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PREFACE

I read the Chinese text Yi-tséu some years back with the help
of my friends Mr. Fa-Chow, now Lecturer in Chinese at Allahabad
University and Mr, (now Dr.) Chou Ta-Fu, when they came to
Poona during their summer vacations. After my preliminary reading
with them for which all my thanks are due to them, I had to work
upon the Text and its English translation daring the first few months
of my stay in Santiniketan in the year 1945.

The difficulties of printing ifr Calcutta due to political distur-
bances delayed the work beyond expectation and the first fascicule
was printed in March 1947 in the Visva-Bharati Annals vol. I. The
Second Fascicule was printed in the Visva-Bharati Annals vol. ITI.

I have to thank the authorities of the Visva-Bharati for having
arranged to make the whole translation available separately to
scholars, It is now before them who will judge it on its own merit.

After the first draft of the translation wae ready, I spent several
months in revising it, particalarly the Second Fascicule and I have
to thank my other friends and colleagues in Cheena-Bhavana, Visva-
Bharati—Prof. Hséi Hu and Rev. Fa Fang. We spent several hours
in discussing the interpretations in which we were often guided by
the corresponding Pali portion,

I have also to thank the authorities of the Library of the Univer-
sity of Bombay for baving spared for me the necessary volumes of the
Taisho edition of the Chinese Tripitaka.

Santiniketan. P. V. Barar.
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ARTHAPADA-SUTRA
Introduction

(1) The Yi-tsiu-king (Arthapada-Siitra) is a Chinese version of
the Pali Atthakavagga, a collection of very old Siitras incorpor-
ated, along with the Pariyana, in a later Anthology of the Sutta-
nipata. That Atthakavagga, like the Pardyana, was an
independent collection by itself is proved by several references
to the same in Buddhist Literature, In Pali, on the Atthaka-
vagga as well as the Parayana, there is an independent
commentary named Niddesa. Its first part, Maha-niddesa is a
commentary on the Atthaka-vagga and the latter part, Cila-
niddesa is a commentary on the Pardyana and the Khagga-
visana-Sutta (No. 3) of the Sutta-nipata. That the A{thaka-
vagga was considered to be an important text for recitation is
proved by passages from Pali Mahavagga, Chap. V. 13,9 and
Udana V. 6, where at Gautama Buddha's desire Sravana
Kotikarna (P. Sona Kutikanna) recites Atthaka-vaggika-
siitras with intonation (sarena abhasz).

(2) Prof. Sylvain Lévi in his paper ‘Sur la Recitation primi-
tive des Textes Bouddhiques’ in Journal Asiatique, 1916

o;ml?-.:{i?:!;:e% :3&13:2 (Mai-Il.lin) pp- 402-24, has given in detail

Literatare. the various references to the At{thaka-vagga

or Arthavargiyas in Buddhist Literature, We shall here give

them in brief:—

(1) Pali Vinaya, Maha-vagga, Chap, V. (Cammakkhan-
dhaka) 13.9 gives the story of Sona Kutikanna
reciting ‘Atthakavaggikani’ with intonation.

(2) Udana V, 6 reproduces the textof the Vinaya with
this addition that it gives the number sixteen of the
Atthakavaggikani. -

(3) The Vinaya of the Mila-Sarvastividins( Divy.
Chap. I, translated into Chinese, Tok. XVII. 4, 104".
109®, Tib. translation, Dulva. 1, 378-405) mentions
that venerable 'Srona recited with intonation, this
collection along with some other texts like Parayana,

A .
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Udana, Saila-gatha, Muni-gétha etc. The Sanskrit
Text of Divy. mentions the same in the story of
Piirna (p. 36, 1.1).

The Vinaya of the Mahi-dasaka preserved in the
Chinese translation gives (Tokio XVI. 2.30%) the story
of Kotikarna reciting the Stitra of the sixteen Sections
of Artha (# 54 Arthavarga).

The Vinaya of the Dharmagupta School also mentions
Kotikarna saying the sixteen Arthapadas ( 3% 47 ).
The Vinaya of the Maha.-Sanghikas mentions
(Tok. XV.9.61%) the text of eight Vargas (/\ ER W

- ar corrected to Chinese ( — — 3£ ).

Vasubandhu’s Abhidharma-Koéa and the commen-
tary on the same by Yadomitra, give a stanza
corresponding to Pali Kama-Sutta 2, Suttanipata 767,
introducing the same by tatha hyarthavargiyesiktam.
Asanga’s Bodhisattvabhimi (Muséon 1906, p. 225)
glvee a stanza corresponding to Maha-viyiha Sutta 3,

The Ahhxdharma-MahawhhaQa quotes verse 13 from
the Kalahavivada Sutta (eorresponding to No. 10 of
Arthapada), Sno, 874,

Mahaprajiia-paramitaéastra first Chap. (Tok.XX,1.18%)
quotes three verses from Magandiya-sutta, Sa. 837-40,
The Vinaya of the Sarvastividine mentions the
Artbavargiya along with the Pariyana, among the
‘Great Sitras' (chap. 34. Tok. XVI.4.63%, Sylvain
Lévi pp. 418-20 of JA.), a knowledge and study of
which make a Bhiksu very learned. This passage is
very interesting for the history of the Canon.

The Vinaya of the Maha-sanghikas, (Chap. 23,
Tok. XV.8,08*) mentions Arthavarga and Pardyana
among texts for the instruction of the young novices,
in a passage giving the prescription of a rule
corresponding to the 4th Pacittiya of the Pali
Patimokkha. 2



INTRODUCTION 3

(13) In another place, the Vinaya of the Mahé@sdnghikas
gives as an example of recitation the stanzas of this
collection ( /A & #% ) as well as of the Parayana.

The above-mentioned references will give an idea of the
importanee of this text for the Buddhists and the high esteem
in which this text was held by the Buddhists.

(3) Why was this text considered so importani? Evidently, it
must have been so because of the contents of the Text. This
Topical classifica- little collection must have supplied to the
tion. Buddhjst Community & text which was
helpful to them in moulding their daily life, in determining
their outlook on life, and behaviour towards people of their own
community as well as of other religious communities. Let us
try to classify the Siitras according to the topics of the contents
and we may get the following groups, some two Siitras

(Magandiya and Puribheda) falling into more than one
group: — :

Satras

(1) Freedom from desire for Kamasutta,  Guhaithaka,

worldly objects or desire
for the pleasures of

sex.

(2) Freedom from disputes
about one's views or
practices.

(8) True conception of
old age, death,

{4) Life of a Sramapa or a
Muni.

Tissa-Metteyya (about sex-
desire), Magandiya.

Dutthatthaka, Suddhatthaka
Paramatthaka, Magandiya,

Pasiira, Kalaha-vivada,
Cilaviyiha, Mabhaviyths,
Attadanda.

Jara-.

Puribheda, Tuvattaka,

Attadanda, Siriputta

From the above analysis it will be seen that in about nine
out of sixteen Suttas, the writer deals with the idea of b true
follower. of the Buddha keeping himself away from all disputa«
tions, philesophical or otherwise,"and away from arguing with
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others about his superiority or inferiority to or equality with
others (Sn. 799, 842, 866, 860, 918, 964), In fact, he would
like a monk to keep himself away from any kind of disputes
and discussions that are likely to stir up quarrels among
different sects (Vada# ca jatam munt no upeti, 180; also of. 787,
796, 826, 827 etc).

The writer calls a mendicant an ignoble man if he makes an
unnecessary display of one’s views or practices without being
asked by anybody (yo attano silavatani......anariya-dhammanm
kusald tamahu, yo Gtumanam sayameva pava, Sn. 782). The
Buddha would like his followers to have perfect tolerance for
adherents of other sects, although he may notice some of their
practices to be dreadful (paradhammikanam pt na santaseyya,
disva pi tisam bahubheravani, Sn. 9656). He never liked his
followers to be dogmatic about their own views and to declare
that their views alone are correct or pure and that the views of
others are wrong or impure (idheva suddhi ite vadiyanti,
nafrfiesu dhammesu visuddhim ahu, Sn. 824 ; also see tdameva
saccan 3 ca vadiyanti, Sn. 832). He wmust wash off all views
of himself and he has no dogmas which he clings to or rejects
(Attam nirattam na hi tassa atthi, adhosi so ditthimidheva
sabbd. Sn, 787). 8o a real ideal monk never indulges in any
dogmas and never boasts of his views or practices.

If a person becomes good or wise by what one says of himself
or of his views, or bad or foolish by what others say about him
or about his views, then no one need despair. For, according to
this eriterion, no ascetic of any sect need ever be afraid of
being called foolish (Parassa ce hi vacasd nihino......na ko ct
balo samanesu atthi, Sn. 890),

It is interesting to note that we find the ideal muni briefly
described in the last stanza of most of these sixteen suttas.
Thus it will be se#n-that this group of sitras dealt with the
ideals, life and behaviour of‘a monk, and so naturally this
collection was considered to be most important by the Buddhist
* community. L )
(4) In this collection, we are struck by the fréquent occurence
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of some words and phrases like dittha, suta, muta, or sila snd

Dittha, Suta, and stlabbata, and one wonders why so much
Muta, ete. - insistence on the use of these words, either
singly or combined, is made. One who puts much faithin
dittha, suta, muta, or one who considers that purity lies in
dittha, suta, muta is condemned and one who is an ideal monk
always keeps himself away from dittha, suta, muta. See Sn,
790, 793, 797, 798, 802, 812, 813, 887, 899, 901, 914 etc. In the
companion-collection of the Pariyanavagga, also, we have
the same words with the addition of viAifidta, (diftha-suta-
muta-viiifiatesu piyaripesu chandaraga-vinodanam Sid.” 1086;
na tuyham adittham asutam mutam va, atho aviiifiatam kificana
atthi loke (Sn. 1122). So the question arises ‘what is it that
is implied by these words or expressions and why is jt that this
is repeated so many times in this collection P’

For this purpose we have to go back to the older Indian
literature, the Vedic literature, especially the Upapisads,

In the Upanisads we often come across the words drastd,
§rota, manta, vijAata* used in connection with the Soul or inner
Spirit of an individual and the Upanigads lay so much
emphasis on the true perception or realisation of the same,
This firm belief in the existence of soul, so often found in
Brahmanical literature, was exactly a doctrine denied by the

* FEsa hi dragta sprastd ghrdid rasayitd mantd boddhd karta
vijfldndima purugah sah pare’ksare atmini sampratisthate (Pr. 4.9.).

Na drgter dragtaram pasyer na §futeh Srotdram srpuyd na manter
mantdram manvithd na vijfdter vijAataram vijaniydh (Br 8.4.2).

Atma'notaryamy amrio’'drsto drastd’drtab érotd’mato mantd'vijfidto
vijfidata......(Br 8.7.23; also see 4.8.8431, 4.4 2).

Etadksaram...adrsfam dragir aértam érotr amatam mantr avijidtam
vijfatr......(Br. 8.8.11).

Katarah sa 4tmad yena va padyati, yena vad Srnoti......yena vd wadu
cdsvddu ca vijangti......(4dit, 5.1.), N

Yendértam értam bhavaty amatem matam avij#dtam vd'ﬁatamatt
(Cba. 6. 4.-3).

Atha va 'dragtd 'érota’manta ‘boddhd ‘kartd ’vijfdta bhavali;
athdnnasydysi dragtd bhavati, érotd bhagati, manta bhavati, boddM
bhavati; kaW¥ bhavati, vijAata bhavati......(Oha. 7.9.7).°  * .
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Buddhists—at any rate in the early history of Buddhism—and
hence we find the Buddhists taking every opportunity of
denying Boul and insisting that a muni should keep himself
away“from such a belief, which is after all a mere philosophical
speculation. There were several persons who believed that
_Soul is the hxghest and most essential part of the individual
and that it is & permanent substance which never perishes but
persists under all conditions, The famous &loka of the
Bhagava.d-guta based on earlier speculatxons of the Upanigads
is quite well-known ; —
“Natnam chindanti sastrant nainam dahati pavakah
Na cainam kledamtydpo na fogayati marutah.”’
[Bhagavad-gita, 11, 23)

People were taught to cultivate belief in such a Soul and
realisation of this Soul was considered to be the ‘all-in-all’ in
life. They were taught that purity of life is accomplished by
the realisation of this Soul. The Buddhists who naturally were
opposed to the theory of Soul, would not accept any such
contention and hence they condemned those who advocated such
a belief in the theory of Soul.

This collection being something like a ‘Manual of Guxdance
for a Buddhist monk’ naturally lays so much emphasis on his
rejecting all such kinds of speculations, which, further, if
persisted in, may lead to quarrels and wrangles in the fraternity
of the Buddhists. It may further be surmised that even in
those very early days, with the ‘admission in#o the Buddhist
fold of numerous followers of Brahmanical pursuasion, this
doctrinal point may have been a topic of acute discussion,
sometimes even leading to the edge of a split in the fraternity,
That is why it is said, as already mentioned gbove, that a real
Sage does not go to such meetmga of dispute: wada# ca jatam
munt no upeti, Sn. 780,

() Among the Khadlik finds purchased by Bir Aurel Stein
from a Khotanese trader, Badruddin by name, are some fragments

‘ b version which are found to be portions of a Sanskrit
version of the Atthalm-v&gs&. Prof, A.F.R,
Hoernle has worked upon these fragnents and has pablished his
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researches on thesame in JRAS, 1916, pp. 709-732; 1917, p. 134,
Unfortunately these fragments 6 x3 inches are only the middle
portions of the folios, the right and left ends being broken off.
They form only one-third of the complete folios. The writing
on the same, says Hoernle, is much sand-rubbed and in some
places is faintly visible and sometimes even illegible, _  *

The fragments that have been discovered point to a Samskrit
version corresponding to Pali Tissa-metteyya Sutta (No.7),
Pasiira-Sutta (No. 8); Magandiya-sutta (No., 9), and a prose
introduction to what Hoernle thinks to be Purabheda-sutta
(No. 10), although to us it seems to be doubtful.’ The fragments
being incomplete, we have not got enough data for a detailed
comparison with Pali and the Chinese versions and therefore
our observations on the same cannot but be tentatiye.

Fragment I corresponding to Pali Tissametteyya-sutta
(No. 7) has a portion which suggests a prose introduction to this
sitra. It is interesting to find in it the title of this collection
(ta)syam velayam idam arthakavaryiyam sitram bhdsate sma
maithy....... In the Chinese Introduetion to the githas of this
siitra, we do not find anything corresponding to this.

Fragment I1 corresponrds to Pali Paedra-sutta (No. 8) and
it is interesting to note that if a semi-legible letter is correctly
read, we find the line tesan nu ki (n tham) vadastha [#3]-ra),
corresponding to #esx tvam ki labhetho pasira, Sn. 833,

Fragment II1 gives a long passage which appears to be a
prose introduction to Magandiya-sutta. Here we have a verse
spoken by the wife of Makandika which corresponds to a verse
in Pali, SnCm 644, with some variations in reading agreeing
with those in DhpCm (See otr note 6in Sdtra 9). But the
Sanskrit fragment has some words like paresu cakrips mkaarém
sa-nabhikani sa-nemika[nd] (Obverse, 1.6), which have no-
correaponding words in the Chinese version.

Fragment IV has the ‘contimuation of the prose passige in
fragment II%, followed by fragments of gathds corresponding
to the.verses of the Magandiya-sutta (Sn. 836—846;“4 InL.6
(obverse) we have the words (pra)vadanti santah na ﬁﬁdﬂ n
énubi(to na) cdpi $ilavraten(aiva) correspending to na ditthsya
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no sutiya...... silabbatenapi (Sn. 839). In the line 1 (reverse),
we have manye* pyaham momuha eva dharmo..(dr)stad ihai-
{ke] pra (ti) [ya] nti suddhi [m] corresponding to mafifiemaham
momuhameva dhammam ditthiya eke paccents suddhim
(Sn. 840). In line 2 (reverse), we have satyami (tye) (va va-) deta
" (Brahma) (myseti) va kim prava (detha ke) [ra] corresponding to
saccan ti so Brahmano kim vadeyya, musé'ti va so vivadetha
kena (Sn. 843). In the Chinese,. we have a corresponding
expression but there we have nothing corresponding to the word
‘Brahmana’.

Fragment V, according to Hoernle, gives us bits of a prose
narrative containing the conversation between Gautama and
the Ascetic Mrgaéiras about the degrees of perfection (nistha).
There is really nothing to show definitely what sutta it
corresponds to.+ Hoernle surmises that probably it is a portion
of a prose introduction to the Purabheda-sutta (No. 10). But
we must remember thatin the Chinese version, this siitra is
substituted by Kalaha-vivada-sutta (No. 11) as immediately
following the Magandiya-sutta (No. 9). And further in that
Kalaha-vivada-sutta, we have the word nigtha in dsa ca
nittha ca kutonidand (Sn. 864), dsd ca nittha ca ito-nidana
(Sn. 865), and therefore it is not unlikely that it is a part of
the prose narrative introductory to the Kalaha-vivada-sutta
differing altogether from the prose narrative as given in the
Chinese version of the Kalaha-vivada-sutta,

Thus it will be seen that the Sanskrit fragments published
so far are not of much use for any detailed comparison with
either the Pali or the Chinese version. They only indicate that
there was a Sanskrit version, also, of this valuable collection of

the Buddhists.

* Probably this may be the correct reading instead of mando as
given in the foot-note on stansa 840 of our Pali Text.

t Prof, Sylvain Lévi suggests that perhaps this fragment does not
at all belong to the same work, as he finds mothing corresponding to the .
same in the Chinese version. Hoernle, however, remarks that ‘the fifth
fragment differs, in outward appearance, inno respect from the other.
four’ (JRAS, 1917, p.134).
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(6) Now we can come to this Chinese version given here in
its English Translation. It was written by Che-Kien ( % # )
of the country Yue-che which country is identified by Prof.

Ohinese Transla- Sylvain Lévi and Dr. P, C. Bagchi
tion, with Indo-Scythia (See our note 1
on I.1.). As we gather from Nanjio
(Appendix, ii. 18), Che-kien who had a literary name
Kun-ming ( 3% B§ ), ‘Revered Splendour’, and also another
cognomen Yue #& (surpassing) was an Upasaka who went to
China towards the end of the eastern Han dynasty which
came to an end in A.D. 220. Then he went to the Kingdom of
Wu where he was appointed by Sun Chiien, the first king of the
Wu dynasty, as a professor. He became the teacher of the
Heir.apparent. He translated numerous works between 223-253
A.D. and different sources give the number varyingly as 49,561,88
or 129. .

Chinese sources reveal some more information about this
author and I am indebted to Prof. Hsii-Hu, * my colleague in
Cheena-Bhavan, for the following information : —

The family of Che-kien was settled in Lo-Yang. His grand-
father was the head of several hundred Scythians and was
appointed a High Officer in the Army of China. He is described
in one place (Chu san tsang ki tsi—Taisho Fasc. 13, Biography
of Che-Kien, No. 6, Sh. Ed. p. 806, 810) as a young lad
with slight figure, of dark complexion, with white eyes and
yellow pupils. He began his studies atthe age of ten and
commenced foreign languages at the age of thirteen, Finally
he mastered the languages of six different kingdoms and was
considered to be a great man of wisdom. He composed three
stotras in Sanskrit Transcription. He translated numerous
works in Chinese and is known to have helped in improving
and polishing the. style of the Chinese translation of the
Dharmapada-siitra by another Indian, Tsian-Yen.** He died at
the age of 60 after the year 262 A.D.

* Also see Dr. Bagchi, i. pp. 263-85.
. ** Chu Tsian-Yon (See the same work mentioned above—‘‘A Collec-

B
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(7) Now let us compare the Chinese version with the Pali Text
and note what differences we find between the two. In the first
Difference between P186€; We must remember, that the order of
the Chinese and Pali the first nine chapters in both the versions
versions is the same and the order thereafter is

different as given below : —

Chinese . Pali Chinese Pals
10 = 11 14 = 16 .
11 = 12 15 = 10
12 = 13 16 = 15
13 = 14

Another important difference that strikes us is that the
Chinese version has in every chapter a prose introductory narra-
tive while the Pali text, as it is available, has no such introduc-
tion for each chapter incorporated in the text, although it was
understood that such a prose narrative was always supposed to
be connected with it. It appears that different traditions
‘tonnected different stories with these chapters. Hence, we find
that the stories given in the Pali tradition, incorporated in the
SnCm., often differs from those in the Chinese version. These
stories were for a long time not written at all, but formed
only a floating mass of tradition, from which the preachers
selected stories befitting a text selected by them for a particular
occasion.

The following table will indicate the result of comparison of
these introductory stories and it will be seen that no less than
seven (marked with an asterisk) of the sixteen Chinese stories
introducing these siitras are quite .different from those in
Pali:— .

" Chin, ~ Pali SnCm :
1 =1 Pali story agrees with that in Chinese in the
story of the present. But Pali has no story
of the past given in I, 3-11.

tion of the récords of translations of the Tripitaka'—(Nj. Cat. No. 1476)
Fa.sc;. 18, Biography of An Hsuen, No.3, S8h. Ed. p. 79 b. See Ditto.
Fasc. . “‘Introduction of Dharmapada-siitra’, No, 18, Sh. Ed. p.40a,
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Similar occasion and the place of incident
the same (country of Kauéambi) but the
details of the story differ.

The occasion is the same—the murder of
Sundari, but the story in the Chinese
version is told with rich variations pointing
to a later origin.

The story in Chinese is quite different from
that of Candabha in Pali.

Pali Cm. has the story of the Blind men
being taken over to the elephant to form

their own conception of that animal. The
Chinese story includes it as the story of the

" past.

The stories are quite different and have
nothing in common,

Quite different stories.

Pali story is more detailed and describes a
previous occasion when the ascetic Pasiira
had a discussion with Sariputra in which he
was defeated.; Pali story also refers to his
silence before Gautama,

The story is identical.
The story is quite different.

"The occasion is described to be the same—

Assembly of gods (See Mahasamaya-Sutta
in D). But the Chinese adds, that these
siitras were spoken with special reference to
certain specific Brahmans. Both the sources
accept the device of Nirmita-Buddha.

The Chinese story is different. The Nirmita-
Buddha is accepted by both the versions,

The story is substantially the same. Pali
version merely names the different incidents
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and lacks sume minor details given in the
Chinese version.

10 The Chinese story is quite different from the
Pali story.

S 16% = 15 The stories are quite different,

The story in the Xth (=Pali XIth) satra is found in the
Avadana-Sataka, Divyavadana and DhpCm,

The story in the XIIIth (=Pali XIVth) is found in another
Pali source, Hemavata.sutta (No. 9) in the Suttanipata,
although in it we have no immediate reference to the Brahman
Teu Le (Tuvattaka),

The story of the 15th Sitra is found in the Buddhist Sanskrit
literature, in Mahavastu (iii, pp. 117-125), Vinaya of the Mila-
sarvastividins (as is proved by Rockhill’s summary of its
Tibetan translation—Dulva in his Life of the Buddha, p. 52)
and Avadanakalpalata of Ksemendra and that of the XVIth
in Ja IV, 144-1563 (No. 465, Bhaddasala-Jataka) as well as in
Avadanakalpalata.

15*

It is found that the .Chinese translator has often misunder-
stood the original and so his translation is not correct. We see
what a mess has been made of the name Citta Hatthisariputta
(VII. 1) as we have it in Pali sources. The Chinese franslator
thinks Sariputra is the proper name of the son of an elephant-
driver and so throughout the sutta, he takes Sariputra as the
aame of an individual (see note 2 on VII).

In XIV. 12, prose portion, corresponding to Sn. 963
vijigucchamanassa yadidam phdsu, ‘of him who dislikes what
is liked’, the Chinese translator says: ‘who has likes and
dislikes’ which sense is.just the opposite of what is required by
the context. In .II. ‘8.2 corresponding to paccha pure va pi
apekkhamana (Sn. 773), the word apekkhamand is used in the
sense of ‘expecting’ apeksamand as is proved by the old Cm.
Niddesa, and SnCm., but the Chinese translator is taking it as
‘a+pekkhamand’ ‘not' looking at' (a+preksamand) either
because he misunderstands the original or because he
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deliberately puts a new interpretation, which he thinks to be
an improvement (See note No. 9on II. 8.v.2). Similarly in
XII. 4.v.6, corresponding to Sn. 899, the Chinese translator
seems to interpret’ the word sattha as ‘‘one’s own benefit”’
(sva+artha), while, as the Pali simile shows, it is to be
interpreted as sartha (See note + on XII. 4, v.6). These last
two cases further lead us to a surmise that the direct or indirect
original of the Chinese version must have been in some form
of Prakrit, which alone can make such a misunderstanding
possible.

Another thing that we note is that the Chinese version
contains no verses corresponding to several (for instance,
Sn, 836-38) in the Pali Atthakavagga. There are several
deviations from Pali in the XIIth Sitra (=Pali 13th) and that
sometimes the order in Chinese stanzas is different from that in
Pali (See stanzas corresponding to Sn. 812-13, 819-20, 850-51,
897-98, 900-902, 917-18, 928-231, 947-948, 950-51, 967-968).
Some of the important words or expressions in Pali Af{thaka-
vagga have nothing corresponding to them in Chinese. For
instance, we fail to find anything corresponding to kapiva
sakham pamukham gahaya (Sn. 791) in IV.3. verse 4, and siro
yatha rajakhadaya puttho (Sn. 831) i%VIII, 3. verse 8.

On the other hand VIII., 3—4th stanza, IX. 4. 34, XIV,
11.v.22 have nothing corresponding in Pali. There are some
new substitutes in the Chinese version instead of well-known
expressions in Pali. For instance, for Kalandaka-nivdppiwe
have an expreagion in VII. land X.1, which means ‘frequented
by birds’ or ‘an abode of birds' (See note on VII. 1). Rockhill's
“Life of the Buddha' (p. 43) based on Tibetan Records takes
the word Kalantaka which is interpreted as a kind of a bird.
We find here as well ag in Mahavyutpatti, 4138, the word nivdsa
added to Kalantaka or Kalandaka. Kalantaka-nivisa would
agree with our Chinese. So also for the word sakadagamsi
(sakrddgami in Sanskrit) we have an expression which means
‘one who often returns to this world’.* "This expression is used
at least twice (X. 7, X1V.9).
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Similarly, in X.3 stanza 1, we 'find that the Chinese text
exchanges the word wkkutikam with anukaddhitam and vice
versa, in the corresponding Pali Text (See note 6 in IX, 3, lst
stanza). For a similar exchange also see our note 7 on IX. 4,
stanza J.

" (8) The next question that we may consider is ‘Is the Chinese
Text in any way helpful for understanding the Pali Text’?
Helpfulness of the Yes, occasionally it is helpful in determin-
Chinese Translation. i, gome of the readings in the At{haka-
vagga before the Chinese translator and in giving us a
more simple, more natural and less artificial interpretation,
In I1.3, verse 1, we have an interpretation which supports the
reading bahund’ bhichando which is certainly more natural
than bahunabhichanno (Sn. 772) which is accepted by Niddesa
and SnCm. and which is interpreted artificially by both these
commentaries. Similarly in XI.4. verse 11 (see note 10), we
find that the reading before the Chinese translator was yasmim
pajé no vwade pajanan, the reading accepted in Niddesa as
against that in SnCm. Chinese XII.v. 12, L. 1 supports the
reading sa-dhammapiijain Sn. 006*. In XIV. 12. verse 34, the
Chinese text suggests the reading sotesu instead of so tesu in
Sn. 971, and it appears togbe more natural than the other. TIn
XIII. 4 verse 31 (see note 14), the reading thamam instead of
manam seems to be suggested by the Chinese translation,
although the sense in the Chinese is a little different from that
in Pali. In VI. verse 9 (see note 4), we have a reading wivitta-
manasam in agreement with the readings of Buddhaghosa and
Dhammapala, although the correct reading, as endorsed by
Niddesa, and & parallel quotation from the Jain text Siyaga-
danga, must have been wivittam asanam. This simply shows
that the reading was already corrupted even at the time of the
Chinese translation. In XV, 5 verse 13 (see note 16), we have in
the Chinese a more natural and more logical expression than the

-

* Of. with this the Upanisadic word a-sakyddvartini in Chand.
Upa. 5.10.8. (Tanimani kgudrany asakrdivartini bhatani bhavanti).
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Pali pubbam antam anissito (Sn, 849). The interpretation of
nigghosa (Sn, 818) as ‘reporta of good conduct’ in VII, 3 verse
6. is much better than the Pali interpretation wupajjhdyadinam
ninda-vacanam, ‘censure of teachers and the rest ‘in Niddesa.
In III. 11, verse' 16, the Chinese interpretation: ‘How cag there
then be anger or joy?’ is much more understandable than the
curious Pali expression kuppa-paticca-santi in Sn. 784, which
is not satisfactorily explained either by Niddesa or SaCm.
Cannot this Pali word paticca be taken as an equivalent of
pratitya to be connected with the word pratita or Pali patita
in the sense of ‘joyful’? Cf. Pali yassa patito sumano vipakam
patisevati (Dhp. 68), or anandajate tidasagane patite (Sn. 679),
or pratito bhavati sukhapremaniyo (Mhvtu, 1i,388.19). In that
case the Pali expression can be interpreted as ‘calming down
anger and joy’, in agreement with the Chinese interpretation.

Occasionally, the Chinese textis more direct and explicit
than the Pali as in' XV. 2, v;eljse .29, where there is a reference
to the doctrine of the Soul of the Vedantins, ‘the doctrine of
what is without colour or sound or light or form® instead of the
vague expression in Pali disva pi tesam bahu bheravani
(Sn. 955), ‘although he sees many of the terrible (views or
practices) of the heretics’.

(9) The language of the stanzas in the Chinese text is often .
obscure and very baffling, capable of interpretations, quite apart

The Language and  from each other. This Chinese 'translation
the style of the . . N
Chinese version. - being an ancient one, its language cannot
be interpreted in the light of terminelogy fixed by later Chinese
translators like Hiuan-tsang. We have noticed that scholars
with Mahayana tradition interpret* several of these
stanzas in a way which appears to us to be far from the real
interpretation. We have, therefore, been guided in our
interpretation by the parallel text in Pali (See XVI. 12 v. 4, L.

* Por instance, last line in XI.4, verse 18, The interpretations
suggested are1—(i) I always observe and caution that when such people
are seen they should be avoided B s {ii) that the views about self-
permanency and conduct are views that are wrong.
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1,). Wherever there was no Pali text to guide us, we have
relied on the Hinayana tradition, and we confess that occasion-
ally we had to grope in the dark. '

There are several old, out-of-the-way words or expressions
like Tso (probing, XIII, 4. 40, n. 20), Keu-kiang (Srotapanna
X.7; XIV. b5,8) or P’in-lai (Sakadagami X.8,N.11; XIV.9.n.13),
# gand & used for'disliked’ and ‘liked’ (XIV.12.v.34), & &
used for yellow-robe (XV.3.v.4), and several transliterations
like those of the names of the six famous Teachers of the
Heretics (X.1), or of Sansthagdra (X.1.n.3, XVI.IL,n.13) or
Kiu-yi (P.Kosiya) or Wei-Yen (Viéakha IIIL.6), Kiu-sse
(Kotthita) in Ta-kiu-sse (VII.1,n.3), P’0-sao (Vatsa,VL.1),
Mi-lei (Maitreya VII.2) used in this very early translation,
while in later translations other terms and transliterations are
met with or are expected.

The text of the Chinese translation is not free from corrupt
readings. These corrupt readings are due (i) either to the
characters with the same pronunciation being mistaken for
each other as in I.3 v7 n 14 (# ) for ( # ) X9,
verse 6 ( ff & ) for ( Bf 4k ) corresponding to sdta in Sn.
867; III.8.verse 7, note 8 ( M ) chung for ( #h ); or (ii)
due to one character being mistaken for another similar in
form as in VIL.3, verse 10 (& ) for ( &) gatkita (Sn.823);
XI,4.verse 13 ( #® ) for ( &% ) (Sn.886.), XIV.12,verse 28 (%)
for ( B ) sambedhikamassa in Sn.963. The readings of the
Pali text are often helpful in suggesiing these emendations.
The readings in the Pali stanza ( Sn.874) make it obvious
that in X.9. verse 13, the two words visa@ifia-safiiz and
vibhata-saiiii have got exchanged in Chinese,

Occasionally, the Chinese translation seems to be purely
mechanical as in XII.4,verse 15, we have for kdmam in Sn.909,
which will be absolutely un-understandable without the
help of this Pali word; The Chinese translation aimed at
conveying the general sense and so in VI.3, verse 7, we look in
vain for any word or expression that would explain the Pali
word akkheyya in Sn, 808,
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The Chinese translation has also occasionally made some
additions the source of which it is difficult to trace. In the
X1Vth chapter 7th para, there is a list of the names of gods
visited by the Buddha. Among these names we find the names
of Pu-kiao-lo ‘gods delighted in not being proud,’ gods of
Flowing=Water (apsard ?) or of Scanty-Water, or of
Immeasurable Water, or gods of Water-sound. In Taisho
edition of the Tripitaka, vol. I, p. 182b.12.21, we find some
of these rare names such as echo-gods, water-gods or water-
sound-gods but we have failed to trace these names to Sanskrit
or Pali Texts. (See note 6 on XIV.7.).

(10) When we look to the prose introduction and the verses
corresponding to those of the A'tthakavagga,we clearly see a gap
The main verses in the nature of the contents as well as in the
and Prose Intro- manner and style of expression. The prose
2:;?:: %‘; “g’: introduction  definitely points to a later
::zg‘ﬁ:ge?t the ' development in Buddhology as well as in Bud.

dhist Literature. We cannot think, in the
same breath, of the plain and simple teaching of early
Buddhism as depicted in the Buddhist averseness to all kinds of
discussions conveyed in the main verses of the Arthapada-sitra
corresponding to Pali Atthaka-vagga, and of the 1ater
development noticed in the establishment of Discussion Halls
beth among the heretics (II1.2.,X,2.) as well as the followers
of the Buddha (VII.2.,XVI.11). The Life depicted in prose
stories is richer and more varied than the simple life marked
in the verse portion of the Atthakavagga.

From the foot-notes given on these prose stories it will be
seen that they agree more with later strata of even Pali
literature such as stories from later canotical books like
Dighanikaya Vol.II, Samyutta or Anguttara-Nikdyas, Udana,
or stories as are found in the commentaries on the Sutta-nipata,
Dhammapada or Udana. We also see that such stories agree
with those in Avadana-Sataka, Divyavadidna or Avaddna-
kalpalata. . :

Even in the Anthology of the Suttanipata itself, the

c .
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Atthakavagga breathes an air of antiquity. When, with this
we' compa.re the later device used in the prose stories (X.8,4th
paras of XI,XII,XIII.) of creating the doubles of the Buddha,
we cannot but think that it is a later deveﬁopment
Similarly, the description of the Bamboo-grove in Rajagrha
as ‘frequented by or resort of many birds’ (VII.1,X.1) points to
a later reading Kalantaka-nivasa, found to be accepted by the
Miila-sarvastividins (see above § 7)instead of the orthodox
reading Kalandaka-nivéapa.
(11) The Chinese transliterations of Indian names in this
Arthapada Siitra are mostly understandable except a few which
. make us pause, For our explanation of the trans-
Transliterations ;40 5ti0n of Vidakha, we refer our readers to our
note on the same in III, 6. Mo-yin-t'i for Makandika (IX. 1)*
can be explained by the ancient pronunciations of Mo as ‘mak,
of yin’ as’ien’ and of t’i or ti as tiek, In the same way Mo-kie
for Magadha (title of the IVth Siitra) may be explained by the
ancient pronunciation mak-giat, in Chinese. Ni-yen-jo-t’i-tse
(X. 1) for Nyagrodha Jiiatrputra, can also be explained by the
ancient pronunciation of those letters aus Ni-ngiem, Jiia-ti (for
tr), the last ‘tse’ being the translation of putra. The character jo
is often found to be used for J@ia in prajfia or fia in pafifia, See
also T’oung Pao, 1900, p. 247, The use of Yue-theu-than (XV.
2,4-5) for Suddhodana can be explained in this way. K'ang Hsi
explains that the character Yue ($) had originally the form shuo
R the right half of which (the phonetic) was pronounced as Soat,
or in Cantonese Shut. For this also see Toung Pao, 1900, pp.
224 and 240, where there is another character used for ‘yue’,
which the writer ‘thmks to be a wrong transcription for shuo.
In the transcrlptxon wei-lu-lu (XVI, title), the last character
seems to be used for dhak in Viridhaka. For this:also see
ng Pso 1900 p. %41, Perhaps in the same way, we may
exp?axn Teu-le (XIII‘|| title) for Tuvatfaka. In XVI. 10 She-
hsin-ghu-kia-li, the ﬁrst three characters seem to be used for

* For ancient pronunéittions see article by Bernhard Karlgren in
T’oung Pao, 191819, pp. 104-121 and his Etymological Dictiomery,
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Sanstha in Sansthagira. The character yue # in Tsei-mo-yue
(XIIL1, Title) or che-kia-yue (for Cakka-vatti) is appatently
used for varis or vatti in Pali, the character being probounced
in ancient times'ds Wat (see T’oung Pao, 1918, p. 121). In VI.1
the characters of An-yen for A#ijana cau be explained by the
ancient pronunciation ‘jen’ of ‘yen’. Compuare, for instance Yen-
p'u-ti for Jambudvipa (See also 'Toung Pao, 1918-20, p. 121).
The transcription Tao-li for Trayastrimséat or Tavatimsa is often
met with in other books, though it is difficu]t to explain. So
also that for erat.l?utra or Belatthiputta (X. 1), I am not
able to explain.

(12) The original of the Chinese does not seem to be either the
Pali or the SBanskrit version, as we have seen above that both the
Original of the texts reveal differences from the Chinese texts:
Chinese. But this much is certain that the original,
divrect or indirect, must be some Prakrit text which made
‘possible such misunderstandings as apekkha-mdna being
mistaken as a-pekkhamana, sattha being mistaken as sva+ artha
instead of sartha. Pali Text reveals a number of divergences
scattered throughout the book. And the few fragments of the
Sanskrit text that have been discovered also show divergences

from the Chinese version, as we have already shown abeve.

(13) Last, we consider the question.of the title of our collec-
tion. The Pali title is Atthaukavagga. The Sanskrit fragment
. reveals the name Arthakavargiys and the
Title of the Text. Chinese version suggests the name as
Arthapada-sutra, Yi-tsiu-king. What indeed must have been
!;ho; original title of this important collection? : .
"~ " To us it appears that the Pali title Atthaka-vagga, when
interpreted as Agtaka-varga, represents the correct title of the
_original collection. In the Pali collection as we have it now,
we have several suttas (Nos. 2,3,4,6) which’ Gontainy astakas,
groups of eight stanzas, and it is not unlikely that this group
of suttas.gave the name to the whole collection. Probably long
beforesthis collection reached its:present sizse of sixteen suttes,
it originally comsisted of these four suttas only. The first sutta,
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Kama-sutta, which contains only six stanzas, and other suttas
‘which contain many more than eight stanzas, may have been
added later.

This word astaka or agtaka seems to have been in use since
Vedic times. The division of the Vedas into Agtakas is well-
known, The name Astaka DBrahmana signifies Taittiriya-
Samhita (See Oppert, II. 565,2310,20685 etc.). Astaka also occurs
geveral times in the Brahmanas (Sat.Br.6.2.2.25.) in the sense of
a group of eight. The division of Panini’s grammar into eight
chapters giving the name Paniniya-Astaka or Astadhyayi to
that work is well-known. The name Astaka-varga is found to
be given to an astrological work. The use of the same in
metrical compositions of later times like Karunagtaka or
QGangagtaka is well-known, So it appears that the name
Atthaka may be taken in the sense of Astaka.

The title Arthaka-vargiya as given in the Sanskrit version
is evidently a later name given by the Redactor of the Sanskrit
version which does not necessarily indicate the real original
name, In Buddhist Sanskrit literature, the name Iti-v:;-ttaka
used as a wrong Sanskritisation of Pali Iti-vuttaka is a
misnomer. The Pali title suggests Ityuktaka (Its ovuttam
Bhagavata=Ityuktam Bhagavati) and not Itivrttaka,

The Chinese version suggests a name like Artha-pada, which
goes still farther than what appears to be the original name,
Both the Sanskrit and Chinese titles seem to have been based
more upon the nature of the contents than upon the literary
form of the Composition. The Pali or Prakrit word Atthaka was
either misunderstood, or perhaps was deliberately given a moral
sense, and was' derived from artha (instead of from agia),
ou account of the importance of this text to the Buddhist
community as shown in the earlier part of this Introduction.
The Sanskrit translator did not bother much about the signi-
ficance of ka in the title Arthaka. Later on, when perhaps
that %a was found to have no special significance, it was
dropped and the Chineqa redactors were satisfied with only
Artha. That the original sense of Agfa still lingered is
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geen from the Chinese title Pa Po-kie which means Po-kie
( Varga ) of the eights, Asfaka or Pa-kun-king, see § 2 (13)
above as given in the Vinaya of the Mahasanghikas. The
Chinese translation of the Mahidasaka Vinaya gives the titie
yi p'in and that of Dharmagupta Vinaya yi kiu *corres-
ponding to Arthaka-vargiya. Our Chinese version inserts
tsin (=pada or pada) instead of p’in or kiu or Po-kie as
given above, suggesting a collection of words or sayings which
are of utmost significance to the Buddhist commaunity.

Ree above §2 (4), (5).



The Arthapada-Siitra Spoken by the Buddha#
First Book (Fascicule)

Translated by the Upasaka Che-Kien' [of Yue-che country] under the
Wu Dynasty (222-280 A.D.)

I
The First Sutra of Kie-t'an (Super-Greedy)?
[T.174b-175°; Sh.56*-57*; Su.54*-56*; B.i.1*-6*]
[1] Thus have I heard, The Blessed One was living in the
townt of Sravasti at Jetavana in the pleasure-garden of Anatha--

* Arthapada-sitra ( # & # )—8See Nanjio, No. 674; Hobo-
girin No. 198; for the Chinese text, see (i) Taisho edition of the Chinese
Tripitaka, vol. iv, pp. 174-189, No. 198; referred to here-after as T.,
(ii) Shanghai edition, XIV, 5, 56a-68b; referred to here-after as 8h;
(iii) Photographic reproduction of what is popularly called Sung edi-
tion, vol. 288, pp. 54b-78b; referred to hereafter as Su; (iv) Popular
edition believed to be from Nanking, though there is nothing in the
text to indicate its source of publication (Block print in bold letters) ;
roferred to hereafter as B. These are the four copies that have been
consulted while preparing this translation.

For reference to Arthavargiya siitras in Buddhist Literature, see
JA. 1915 (Maj-June), pp. 402-424; ‘Sur la récitation primitive des
Textes Bouddhiques' by Sylvain Lévi. Note his discussion (p.413)on
the title *A{thaka,’ where he suggests that the title Attha may be taken
as the Pali equivalent of ‘Arth a,” which is confirmed by the Chinese
Translator’s Yi-tsiu (3 J& ) as well as by the Tibetan translation of
Divy. (pp. 20,35 of the Sans, text), which gives ‘don-kyi-choms-kyi-mdo.’

For Arthavargiya and Pariyana in the Chinese Tripitaka, see M.
Anesaki in JPTS 1906-07, p. 50ff; le Museon, N. 8. vii, 1906, p. 33f.
and Transactions of the Asiatic Society of Japan XXXV, 1908, part 3,
p. 8ff. Also Bee traces of Pali Texts in a Mahdyina treatise,’ by M.
Anesaki, reprinted in ‘Katam ‘Karaniyam’ (Memorial volume presented
to Mr. Anesaki by his students), pp. 289-304.

For Fragments in Sanskrit of Arthavargiya sitras, see Hoernle,
JRAS. 1916, pp. 709-732; 1917, p. 134.

1 For the life-account of the Translator, Che-kien ( ¥ 3| ), see
Nanjio, App. ii.18, p. 888. According to Dr. Bagchi (vol. i. p. 283),Yue-che
(H % ) means Indo-Sythia, for which also see JA, 1897, pp. 5-42: ‘Notes
Sur Les Indo-Soythes by Sylvain Lévi; also ‘Les Indo-Scythes” by M.
Edouard Specht in JA, 1897, pp. 152-198.

2 For an identical introductory story, see SnCm. ii. 511ff,; Kama-
Jitaka (Ja. iv. 167-68; also see Kamanita-Jataka (No. 228;, J&. ii.
212f. Also of. DhpCm. iii. 284-85 (on Dhp. 216).

t The original Chinese word kuo ( | ) means a ocountry, but
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pindada. At that time there was a Brahman who had in Jeta-
vana a large rice-field, that was already ripe. At any moment
(lit. morning and evening), it was ready to be reaped. The
Brahman got up one morning, went up to the field and had a
look far away at the ears of ihe paddy. He was delighted at
heart. He said to himself that he had his wish fulfilled.
He looked at the corn, was much enamoured of it and
would not leave [the sight of] it. The Buddha, at that time,
followed by the mendicants, entered the town and begged alms.
He saw from a distance that the Brahman was thus happy.
Then he said to the medicanis ‘“Do you see this Brahman?”’
All of them said in reply ‘“Yes.”” The Buddha silently enter-
ed the town, After eating food, every one returned to the plea-
sure-garden. The same night it rained heavily and there
was a great [shower of] hail.* All the crop in the field was
destroyed. The Brahman had a daughter, who also died that
night, Because of this, the Brahman was sad, perturbed, annoy-
ed and grieved. IIe began to cry and nobody could stop him.
[2] Next day the Assembly of the mendicants took their
begging bowls, entered the city aad Qegged alms, They
then heard that such and such a calamity had fallen upon the
Brahman, who cried aud was very sad, No $ramana or
Brahman could deliver him from sorrow. The meudicants
finished the eating of food and came back to the place
where the Buddha stayed. They paid their homage to the
Buddha, and explained to Him the mental condition [as ex-
plained above] of the Brahman. Immediately after their
speech, the Brahman came crying to the place where the
Buddha was. He inquired of the health of the Buddha and
sat by his side. The Buddha knew his sorrowful thoughts and
then said to him: ‘‘There are five things in this world, which

evidently here and in the following siitras, it must be taken asan
equivalent of a ‘town’ or ‘city,’ in' which sense this word is often found
to be used in Buddhist siitras.

8 Pali—Sabbarattim karakavassam vassi, Ja. iv. 167,
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cannot be avoided and from which there is no escape.”
“Which are those five things?’’ ¢(i) There are things which
must wane or diminish. Even if one wishes that they may
not diminish, it is impossible, (ii) There are things which
must come to ruin. Even if one wishes that they may not be
ruined, it is impossible. (iii) There are things which must
be diseased. Even if one wishes that they may not be diseased,
it is impossible. (iv) There are things which must grow
old. Even if one wishes that they may not grow old, it is
impossible. (v) There are things which must perish. Even
if one wishes that they may not perish, it is impossible.* An
ordinary man who knows no Path and has no wisdom sees
things waning, coming to ruin, getting diseased, growing old,
and perishing., Then follows suffering, tribulation, grief,
lamentation, békting of the chest with hotybneath, and torment-
ation, with no a:fa.'il. ‘Why should it be so? Because, he sits
without hearing and knowing the Truth.

[3] Thus, O Brahman, I hear that he who has grasped
the Truth does not become sorrowful, even when' he sees
things waning, coming to ruin, getting diseased, growing
old and perishing. Why should it be so? Because, he has
already heard and known the truth that [such bewailing]
is harmful not only to his ‘family, but to the whole world,
The world is born along with this waning of things. How
can I alone be free from it? ™The wise man thinks over
the truth thus: ‘I am already suffering, causing grief
to myself. I am feeble. I do not eat anything. My face
and eyes have lost their lustrous appearance. Over me the
enemy is delighted. Kind people share my sorrow, share
the grief and misfortune of my family, and wish that such a
calamity may not occur again.” Thus when he has seen the

4 “Pafic’ imani, Bhikkhave, alabbhaniydni thandni. Katamdni
pafica? Jaradhammam ma jiri ti alabbhaniyam thanam...vyddhidhammam
ma vyadhiyi ti..., marapadhammam mad miyi ti..., khayadhammam ma
khiyi ti...nassanadhammam ma nassi i alabbhaniyam fhanam. (4. 1.
54, 60).

1



4

truth,
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that things must wane, must come to ruin, must get

diseased, must grow old and must perish, he would never be
grieved. On this account the Buddha said to the Brahman
the following stanzas (gatha) :

(0

Because of sorrow and grief, there should be no piteous
lament

Over things, small or great, that have been [already] lost.

Of no avail are the sorrow and grief, that merely
gladden

The enemy’s heart, and do make him rejoice.
[See A. iii. 56, 62]

(2) The man of faith, who has wisdom and Truths [realised],

(3)

4)

Has no sorrow, old age, disease, nor death or disolution.

Happiness doth one crave, but tribulations doth one
create;

A flower dgth one see, and its colour doth he admu-e.

The colour is so momentary, that even & stroke
or a bird’s flight cannot compete;

The precious things should one seek, knowing that
they will not die.

Knowing the passing away [of things], the sorrowful
things he doth not pursue,

But mindfulness doth he practise, and the transcendent
Treasure doth he gain’,

Truly doth he know that they do not deserve
to be pursued———

These men of the world who, like you and me,.
are all alike;

From sorrow and grief, he studiously doth keep
himself off,

[For], of what avail can all this, of the world be?
[Cf. A, iii, 56, 62]

[4] Further the Buddha spoke to the Brahman on several
sutra-dharmas, such as talk on charities,® good conduct,heavens,
6 Pali—Danakathd, silakathd, saggakathd, kimanam dadinavo,

okdro, sankileso. (D. i. 110, 118; D. ii, 48, 44). The same or similar
expressions are also found in later chapters (X. 4, XIV, XV),
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advantages and disadvantages and lack of solidity of worldly
pleasures. When the Buddha came to know that his mind had
become soft and inclined [towards Him], He made him see the
Four Truths. The Brahman’s mind understood them., Then
he attained the First Path—Srotapatti-marga; just as a clean
piece of silk cloth® well receives the dye at once. Then he got
up and with his head and face touched the feet of the Buddha.
Holding his hands folded, hesaid: ‘Now I see the Truths,
just as one takes a mirror to find oneself in it.” Henceforward,
I take refuge in the Buddha, His Law, and His Order. Receive
me as a pure, faithful disciple, so that I may observe the five
rules of conduct. As long as life and body exist, I shall live
here, without violating rules of purity.’”” Then he got up, went
round the Buddha three times and went away. Then the
Order of the mendicants said to the Buddha: ‘“Well-delivered
and washed is the mind of this Brahman! Just for this he
came. He has now become happy and delighted and gone
away!”

[6] The Buddha said to the mendicants: ‘‘Not only now, but
also in long long past, did I relieve the Brahman from sorrow.
In the land of Jambudvipa, there were. five kings. One of
them was called by the name, Kie-t'an ( @€ &, Super-Greedy ).*
He did not rule his country rightly. The great ministers and

6 Pali—Suddham wvattham apagata-kdlakam seammadeva rajanam.
patigapheyya. (D. i.110, 148; ii. 43, 44).

7. Pali—Seyyathd pi—itthi va@ puriso va daharo yuvd mandanajdtiko
ddase va@ parisuddhe pariyoddte, acche v@ udapatie sakam mukhanimittam
paccavekkhamano. (D.1i.80; 8, iii. 105).

8 For a similar story, see Mandhdtu-Jataka (J&. ii. 810-14,
‘No. 258), where Mandhatda is shown going to the heaven of Trayastrim-
Sat (Pali Tavatimsa, Thirty-three) gods and sharing half of the king-
dom of Bakra, and still remaining unsatisfied, though he lived for a
period equal to the lives of thirty-six Sakras. He thought of even
killing Sakra and seizing his kingdom. Also see the story of Man-
dhétd in Divy. chapter xvii, pp. 210-226, which is a still more mira-
culous narration of the same story.
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the common people were all disgusted with his actions. Then
the people bagan tb hold consultations in groups: ‘Every family
from amongst us shall give one soldier,” When the [soldiers]
were thus selected, they all went before the king and said to
him: ‘Do you know that you do not behave properly? [Your]
greed does harm to thousands of families. Won’t you quickly go
out of the country? If you won’t, we will assail you.”” When
the king heard this, he was greatly astonished and he began
to tremble. The hair on his body (lit. hairy covering) stood
erect.* In his chariot he went out of the country. Being now
poor and humble, he began to weave grass [into mats], and
supported himself by selling them.

[6] The great ministers and the common people selected
his younger brother and honoured him by making him the
King. He then ruled rightly and did no wrong to his sub-
jects (lit. ten thousand families). Thereupon, the king
Kie-t’an heard that his younger brother would become
the King. He then became glad at heart. He thought to
himself: ‘It is possible to beg of my brother something
with which I can support myself.,”” Then he wrote a letter in
which he explained himself. Then he begged of him one
village, so that he could maintain himself., The king, out of
pity for him and for his humble condition, gave him one
village, which, when got, he subsequently ruled well, Further,
he begged of him two villages, four, five upto ten; twenty,
-thirty, forty, fifty, upto one hundred villages; two hundred
upto five hundred villages. Then again, he begged of the king
half of the country. The king then gave it. He then ruled it
well. Thus he [carried on] for a very long time. Kie-t’an
had this thought: ‘‘I should marshall the forces of half of the
country.” He attacked the country of his younger brother
successfully, and got, later, his old country back., Further, he
thought: “Why should I not marshall the forces of the whole
country and attack the [other] two, three, four countries?"

* See Chapter X, para 7, note 9.
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Then he went and successfully attacked all [the countries].
Further, he ruled the countries well. He, further, thought:
““Why should I not marshall the forces of all the four countries
and attack the fifth?’’ He then went, attacked it and got
success, .

[7] Thus, now, all the land and earth was exhausted. The
four oceans and all within belonged to the king. Then he chang-
ed his title and established [a new one] as the ‘Great Victori-
ous King'. God, Tisya (i. e. Indra) wanted to test him and
know whether he had, or not, obtained contentment [so as to say :
‘Enough’]. " Then he assumed the guise of a young Brahman of
the family of Kiu-yi ( §y % ) Kauéika, P. Kosiya)®., He desired
to see the King. With hair loosened [on the back] and taking a
golden staff and a golden jar, he stood at the palace-gate. The
door-keeper said to the King: ‘‘QOutside, there is a Brahman
of Kiu-yi family, who desired to see Your Majesty’’. The King
said ““Very well !’” He invited him to[come] and sit before him,
After having finished the mutual greetings, he said to the
King: ‘‘We have come from the ssa-shore. We see a country
happy and flourishing. The people are prosperous and several
people possess a precious treasure, It is fit to be invaded.”
The King reflected and wislied further to get a kingdom. The
King said: I should very much like to getit.’” The King
of the gods said: ‘“You can keep many ships ready with forces
marshalled, Keep waiting., After seven days, we shall take
Your Majesty to go there.”” Having said this, the King of the
gods disappeared.

[8] When the [eighth] day came, the King marshalled his

9 Kiu-yi—Pali Kosiya or Sanskrit ‘Kaufika’ seems to be meant
here. In the Chinese version of the Mahdparinibbana-sutta, we find
Kiu-yi ob’eng ( #j ¥ city) used for Kusinagara, Pali Kusinird. See.
Dirghigama (bold-letter block print, Suchow edition, 1887) 2.9a.8; 8.
9b.2. The first of these characters tis pronounced exactly as the first
of the characters in the name as given in the text above. Kaudika is
found as a goira name. See Salikedarajataka (No. 484)Ja. iv. 276, -
280. Also see Brh. Upa. 2.6.1; 6.5.1.
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‘

forces in several well-equipped ships, but did not see the
Brahman coming. At this time the King became very sad and
grieved. He was unhappy. He was beating his chest and said
thus: ‘““Alas! I must now destroy the Great Country. Xiu-yi
was not properly seized before. When the date came, he is not
to be seen!”” At that time, the people of the whole country
sat turning their faces toward the King., The King cried; all
cried. When the King was grieved, all of them were grieved.
When the King was in sorrow, it never stopped. [But, when]
he heard the sitras and gathds, he thus thought and said :
(6) One's brooding doth one increase and his cravings
doth he pursue,

Having already attained things, he further craves
after them;

Every day doth he increase [his longing], and ever
doth he rejoice,

When he has attained the possession [lit, mastery]
of things [he wanted].

[9] The King then turned to the people assembled and said
in connection with the idea of the gathd on ‘craving’: ‘‘If there
be anybody that would explain the idea of the gatha, he
would be rewarded a thousand gold coins.”” There sat in
the assembly a young boy named Yu-to (¥ £ )° who
then said to the King: ‘I am able to explain the meaning
of this. Allow me seven days, at the end of which [period],
I shall come and give the answer.”” The seventh day came and
he said to his mother: ‘I must go to the King’s place and
deliver him from sorrow,”” The mother said to the son: [My
dear!], do not go. To do a difficult job for the King Emperor
is like kindling fire. His instruction is like a sharp knife
difficult to be approached.”” The son said: ‘“Mother, you need
not be sorry. My ability can get at the meaning of the King’s

10 Yu-to—This seems to be an equivalentjof Uttara which is a very
common name. Vaddhaki-sikara-jaitaka (No. 283) Ja. ii. 403, also
mentions Utto.
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gathd, and would thus secure the sumptuous (lit. heavy) reward,
by means of which it would be possible for [our people] to
enjoy themselves.”’

[10] Then he approached the King and said: I have
now come to give the answer about the meaning of the
gatha.”” Then he recited the gathas:

(6) “*One’s brooding doth one increase, and his
longings doth he pursue,
Having already attained things, he further craves
after them;

Having allowed freedom [to his desires], he
cannot control them,

Like a thirsty man who intends to allay his thirst
by drinking a hot soup.

(7) Even if this whole universe
‘Were to be full of horses, gold, and silver,
And even if one attains this all, one devises,
Without satiation, a plan for a better life.

(8) As antlers and nails grow [unwittingly],
And increase and enlarge from day to day;
Just so is it in the life of human beings;
They know not how their desires increase.

(9) Hunger and thirst know no end;
From day to day do they persist.
If there be a mountain of gold, lending
Support, like Mount Sumeru, to the heavens—
(10) And even if one were to get this all,
One wisely devises, without satiaticn, a plan for
better life. -

Because of desires, he comes to experience,
In regions of darkness, pain never heard of.

(11) If one wishes to listen [to the advice}, from desires
One should be far and with them wisely get satiated ;



10

(12)

(13)
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If with desires he gets satiated, honoured
doth he become;
If desxres run [wild], it becomes difficult to
. escape them.

- A wise man that suffering doth experience,

Pursues not desires and lusts, and thus,
Like [a Carpenter] who makes a wheel

that is strong,
Is able to make himself firm and stable.

Little by little, desires doth he give up,
Little by little, ease doth his mind experience,
The Path and Concentration, if one wants
to attain,
He has to abandon all objects that he wishes

to gain.”

[11] (14) ““Very good! Young Boy!

(15)

Giving [due] weight to the experience of the world:
That deeply painful are the objects of desire,

Wise men [do ever] their course of action plan.
Eight stanzas [gathas] you have said;

For each, a thousand coins do I offer,

The [title] Bhadanta ( Kk 4 ) do I confer

On you, that spoke with such sympathy deep.”

Yu-to replied in gathas:

(16)

amn

““Of no avail is this treasure [to me],
As I can maintain myself.
The last gatha do I [now] say,
As my mind from the pleasures of senses
wanders away,

My mother, O Great King, is

In body feeble and in years old;

I wish my mother to be rewarded,

Give her a thousand coins of gold,

That will enable her herself to sustain,”’
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The Great Victorious King gave him a thousand gold coins,
which enabled him to support his old mother.

[12] The Buddha said to the mendicants: ‘“The Victorious
King of that time is the Brahman that sowed the corn [in this
story]. This young Yu-to is the same as myself. [Thus]
at that time, also, I delivered the Brahman from grief and
sorrow. Now, also, I deliver the Brahman completely from
his grief and sorrow, which being exhausted, he may not be
over-powered again by any suffering.”” The Buddha ¢xplained
the meaning of this chapter along with this past relation,
in order that his later disciples might say that he uttered
these stanzas to enlighten the succeeding generations. To
enable his doctrine to last long, he also said this Arthapada-
sutra :—
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One’s brooding doth one increase, and his cravings

doth he pursue,
Having already obtained things, he further craves

. after them;

Every day doth he increase [his longing] and ever

doth he rejoice,
‘When he has obtained the possession of things

[he wanted]. 1 (Sn. 766)

The worldly desires who-so-ever covets,
And sits tight over them—that stupid fool,
In his very desires, he gets wrecked and ruined,

As when, with a poisonous dart, his body gets
pierced. 2 (Sn. 767)
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From desires he keeps himself far,
As from treading upon a serpent’s head.
The pleasures of the world he gets all over,

And by practising concentration, a trance doth he
attain. 3 (Sn. 768, c-d diff.)

In fields and grains and treasures precious,
cows, horses,
[Servants] that depend upon him, relations and
pleasures,
He gets engrossed—that stupid fool,
‘Who thus inflicts injury upon his own self. 4 (Sn. 769)

Though powerless, him [surely] do overpower
These enemies, that score victory over him.
To darkness is he consigned and sufferings
doth he experience,
Like a boat, that is wrecked in the midst of the
sea. 5 (Sn. 770)

Therefore, one’s mind must one restrain,'*
And from desires and violations keep aloof ;

- With exertions, he must seek the yonder shore

And row the boat on to that which is safe. 6 (Sn. 771)

The Buddha said this Arthapada-sitra and the mendicants
expressed their joy and delight.

11 The lines frorh here are treated as prose in Su and B,
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II
Second Sutra of King Udayana®

[T.175°176%; Sh. 57*-57°; Su.56°-57*; B.i.6*-7°]

[1] Thus have I heard. The Buddha was living in the town
of Srdvasti at Jetavana in the pleasure-resort of Anatha-
pindada. There was at that time a Bhiksu living in the
country of Kauédambi in a mountain-cavern. He had a long
hair, beard, and nails (lit. claws) and wore a tattered piece
of cloth. At that time, King Udayana desired to go out for
a tour, see and visit the mountain Ngo-ki (R ## Usira ?).2
The attendants then ordered the preparations of the roads
and bridges and returned to the king saying ‘*The road has
been prepared and His Majesty may start at his pleasure.”’

[2] The King, however, was attended upon by the beautiful
ladies of his harem. Riding the chariot, they reached the
mountain Ngo-ki. Getting down the chariot, they walked on
foot. One young lady [among them] walked in the mountain,
from peak to peak. She looked [around] and noticed a mud-house
in a rocky place, where there was a Bhiksu with long loose hair,
beard, and nails (lit. claws), his clothes beixig tattered. In
appearance, he seemed to be like a ghost. Then she shouted to
the king: ‘““Here is a goblin, here is a goblin!”’, The King
then from far away enquired: ‘‘Where is he?’”’ The beautiful
lady said: ‘‘Near the rocks, in a mud-house.”” The king then
took out his sword and followed her. He saw the Bhiksu

1 SnCm. p. 514 also refers to King Udena. But the stories differ
considerably in details,

2 Ngo-ki—This seems to me to be the Chinese equivalent of Udira-
giri, the Chinese characters standing for Usira. Mvy, 4109, however,
gives quite other characters 'for the same. This translation is a
very early one, Itisfound that it very rarely agrees with the Mvy, Divy.
22 mentions this' mountain (Uttarena Udiragiri). In Pali texts,
Usiraddhaja is mentioned as the northern boundary of Majjhimadega
(Vin. i. I97; DOm. i. 178; Pj. i. 183; Ja. i, 49 etc.). Also see
B.C. Law’s ‘Tribes in Aucient India,’ pp. 69-70; Watters, i. 308 gives
Uéira or Sira to be near Mathuré.



ARTHAPADA STUTRA (2) 17

described above and enquired of him: ‘“What sort of man are
you?”’ He replied ‘‘I am a éramana®.” The King asked **What
sort of a §ramana are you?”’ He answered *‘Sdakya $ramana.”
The King said ‘“‘Are you an Arhat?’’ ‘“No,” replied he. *'1
hope* you have attained four trances?’’ ¢“No,’’ again he replied.
*‘Three, two?’’ Again he replied ‘“No.” ‘‘Have you attained
at least the first trance?’’ He answered: ‘‘To speak the truth,
the first trance is practised.”” The King became so angry, that
he could not be pacified. ‘‘How could this §ramana, apparently
an ordinary man, without virtue, but with lust, dare to look at
beautiful ladies?’" He ordered his servants to let the string-
eating worms® bite at his body. The servants went away [to do
as per king’s direction]. The Spirit -(devatd) of the mountain
thought: ‘‘This bhikgw is innocent, He will be frightened to
death. I must protect him and make him free from danger.”
Thereupon the mountain-deity transformed herself into a big
boar, who slowly went towards the King. The attendants then
said to him “‘A big boar is coming towards the Kingly
[Majesty].”” The King then gave up the mendicant, took his
sword and ran after the'boar. The mendicant saw that the king
had gone far away. He then came out quickly and reached
Anpatha-pindada’s pleasure-resort in Jetavana in Sravasti. He
told the Bhiksus the whole account from the beginning to the
end. The Bhikgsus told the same to the Buddha.

8 Cf. a similar account of Udena’s encounter, in Udakavana in Kau-
4ambi, with Pindola-Bharadvija who had to run away, when threatened
to be bitten by red ants. (See SnCm. pp. 514-15). In Cullavagga
of the Vinayapitaka (ii. £290-92, Chap. XI, 12-14), King Udena
is represented as first being worried over the news that the ladies
of his harem had given Ananda 500 hundred sheets of cloth, but later
when he himself visited Ananda and had a talk with him over the
matter, he was satisfied that there was no likelihood of Ananda’s misusing
the gift.

4 Ning ( 8 ) is used here for a question or kaceit (Pali kacci).
See later chapter XIII, verses corresponding to Sn. 154, 156, 158 ete.

6 Cf,.SnCm. p. 5 5—Tamba-kipillikehi tam khadapessams ti,
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[3] The Buddha thinking that this incident had some
causal relation with something significant in the past life [of
the mendicant], let the mendicants know the sutra-marga,
which he uttered to enlighten succeeding generations. Also
that the Path preached by him in the Siitras may last long, the
Buddha, at that time, uttered this Arthapada-sitra :

(1) To his house being bound, many things he craves* for,

In delusion is he merged, and in wrong course
stands firm.

By delusion overcome, from the right path® he strays;

Thoughts of craving are hard to be tenderly
treated.” (Sn. 772)

(2) To this life and birth attached, doth he sit,

And those that are firmly bound to worldly things,
he hardly can release;®

Things of the past or future, he never doth glance,’

But to the present is kindly disposed as sure as [ever]*®
before. (Sn. 773)

(8) Excessively greedy, as by delusion is he blinded ;
Not knowing that wrong things are accumulating
, to his credit;
Though suffering, with this longing doth he sit—
““From here, what [place] shall I go to!!?’’ (Sn. 774)
(4) A man that is born'® should know this:
*The world that is amiss is hard to lean on;

Leaving the right, no thoughts of attachments I
should cherish;

Short is my life and Death very near.” (Sn. 775)

* This supports the Pali reading bahun@’bhichando. But see Nid!
(p. 24) which accepts bahunid’-bhichanno and explains it as bahukehi
kilesehi channo, rdgena channo, dosena channo, etc.

6 Pali has vivekd.

7 Tand Sh, read & ; Band SBuread 8 Band Su—iif 7.

9 This is“perhaps due to the misunderstanding of the original.
Pali apekkhamdnd is equal to apa+ikkkhamand, and not a+ pekkhaméana
a8 the Chinese rendering seems to take R B See Nd.' i. 33,

10 ¥ (vl. B8 ) B 7% Wi & is not quite clear.
11 Lit. ‘stick to' ( 4 )- .12 A\ A Palijantu
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(5) Widely unfolded is the suffering in this world—
Life and Death and this flood of craving.
Till the time of death, over hatred doth one brood,
Because of craving for this world, that is widely
. spurned. (Sn. 776 S. D.)
(6) ‘*‘Amongst one’s belongings, with pain doth one throb,
Like fish in scanty water from which stream is cut off;”
With an insight [into this truth], one’s belongings
doth one cut off;
How will he then aspire after the three realms?®?(Sn.777)
(7) Having removed!* the longing for both the extremes,
With no attachment,full comprehension doth he possess;
Never doth he practise what he himself doth condemn.
In what he sees and hears, he never gets soiled. (Sn. 778)
(8) Understanding perceptions, of crossing the flood
' doth he think,
In personal belongings, the Honoured One doth
never get mixed up;
With vigour, he takes out [the dart] that lies within.!5
Thus doth he shape himself, until no doubt is left
in him.'® (Sn. 779, d-dift.)
The Buddha said this Arthapada-Sutra and the mendicants
expressed their joy and delight,

18 Realms of Desire, Form and the Formless (kdmabhava, ripabhava,
aripabhava).

14 All the four texts read li JJ, but we think it is obviously
a mistake for another character with a similar pronunciation, namely
B which agrees with Pali vineyya.

The ‘extremes’ referred to in this line are phassa and phassa-
sa eto. as explained in 8aCm. 517, and Mahaniddesa i. 52, but
we think they may as well be the two extremes of the heresies of eter-
g{:y a.nld _of annihilation (sassata-difthi, ucchheda-difthi). Cf. Gilgit

8. vol. ii.—

I'Astitii ndsti ti ubho'pi antd [fuddhi]-asuddhi ¢i ime'pi anta
tasma dudbke anta vivarjoyitvd maddhye’pi sthanam na karoti
. vanditah. (Samddhirdjasitra, 9. 27)
15 We have a very interesting expression in Chinese for the word
salla in the expression abbiljhasallo, Pa-wei-ch'u ( $ & H )i.e. pull-
ing out that which has not come out, i.e. pulling out that which still lies
within, i.e. the dart that pricks within,

16 Ché-she-nai-wu-yi ( ¢ {€ 77 %€ 5% ).
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III

The Third Sutra about Su-t’o-li (Sundari)*
[T.176"177°; Sh.57°-58"; Su.57*-58"; B.i.7*-12"]

[1] Thus have I heard. The Buddha was living at Sravasti
in Anathapindada’s pleasure resort, in Jetavana. He was res-
pected by the King of the country, great ministers and noble
families. In this matter nobody was lethargic ( 4 ). Rice,
clothes and coverings, sleeping cots, medical requisites were
all available.

[2] At that time the Brahmans had assembled in their
Discussion-hall (P. santhdgara)* and were discussing thus:
“Formerly we were respected by the King of the country,
great ministers, noble families and common people. Now
they have given it up and do not do it. They have all now
turned to and respect Sramana Gautama and his disciples.
Now we must devise some means to foil this attempt.”” Then
they said: ‘“We must now, however, search, from amongst
our circle, a very beautiful and graceful young lady, kill her,
bury her dead body in Jetavana and accuse Sramana Gautama
and his disciples [of the same], and thus cause an evil name
to be spread amongst and heard by [all people]. Thus their
entertainers would be alienated from them, and would no
longer honour them, His disciples would not get anything
to eat. All of them would honour us. We shall then become
world-honoured, ruin him and no other thing in the world
will over-power us.”’

1 For the story, see Ud.iv. 8 (pp. 48-46); Ja. (No. 285) ii. 415-17;
See also SnOm, 518-20 for a brief mention of the occasion of the story;
also see DhpCm, iii. 477ff.; Baurlingame 30.189 (on Dhp, 808). For
Cifica and Sundari, see Feer, JA. 1897, pp. 288-317. Bhaisajya-vastu (edit-
ed in Nagari cheracters by Dr. N. Dutt) reads for Cifici, Cafica and
gives the story in brief (pp. 161-162).

* For the explanation of this word, see MCm, iii. 16, where it is
explained asa hall for discussing civic matters. SCm, iii. 301 mentions
its use as a hall where art or craft is learnt. Also see note on this word
in X, 2. Of. Samsthagdra in Gilgit Mss, iii, part 2, p. 186, part 8, p. 18.
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[38] All then went to the most beautiful lady (lit. good
head) and said; ‘“We hope, you know that we are now given up,
and not looked up to [with respect]; that they have all turned
to Sramana Gautama, as their teacher, Will you not be
able to bring him into disrepute and thus do good to our
group?'’ The beautiful lady said: ‘“What do you mean
by ‘doing good’?”’” “Just sacrifice your life and die.” I
cannot do that,”’ replied she. They said: *“If you cannot,
from now on till the end of your life, we shall not count you
as one amongst us.”” The woman heard this and became
unhappy. She [then] said: “Be it so; I must do my duty.”
The group of disciples said ‘‘Well-done!”” They all gave
instructions to the girl. ‘‘From now on, morning and evening,
go to the place of the Buddha. Several times go into Jetavana.
Let the public (lit. thousands of families) see and know you
going thus. We shall kill you and bury you in the Jetavana.
Let Gautama be thrown into disrepute.”” The little lady
received these instructions, frequently visited the place of
Sramana [Gautama], and let this fact about her [visits] known
to all people.

[4] They then took the woman, killed her and buried her
in the Jetavana. The Brahmans then met together in a
meeting, went to the door of the palace of the King and
showing signs of hatred said: ‘‘Amongst our disciples there was
a girl just graceful, good and possessing unparalleled beauty.
We know no place where she may be [found] living or dead.”
““What place did she always go to?’’ They all replied: ‘‘She
always went to and came from the place of Sramana Gautama.’”
The King said: “Then, that place must be searched.”” Then
the King ordered the officers and soldiers [to do the same], The
King, while searching went to Jetavana, had the body dug out,
placed it on a cot and had it carried to Sravasti over the four
roads, and all over squares and lanes. Displaying enmity, they
[all]said : *“All people have been looking up to ascetic Gautama,
the son of the Sakyas. All said that his conduct and virtues
were generous and unexcelled. How did he then thus misbehave
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with a woman, kill her, bury her and thus hide her? Things

being 8o, how can there be any Dharma, virtue or practice of
conduct?’’

[6] At the time of food, all the mendicants took their
begging-bowls, entered the city and begged their food. The
noble families and common people saw them from afar, and
with scorn remarked: ‘“You Sramanas, yourselves, say that you
have the Dharma, virtue, good conduct. But you are violating
it in this way. Of what good is it? How can you get any
longer food, or clothing?’* The Bhiksus heard such |words],
carried their bowls empty, came out of the city, washed their
hands and feet, covered their begging bowls and reached the
place of the Buddha. They all paid their respects to Him,
stood up, and did not sit down. They narrated the whole story
as above. At that time, the Buddha said this gatha :

(1) Thoughtlessly, if the crowd let go their minds and
falsely accuse,

Fighting and piercing with arrows [of words], to be
endured with pain,

And if one hears the commoner shooting good or bad
words,

The mendicant will put up with them, without letting

' his mind be disturbed.? [Ud. (iv. 8) p. 45]

The Buddha told the Bhiksus that he was being pierced by
false calumny which would not last longer than seven days.®

2 Tudanti vdcdyo jand asamyatd pare hi sastigdmagatam’ va kufijaram.
sutvdna vakyam pharusam udiritam adhivdsye bhikkhu
adutthacitto. (Ud. iv. 8, p. 45)

8 - Bee Ud. p. 46—Neso, Bhikkhave, saddo ciram bhavissati, satidha-
meva bhavissaii; sattdhassa accayena antaradhdyissaeti...; BnCm. 519—
satidhameva ayom saddo bhavissati—DhpCm. i, 213 (in Udenavatthu):
“Ma cintayi, Ananda; ete sattdham yeva akkosissanti, atthame divase
tunhi bhavissanti.
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- [6] At that time, there was a pure lady with faith [in the
Buddha], an updsikd named Wei-yen ( 4 B Visakha).* She
heard in the town that the Bhiksus searched for food but all of
them came back with empty [bowls]. She had so much pity
upon the Buddha and his Sangha. Then she quickly went to
Jetavana, went to the place of the Buddha, paid respects to
Him, went round Him and sat aside. The Buddha told the
siutra-dharma in detail. When Wei-yen finished listening to
the sutra-dharmas, she got up, folded her hands, and said to
the Buddha, *‘I wish the Blessed One and the Bhtksu-Sangha
take their food from my family for seven days.”” The Buddha
accepted [the offer] by remaining silent. Wei-yen went round
the Buddha three times and went away, The seventh day
came. The Buddha said to Ananda: ‘“With the Bhiksus, you
enter the city, and go through all squares, lanes and cross-
roads.”” He said the following gathas:

(2) By constant deceipt, evil darkness doth one reach;
What he says he doth practise, though rules he may not
violate.
Even in dense darkness, deceiptful tricks he doth play,
And thus gets himself hated, and gsuffering doth he
reach as well.
(3) While practising things that bring wor)dly reward,
If unrestrained, he gets himself hated and doth himself
, harm;
Evil words cut the very root (i. e. nape) of the head,
Therefore, the doors [of senses] he must always guard
and close,
(4) The Honoured One has often met the [public] revile:
That he is empty and that no character has he,

* Wei-yen 4f [} . This is to be identified with Visakha. The
first part corresponds to vi and the latter character seems to us to give
the semse of Vidikhd, a street, a lane; See Couvereur, Chinese-French
Dictionary, which gives that sense.. Evidently, there is a confusion
between Vidakha and Visikha. [Or, can it be explained from its ancient
pronunciation as wei-iam<wi(s)-(g)iam P]
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From such words, the Order has suffered within;
With Jealousy ( ﬁ ) in heart, no peace could
*  they find within.
(6) To get the reward of this treasure peculiar to men,
He vigorously practises deceipt and gets the same.
Thus he becomes an object of hatred all around,
And, at his worst, he forfeits the treasure he found.
(6) He has nothing but hatred for men that are good.
To the six-fold* world and to existences five,* to boot,
To the path of life that is evil, doth he himself betake,
Thinking all the while of practising his wicked
deceipt,
Which he hails ( pg ) as being ten ten-thousands
in kind.
Ananda then received instructions. All entered the city. In
squares, lanes and cross-roads, he said what the Buddha had
instructed. At that time, all the common people and noble
families in Sravasti, having this thought in mind, said:
Disciples of Sakya-putra are not really wicked. They have
been disciples of Sakya, who has surely not misbehaved. '

[T] At that time there were also the Brahmans who in the
discussion-hall were sitting and having a debate and wrangling.
Among them, there was one who said ‘'I shall reveal your
secret (lit. affair),”” He went out and cried aloud: “‘These
people have themselves killed Sundari ( # % )°, but they are
scandalising the Buddha and His disciples!’® The great
ministers heard this' loud declaration. Then they.entered

45 X8 A FH This line is not quite clear. Is there any
reference to cha~dhd ayam loko, pafcavokdrabhavo, the six-fold world and
the existence of physical aspects to add @ i.e. the five skandhas? Cf.
8n. 169—Chassu loko vikafifiati; Sn. 171—pafica kamagund loke mano-
chatthd pamodita. Also Ps. i.122 (quoted in Vis. VIL. 28)—Cha lokd, cha
ajjhattikdni dyatandni; aleo M. iii, 239 quoted in Vis. XV. 22)—Cha-
dhaturo ayam puriso; of. 8. iv. 159.

6 Lit. ‘Beautiful head.’ It is an interesting expression used for
a beautiful lady and worth noting. See Watters i. 389.
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[the King’s palace] and told him [the whole matter]. The
King then sent for the Brahmans and asked: “‘Have you not
killed Sundari?’* They then replied ‘‘Truly so.”” The King
angrily said: ‘I must heavily punish you. Why do you,
living in my territory, profess that you are following the [good]
Path, while you entertain in your mind the ideas of killing
and causing harm to others?’’ He ordered another minister
to search them all, to scatter [his men] all along the city of
Sravasti, through squares and lanes, to chase them out and
drive them beyond the borders of his territory. .

[8] At the time of meal, the Buddha, accompanied by the
mendicants who had taken their begging-bowls, entered the city.
There was, at that time, a pure and faithful disciple (updsaka)
called A-siu-li (P9 28 # ). He saw the Buddha from afar,
went to him and paid respects to Him and said to the Buddha
aloud that the disciple (i.e., he himself) was so much sad at
heart that he could not distinguish even the names of the four
directions, that he could not recite again the sutra once heard
by him, that he had heard that the Buddha and Bhiksu-
Sangha were hated and pierced by bad name. The Buddha
said to A-siu-li: “No, it is just because of past life.’”” The
Buddha then said the gathas:

(7) There is slander for one who speaks little,

There is slander for one who speaks much.
There is slander for one who speaks moderate®.

This is the evil in the world—that ther’s none
not censured.

7 DhpOm. iii. 225-328 (on Dhp. 227) has Atula, which, in fact, has been
included in the rtanza itself : Pordnametam, Atula, netam ajjatandmiva.
The corresponding stanza in Udanavarga XXIX, 48-49 does not mention
Atula. Also see Beal’s Translation of Fa-k’iu (Chinese Dharmapada),
p. 122, For this name, Asuri, see Brha. Upa. 2.6.3;6.5.2. [Iowe
this reference to my friend and colleague Dr. V. V. Gokhale, of Fergusson
College, Poona]. Also see ‘Harivarman on Vaisaradya, by N. Aiyaswamy
Shastri, who refers to one A-fu-ri (Sino-Indica Studies, i. pp. 120-180).

8 Band Su have ngo BB evil, while Taisho and Sh. have chung M,

honest, upright, But we prefer to suggest an emendation—chung» #,
4 . .
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(8) In the past as well as in the future,
In the present, too, there doth exist none,
Who, throughout life, has faced only slander,
Or, throughout life, has all been praised—
rare indeed ! [Dhp. 227-228]
The Butldha explained in detail to A-siu-li the sutra.

[9] Then he reached the house of Siu-ta { 4§ ¥ Sudatta).”
Straight he went to the high seat. Siu-ta paid his respects to
the Buddha, folded his hands and said: ‘*We are sorry. We
cannot recognise the face® of the direction. We cannot recite
the sutradharma heard before., We have heard that the
Buddha and the Bhiksu-Sangha are hated and pierced by the
evil name.'” The Buddhu at that time said the gdthds: —

(9) Like an elephant that moves on fighting,

Pierced and wounded and yet unaware,
I, too, must have a patient mind
For worldly men of wicked thoughts.?®
(Dhp. 320; Udv. xxix. 21)
{10) Free from sore is my hand;
Carrying poison, [freely] can I move about;
Poison cannot {in the least] affect a soreless man;
So the doer of good can never a sinner be,
(Dhp. 124; Udv, xxviii. 15).
The Buddha told, in detail, the Sutra to Siu-ta.
[10] Then he reached the house of Wei-yen (4§ ] Visakha),

moderate (Pali mita), which would agree with not only the Pali read-
ing but also with the Tibetan (Udanavarga, XX1X, Beckh 49, Rock-
hill’s trans. 48) which is dal-bus, which means ‘gently, slowly.,’ We have
already referred, above, (II. notes 7 and 14) to such confusion of charac-
ters with similar sounds. Also see “Vimuttimagga and Visuddhimagga :
A Comparative Study,”’ pp. 26-80. ¢ Sudatta, Anadthapindada,

9 Fang-mien 75 Thj a8 opposed to fang-ming J5 45 , name of the
direction. In the two references, aiso, in the marration about Vidakha
and Prasenajit, we have fapg-mien.

10 B and Su—4€ 3§ , while TandSh. §f I , without pleasure
unpleasant; we prefer the former which agrees with Pali dussilo (Dhp.
820); alvo see Uddnavargs, XXIX, 21, Beal 144,
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Straight he wert to the high seat, Wei-yen after paying
respects to Him, folded her hands and said: I am very sorry.
My own sélf cannot distinguish the faces of the directions. The
Sitra once heard cannot be recited again. The Buddha and
the Bhiksu-Sarigha are hated and pierced by evil name.”” The
Buddha said this gatha intended for Wei-yen : —

(11) An ignorant man wishes to give some trouble,

But how can one, pure within, be soiled by things .
without?

The stupid fool, himself misled, begins to hate,

But this action of his becomes like fine dust thrown
against wind, (Dhp. 125)

Wei-yen, at the time when the Buddha and the Bhiksu-
Sangha had finished their meal and washed their [bowls], took
a low seat (P. nicamdasanam gahetvd) and listened to the
Buddha delivering the Sitra. The Buddha spoke about observ-
ing the purity of conduct and of practices. She had an
insight into the Paths and then wernt away.

[11] At that time, the King of the country, named Po-se-ni
( %% #L I Prasenajit, Pali Pasenadi), followed by his atten-
dants and chariots, left, with all his dignified manners, the
city and reached Jetavana. He wished to see the Buddha.
The chariots could not reach the place. He came down the
chariot and, on foot, went in. He saw the Buddha from afar,
took off the umbrella and took down the crown. His atten-
dants went aside. He (lit. his feet) left the golden sandals.
He paid his respects to the Buddha in front, and then sat.
He folded his hands before the Buddha and said: ‘‘Our
people are very sorry. They are not able to distinguish the
faces of directions and recite again the satradharma [already]
recited to them. We have heard that the Buddha and his
Bhiksu-Sawvgha are hated and pierced by evil name.” The
Buddha then said the gathds to the King:—

(12) Short (i.e. cutting) are the words which the evxl-

minded say, [cf. VII, 7th verse]
Good are those said by [men] that have grasped
the Truth;
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'~ When a wordy fight has its course, the Honoured One
. Uses no words, good or bad, and so never doth
he suffer.* 1 [Sn, 780]
(13) In his behaviour, how can he—{the heretic]—give up
The worldly [attachments], dominated as he is by
' desires?
Undisturbed, he doth embrace his virtues supreme—
Those that are a taboo to him whose desires are
curbed.!! 2 [Sn. 781, except d]
All the people in the country of Sravasti had these thoughts
of doubt about the Buddha and the Bhiksu-Sangha: ‘“What
is it due to that they are suffering from the dangers of ill-
fame?’’ All the people compared this with the supernatural
powers of the Buddha, which were great and majestic. [He
was] like the Moon that could go, among stars, unobstructed.
The Buddha knew all their thoughts and then he said this
Arthapada-sitra:
(14) If a man observing his rules and practices of conduct,
Declares them first, without being asked about them,
The righteous question the same and call it unlawful—
So are they who to the mendicants go and self-purity
declare. 3 (Sn. 782)
(15) Due to quiescence ( Jk ), worldly things he never
doth hug,
Nor does he boast of his strict observance of conduct;
The wise believe this to be the lawful course,
When they instruct the people with attachment .
none. 4 (Sn. 783).
(16) The Law?!2 he utters is neither hidden nor decayed ;

* [Astt ti ndsti ti vivdda esa $uddhi a]-§uddhi ti ayam vivddah
vivadapradptina na duhkha §Gmyati -  avivddapréptina duhkham
nirudhyate

- (Gilgit Mss, ii, Bamadhiréjasitra, 9. 28)
11 The last line is quite different from that in Pali. In the
Atthakavaggs, both these stanzas form a part of the main S@éra.
12 This whole stanza is not clear. It does not agree with Pali.
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The Honoured One is censured, and yet thinks:
‘I have neither joy nor fear’.
On his practices, he looks and finds them never
amiss or leaky,
With attachment he never thinks of them. . How!?
can there then be anger or joy? 5 (Sn, 784 diff.)
(17) Whatever he had, he has turned away and abandoned.
Of the bright Law, he has taken with wise
discrimination ( iE ).
Seeking the right vantage, the void doth he gain,
As he knows all things to be characterised as, and
rooted in,* void. 6 (Sn. 785 diff.)
(18) To nothing is he attached, as nothing doth he possess ;
Never doth he crave for life in the three realms,
Egoism and darkness!® all he has cut off.
Say, how can he go and in what place can he
himself lodge? 7 (Sn. 786)
(19) Whatever he should have had, he has broken and
gone forth,
Whatever his religion says, he neither loves nor
clings to.
Detachment he has attained and deliverance he has
secured,
By up-rooting, all things he has abandoned and
gone far ahead. 8 (Sn. 787 diff.)

When the Siutra uttered by the Buddha was finished, the
Bhiksus expressed their joy and approbation.

13 T, Sh. and Bu read {i] for B.’s reading % . which may also
be interpreted thus:—‘Without attachment, he thinks of them and is
without anger or joy.' This is very simple, when compared with the
ocurious Pali expression kuppa-paticca-santim.

I8 DA A (vl. 38 of Tand Sh.) 22 3 & 22 .

156 9] R JT for Pali mayah ca manak ca, where the former has no
proper equivalent in Ohinese.
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Chin, 785°=837°=907", cf, 801°, 786" of. 910",
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Iv

The Fourth Sitra about the Brahman
Mo-kie ( & ¥ , Magadha?).

[T.177°-178*; Sh.58%-59*; Su.58"-59*; B.i.12"-14%]

[1] The Buddha was living in the town of Sravasti in
Jetavana in the pleasure-resort of Anatha-pindada. There was
a Brahman named Mo-kie, He suddenly died in the Preach-
ing-Hall. His fellow-students then put him on a cot. They
all carried him into Sravasti, through squares, lanes and
cross-roads. They said aloud: *‘Those who saw the Brabman
Mo-kie did all attain deliverance.! Now those who see
his dead body will also attain deliverance. Afterwards those
who will hear his name will also be delivered.”’

[2] All the mendicants, at the time of meal, took their
begging-bowls, entered the city and searched for food. At
that time, they heard the Brahmans speaking about the merits
of the Brahman Mo-kie, in the manner described above. After
finishing the meal and after washing the bowls, they returned
to the Buddha’s place. Having paid their respects, all took
their seats. Then, to the Buddha, they repeated the whole
story, from the beginuning to the end, as detailed above.

[3] The Buddha narrated the whole chapter for this
purpose, [namely] : to make the disciples much more learned
and much wiser, to enlighten the succeeding generations and
to make the sutra-marga last longer, This is the Arthapada-
sutra:— ’ :

(1) ‘The pure and what is freed from disease’—I notice;

I, the faithful, who see the Truth, and purity of self.

He who knows this has full purity attained,

Having cut off all suffering which his self did
.experience within, (=8n. 788, except c-d).

1 Of. the story of Oandabha in SnCm. pp. 528-25 (on Suddhatthaka-
sutta) :—Yo OCanddbham passati, so ca sddhandni labhati, sampardyasi
ca saggam gacchati.
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(?) ‘By bolding a good view, it is possible to make -
one pure,
By possessing wisdom, it is possible to be free
from pain’—
[Such] evil views the skilful give up and follow
the path that’s pure,
Cutting off all such heresies, one doth realise the
purity that is highest. (=8n. 789 except d)
(3) No deliverance doth he gain from heresies diverse,
From what is seen, or heard, from rites or rituals
and beliefs;
Never gets he tainted by merit or demerit;
Everything he has relinquished, [even] love of
fame.* [Sn. 790 q. d.]
(4) All aspirations he gives up, and no more doth he regret;
Thus he acts and the four Floods? doth he cross,
As soon as he ceases to contemplate on suffering,
He enters into bondage of thoughts, that rule his mind.
’ (Sn, 791 q. d.)
(5) He who constantly thinks of his rites and rituals,
High horse doth he ride, or sinks into suffering that he
' meets,
By thinking ( 4 ) these thoughts, his rituals doth he
' practise a little,
But the discriminating wise have no such words of
pretence. (Sn. 792, except c.)
(6) Doubts he has none for anything; for
What he has seen or heard, or thought over;

* Btanza 790 of Sn. is so different from that in Chinese, We fail
to see anything corresponding to the famous Pali simile: kapi’va sakham '
pamukham gahdya.

2 The four floods often mentioned in Buddhist books are kamogha,
the flood of passion, bhavogha the flood of existence, ditfhogha the flood
of heresies, and avijjogha, the flood of ignorance. See Abhidhammattha-
sahgaha, chap. VIL. 4 (edited by D. Kosambi, and published by Maha.
bodhi Society, Sarnath, Benares). -
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The Truth he hes seen or heard, and with energy starts
its practice;

Who can make for him the world, that is no more than
six® decaying things? (Sn. 793 diff. except b)

{7) Himeelf has no speculation, nor doth he pay hom;.ge to

8ny;

With no hankering, he doth practise what is none but

: the purest;
‘With likes and dislikes eut off, no attachment has he;

Hankering after the warld he has cut off, and so no
attachments has he, (Sn. 794)

(8) Nothing does he possess‘and thus & Brahman is he made,
The Law he has seen and heard and thus properly
accepted;
No passion of senses has he, and likewise,
No attachment for the passions that corrupt;
And thus for him there is nothing that is purest,
To which he may [ever] get himself attached. [Sn. 795]

The Buddha said this Arthapada-sitra and the mendicants
expressed their joy and approbation,

8 COf. “Cha-dhaturo ayam puriso,” M., iii. 239 quoted in Vis, XV,
22. Also see 8. iv. 150, Baldyatana-samyudta, sutta Now I189: —*‘Evameva
~cha balisa lokasmim anaydya sattinam, vyadbiadhdya pdgpinam. Kaiame
chaP Santi, Bhikkhaye, cakkhu-vififieyyd r@pd ifthd kant@ manapd
piva-ripd kdmipasamhitd rajaniyd. Santi...sota-vififieyd saddd...ghdna-
vififleyy® gandha..jivhavififieyyd radd...kdya-vidfieyy8 photthaddad...
mano-vififieyyd dhamma iffhs.... Alap sée note 4 in Chapter III,



ARTHAPADA STTRA (4) 8

193 @ Germig’ RAfnEY | 4 ffig iy’ o ga g o)
AR fia oot | ¥ Srefei® fwade it
794 71 weqafra @ grraQtad | soragEtfas a & aqfa )
ATgTRTY Tt frast | s @ geafa SRl F uen
795 wiaTfan ATEY awa afy | sETE® fErae agende |
7 TERRTY 7 freerea” | aeeta afte® qegerdE e
gagwgd i)

1 dto-gsayg ﬂ'ﬁ?[j 7 Omitting &, 2 fo-q1, 3 Wo, Fsb-*far,
4 qo-gtg@™- b mo-‘gfy. 6 g, wow, 7 o, Ho-fr TN

8 Ho-zew MW, 9 Qo

793*+°=914*+",
798*= A, IV, 24*, (I1.25.) 8. IX. 10. &° (I 203).
793° 44 of, 802"+ %+ 803®,



40 ' ARTHAPADA STTRA ()

. v
The Fifth Svutra about the Mirror-faced ( $& W ) King

[T.178*-178°; Sh.59*-59"; Su.59*-60*; B.i.14*-16%]

[1] Thus have I heard. The Buddha was living in the
town of Sriavasti in Jetavana in the pleasure-resort of Andtha-
pindada., Many monks, at the time of the meal, took the
begging-bowls and entered the city in search of food. This
thought occurred to them: ‘“We have entered the city too early.
We better go to the discussion-hall of the various [heretic]
Brahmans.”” [They accordingly went there]. They had
mutual greetings and then they took their seats, At that time
the Brahmans were having a wordy fight (§# ) and they
produced a difficult situation (lit. a knot), which was difficult to
unravel (lit. untie)e They hurled slander and words of hatred
at each other, They said “I know this Law; what Law do
you know? What is known by me agrees with the Path, With
what Path does what you know agree? The Law of my Path
can be depended upon and practised. The Law of your Path
is difficult to be approached. What should be said first [by
you] is said afterwards, and what should be said afterwards is
said first.* You said much about Law which is all not correct.
You leave a heavy burden for others which you yourself cannot
lift. The meaning of what you say cannot be understood. You
know for certain that there is nothing which really exists with
you. You are in a fix (lit. over-powered); what reply can you

1 For this story, see Ud. (vi- 4) p. 68, which does not give the name
of the king. It simply says ‘‘Bhitapubbam, Bhikkhave, imissd yeva
Savatthiyam afifiataro rdja ahosi. UdCm, p. 341, while commenting on
afiftataro rdjd says:—‘‘Purdtano ndmagottehi loke apdkafo eko rdja
ahosi.”” J&.(No. 267) ii. 297 mentions a prince Adardamukha, but the
story told there about him is quite different. Also cf. Aesop's Fables,
‘‘Spectacles’ (pp. 851-52 of the edition published by Cowell & Co.,
1893). ’

* Of, D.i.8; M.ii. 8; 243; Nid.* 178: “*Na tvam imam dhamma-
vinayam dajandsi..pure vacaniyam pacchd avaca, pacchd vacaniyam
puTe GVACA,
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give in return? You are hurting and hitting one another by
the sharp-pointed weapon of your tongue.* For one poisonous
[hit], there are three in return. The Bhiksus have heard your
wicked words. Thus it is not good. Your words have no proof.”
[The Bhikgus having heard this], got up from their seats and
went to Sravasti in search of food. After finishing their meals,
and keeping the bowls [in a safe place], returned to Jetavana
and entered the Arama. They paid respects to the Buddha
and all sat aside, They then thus said in detail: ‘“Think how
the disciples of these [Brahmans] are themselves suffering,
When will they be freed [from suffering] ?’’

[2] The Buddha said: ¢‘These Brahmans have been stupid
not only in one life, [but in several]. Long long ago, in this
Jambudvipa,there was a King named Ching-mien (§8 i Adaréa-
mukha), He ordered his officers to go over the whole country
and get all the blind men over to his palace, The officers
received the order and went away. They got all the blind
men over to the palace, and informed the King about the same.
The King ordered the great ministers: ‘‘Take all these men
and show them the elephant.”” The ministers then took them
to the elephant-shed, pointed out the elephant to each of them
and let them touch the same. There were some who touched his
legs, some who touched his tail...the stalk of the tail...belly...
ribs,,. back...ear,..head...trunk and [some who touched his]}
nose. To all of them the elephant was shown. All were
taken over to the King. The King asked them all ‘‘Have
you carefully looked over the elephant?’’ They replied:
‘““We have all seen [the elephant]'’. The King said
*“What is the elephant likeP'* Those who had touched
his legs said: ‘“O wise King, the elephant is like a pillar’’.
Those who had touched his tail......the stalk of the tail,......the
belly...ribs...back...ear...head...trunk...nose, said that the ele-

* M. ii. 243 (No. 104): “‘Asfiamafifiam mukhasattthi vitudanid
%ihmnti;"

2 The passage here is abbreviated. The Chinese repeats with each
case “0O Wise King, the elephant is like.......”
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phant was respectively like a sweeping broom, stick, round
mound, wall, high bank [of a river], great winnowing besket,
pestle, horn and rope. Then, there was, before the King, &
wordy fight about the elephant. Every one said: “The truth
is as 1 have said.”” The King at that time said this gatha:

(1) “I have let the blind men gather together,

[And found] them, devoid of truth,

Declaring themselves [alone] as truthful;

Each one alone, they contend, sees the truth,

And none of the rest. Thus are all these,

That rode one and the same elephant,

And yet are given to mutual condemnation.”’
Then the Buddha told the Bhiksus that the King Ching-mien
was none but Himself, and the blind men in the discussion-hall
were none but the Brahmans. At that time, they were without
knowledge and given to empty quarrels. Now, also, they are
in darkness. Empty quarrel is of no avail.

[3] The Buddha, then, to convey this meaning, composed
this chapter. Also, with the intention of making his disciples
understand ' [things better], of enlightening the succeeding
generations, and of making the Sutra-dharma last longer, he
said this Arthapada-sitra:-—

() Himself in darkness, matchless doth he himself declare,
Drifting in ignorance, when will it be dawn with him?
Himself without religion (3} ), and still protesting

that he has learnt all,
Distracted and with no good practices, understanding
when will he have? 1 (Sn. 796 diff.)

(3) ‘Commendable’, doth he declare all the practices he

follows,
And ‘matchless’, what he has seen, heard or practised.
Sunk in and bound with the five® worldly abodes ( 52 ),
‘Admirable and surpassing all’, he holds his practices
' to be. 2 (Sn. 797)

8 Probably this refers to the five alayas or kdmagunas. See Sn. 535
‘Chetva asavani, layani;® Sn. 635 ‘Yassaloyd aa vijjonti.'
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(4) Inignorance planted firm, pleasures with passion he
gains,
With studies misdirected, himself beguiles that adept-
ness he has reached;
With what he has seen, or heard, or truth contemplated,
Even if he observed good conduct, it doth him no good.
3 (Sn. 798 diff. except c)
(6) The heresies and practices of the world, he never doth
entertain,
Though wise thoughts he has, and good practices, too,
That he may raise himself to equality with others,
Or surpass them and thus respect gain—
Such thoughts do never occur to him, 4 (Sn. 799)
(6) This [world], he has already cut off, and what succeeds
is also exhausted,
By relinquishing his perceptions ( #8 ), the practices
only doth he attain;
‘With the knowledge he possesses, the wise he doth not
approach ;
Though he has seen, or heard, mere contemplation he
doth practise. 5 (Sn. 800 a, ¢.)
(7) For both* the ends, the hankering he has given up,
[Running] from life to life, he has abandoned, relin-
quished and kept off;
In both® the places, he is not to be found.
On all the dharmas, he reflects and the rightful he
attains and dwells in. 6 (Sn. 801)
(8) To his practices, thoughtfully accepted, or to what he
- has seen,

"4 8SaCm, pl;. 617 and 530 (on Sn, 778 and 801 respectively) explain
this as phassa and phassa-samudaya—contact and the origin of contact
and the like. Cf. Mah@niddesa i. 109 (on Bn. 801). But see our note

above, II, note 14. .
5 The Chinese translation is not clear about this, Pali has in the

preceding line idha vd huram v3, ‘here or in the next life,’
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Or heard, or wrongly conceived, he gives not the
slightest thought®;

The wise man contemplating on Law has all the heresies
o buried.

Because of this attainment of his, he gives up all world-
ly things he holds ‘vain’, 7 (Sn. 802)

(9) Nothing doth he possess ; how can the dharmas he have?
Of the dharmas he practised before, he seeks and
discusses the meaning ;

By merely observing conduct, the Truth itself he is
seeking,

He has completely gone beyond, and to the crowded
world, he would not return, 8 (Sn. 803)

When the Buddha finished this Arthapada-sitra, all the
mendicants expressed their joy and approbation.

6 /A M natthi on@’pi safifid; also gee later, chap, IX, the
stanza corresponding to Sn, 841.
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VI

The Sigth Sutra about the Death of both, Old and Young.
[T.178°-179*; Sh.59*-60*; Su.60*-60°; B.i.16°-18°]

[1] Thus have I heard.” The Buddha was living in the
country of P’0o-sao' ( 3 #§ Vatsas), outside a city under a tree
called Ngan-yen® (% ¥& , A#ijana?). There was at that time
‘a cart-driver, who had gone out of the city but had not yet
reached An-yen tree. The wheel of the cart broken on the road
and it went down the road on one side. The driver sat sorrowful
and grieved. At the time of the meal, the Buddha took his
begging-bowl and, accompanied by Ananda, entered the town
to beg his alms. On the road, he saw the wheel of the cart
broken and destroyed and the owner of the cart sitting down
the road, grieved and sorrowful. Then he uttered this
Udana ( % ™, spontaneous utterance)—Sitra:—

(1) Like the cart* that has gone astray down the road,
[Cf. Sn. 8 16¢, Dhp. 222b.
Leaving the level surface and taking the wrong course,
Suffering is caused by taking to wrong views,
As was caused by the wheel that was broken.
(2) Being away from the Right Law, and further,
Mental attachment for the wrong means nothing
but suffering;

1 9% #§ Plo-sso. This we identify with the ancient kingdom
of the Vatsas (Pali Vamsas) often referred to as one of the sixteen
Mahijanapadas (A. iv. 252, 256, 260: Mv i.84.9: ii. 419 9). See B.C.
Law's ‘Tribes in Ancient India,’ chap. XXIX, pp. 185-150.

2 42 JE ngan-yen. We are inclined to identify this with Afijana

tree. BSee. Ja. i. ssl—a»ﬁjana-ygkkha-sam-ghatika-vma-mahamaccho.
Also see afijana-vana . in SnCm. iii. p. 247.

* Yathd sdkatiko pantham .samam hitvd mahdpatham
visamam maggam druyha akkhacchinno'vajhdyatt,
Evam dhammd apakkamma adhammam anuvattiyd
mando maccumukham patto akkhacchinno’va jhayati.

(8. i. 57; Devaputta-samyutia
No. 2, chap. iii. 2nd sutta, Khema.)

Miln. 66-67 also quotes these versés but reads socatl ¢i instead of
jhayati in the last verse.
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The fool is overpowered by the suffering of birth
~ and death,
As there was caused suffering by the wheel that
was broken. (=S, 1.57).

[2] The Buddha then entered the city. In the city there
was a Brahman who died while he was one hundred and twenty
years old. There was another house-holder’s son, who died
while he was just seven years old. The families of both the
persons were performing the funeral ceremony. All of them
held five-coloured® flags. All the women, grown feeble, let
the hair loose [on their backs]. The kinsmen cried and wept
shedding tears. The Buddha saw this and asked Awanda:
‘““What sort of people have assembled [ here ], giving out a
painful and sorrowful cry? Ananda, then, told in reply
[ the whole story ] as narrated above.

[3] Because of this incident, this thought came into the
mind of the Buddha: ‘““To make my disciples understand
[ things ], I compose this chapter. Also, [ it may be useful ]
to enlighten the succeeding generations as well as to make my

Sutradharma last long.”” The Buddha delivered at that time
this Arthapada-Sitra;—

8 What is the significance of this in a funeral ceremony P
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Very short is the life of oneself;
‘When one is little less than a hundred years, one dies;
Although one may surpass the limit of a hundred °
. years,
That life, due to old age, is no escape from death. 1
(=Sn. 804.)

Brooding over the lovable gives rise to suffering;

Love for it is there, because one takes it to be constant.

The likes and the dislikes must all depart;

And when one sees thus, no interest in the house will
he find. 2 (=Sn. 805)

Nothing exists that’s not overflown by the flood of
Death,
Because of previous greed and craving, comes the
sense of my-ness.
Having an insight into Truti, ihe wise thus begin
to count;
‘This is rot my-self nor my-self is this’. 3 (=Sn. 806.)

The beloved things in the world are like things seen
in a dream,
‘Which, when one gets awake, how can one see?
So are the things that the world runs after;
Friends and acquaintances, when dead, how can one
see? 4 (=Sn. 807.)

Gone are all those who are merely heard about,
Good ag well as bad, whom no longer can one see.
A11 that left this world, what place have they gone to?
The conscious beings have departed; names only
remain. 5 (=Sn. 808.)

.

exist,
Are not given up by them that have greed and craving.

Grief, bewailing and mutual jealousy, that already
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Therefore, craving for possessions have the sages
abandoned,
From fears and terrors, far away, a safe place of rest
have they seen. 6 (=Sn. 809).
(9) On the Truth, the Bhiksu contemplates, without
' being forgetful;
He wishes to be away from the body that is sure to
be dissolved;
He wishes to cultivate quiescence and mental
contemplation;
To Truth being inclined, there is mno place [here]
where he can stay. 7 (=Sn. 810.)
(10) ‘Having no place to stay’ indicates the conduct of
the Sage,
Where, likes and dislikes, as well as the practices of
jealousy,
Grief and bewailing, along with the same practices
of jealousy,
Never do soil him, [and so is he] like a lotus
[to which water doth not cling]. 8 (=Sn. 811.)
(11) No® attachment or longing he has had;
For what he has seen or heard, amiss, no craving
has he;
As he pursues them not, Deliverance he doth seek:
Untainted by sensuous passion, lust how can he
nurse? 9 (=Sn. 813).

4 Mo-wang-nien ( 3& J& & ) without forgetful memory, without
the wiping of memory. Taisho and Bh give another reading wang 3,
to roam, wander. It means ‘without wandering memory.” Both these
readings suggest that the Chinese translator had the reading before
him vivitta-manasam, which is accepted by Buddhaghosa in his Visuddhi-
ma, XXI, 110, as well as by his commentator, Dhammapala. The ori-

’nﬁfsoorz!ect readinf, however, must be wvivittamdsanam, as is proved
y Mah&niddesa i, 181. Also see Visuddhimagga-dipika by D. Kosambi,
p. 155, where he quotes from Majjhima and the Ganthi, which prove
that, in spite of the Commentary of Dhammapéla, the correct reading
is vivittamadsanam. -

5 Note that the order of the Sn. werses 812.18 is reversed here, the
latter being given first, R
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re

.(12) By lust unaffected, like the lotus ‘
‘ Unsmeared by water, though in it, it doth grow;
The Sage, in this world, also acts thus;
‘What is heard or seen is like what has never come
into being. 10 (=Sn. 812).

The Buddha said this Arthapada-Sitra and the mendicants
expressed their joy and approbation.

VII.

The Seventh Sutra about the question of Mi-let*
( 9 % Maitreya).
[T.179*-179°; Sh.60*; Su.60"-61*; B.i.18*-19%]

[1] Thus have I heard. The Buddha was living in the
country of Rajagrha in the Bamboo-Grove, frequented by many
birds' (£ B ). There was at that time in the Assembly old
Bhiksus in the Discussion-Hall sitting and discussing their
own achievements, and asking one another difficult
questions about [Abhi-]dharma. Sariputra, the son of an
elephant-hunter® was also sitting in their midst, hearing them

* For fragments of a Sanskrit version of this and the eighth, ninth
and tenth siitras, see Hoernle, JRAS, 1916, pp. 709-782, In the Sanskrit
version on this siitra, there is a prose introductory narrative which
covers Sn. 814 also. According to Hoernle, the order of verses of
Sn. 821-822 does not agree with that in Sanskrit version. He also
remarks that the verses 816, 817, 821 and 828 are lost in Sanskrit.

1 For the use of this expression, see also the beginning of chapter
X, where we have the same expression. Pali and Sanskrit have always
Kalandakid- or Karandaka-nivapa associated with the Bamboo-grove.
Was the word kalandaka misunderstood by the Chinese translatorf See
Watters, ii, 157ff.,, where he gives various traditions about; this name,
One of them agrees with the Pali tradition, that it was given as a gift to
squirrels by a King whose life was saved from the conspirators by their
noise, which woke him up, and thus spoiled the plot of the conspirators.

2 Te'ai-siang R TF A A B This
seems to be »a ‘strange distortion  6f Pali Citto Hathisaripuito,
which means Citra, the son of an elephant-driver. Malalasekera in his
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speak about their own achievements and ask difficult questions
about correct dharma. ‘‘The question is not in conformity
with the right procedure,’” remarked [Sariputra] and showed
no regard or respect [for the old mendicants]. At that time
the Sage Ta-kiu-sse ( KAJf, Maha-Kosthila, P. Maha-Kotthita)®
was also sitting in their midst. He said to Sariputra ‘‘No,
Brother, enter no doubt about old, senior, mendicants.”’ In

Dictionary of Pali Proper Names gives as an alteranative reading Citta-
Hatthiroha-putto (vol. i. p. 867). There is actually a sutta named
Citta-hatthisariputta (A. iii. 892ff.) In Kuddila-jataka (No. 70, Ja, i.
811) the name as given by Fausobll is Cittahattha-Sariputta, which may
be an inaccurate spelling of the name Citta-hatthi-Sariputta. 'The
Chinese translator seems to be confused about this. Not knowing that
Citta was a personal name and Hatthisari as a descriptive title, he takes
Sariputra as & personal name (following the name of the famous disciple
of the Buddha, Sariputra) of the son of an elephant-trainer, (Ts’ai-siang
— %) . The word Ts'ai also means ‘variegated’ corresponding
to citta, It is not unlikely that the Ohinese rendering may be for
citta-hatthi-[sdri]-putta, the word for sdri being only implied and
not actually given. In both the alternatives, it is clear that the word
hatthisGri was not understood by him and hence the mess. Of. the
Vedic word, ts&rin.

In Chinese Madhyamigama, there is a sitra which, according
to Akanuma (pp. 18,818), corresponds to the Cittahatthisariputta-sutta
in the Anguttaranikiya,

8 Ta-kiusse ( & 4J FL ). We propose to identify this with
Mahié-kotthita, Sanskrit Mahikogthila who, according to Avadanadataka
ii. 194-95, was, prior to his joining the Buddhist Order, Dirghanakha
parivrdjaka. In A. iii. 892-93, we havea sutta, where Mahakotthita
is actually represented as rebuking Oitta Hatthisiriputta for his
impudency in interrupting, with his remarks, the talk of Buddhist
monks, who were discussing among themselves the points of Abhidharma.
He advises him to await the conclusion of their talk and then put in
his say : —

“Tatra sudam dyasmd Citto Hatthisriputto theranam bhikkhinam
Abhidhammakatham kathentdnam antarantard katham opdteti. Atha
kho ayasmd Kotthito dgaemantam Cittam Hatthisdriputiam etadavoca—
“Ma dyasmd Citto Hatthisdriputto theranam bhikkhanam Adhidhamma-
katham kathentdnam antarantard Jmtham opltesi; kathdpariyosdnam
ayasmd Citto dgameid’ti,
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accordance with his words, [Sariputra] paid his respect and
regard to the senior monks.

[2] [Maha-Kogthila] explained to Sariputra, in detail, the
Sutra on the Concentration of Mind,* thus:—Long, long
ago, there was born, in the family of a sage, a son who had a
very sharp mind, and who reflected upor the Pure Law. Later,
he shaved the head and the beard, gave wup, with faith, his
wordly affairs, put on religious clothes and became a
§ramana. With great exertion, he practised sticking to
the right and giving up the wrong [course]. When he had
attained more practice, he understood that he was already deli-
vered. At tat time, there was a Sage Mi-lei (Maitreya).®
He went to the house of Sariputra, who paid his respects to him
and took from him the seat [he was carrying]. Maitreya then
asked him a difficult question in conformity with the right pro-
cedure of dharma ( #m 3 fit). Sariputra, being ignorant of the
matter, could not reply. Maitreya, then, got up and went
away. He entered the city and begged his food. When he
finished his food, he washed [the begging-bowl] and put it in
a safe place and returned to the place where the Buddha was.

[3] Having finished paying respects to Him, he took his
seat and in a gatha put a question to the Buddha which He
angwered ; —

(1) Sexual attachment to the physical charms of a woman
Is considered as the root of ignorance, in the Great
Path.

4 % B | Citta-samadahana-sutta. Apparently this seems
to bea title given to the remaining part of thesame Citta-
hatthisariputta-sutta, where there is a discussion of the various trances
that are helpful to attain the quiescence of mind.

6 Mi-lei, is Maitreya, Pali Metteyya. Mvy. 646 gives these very
characters.
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I wish to accept the teaching of the Honoured One;
Having attained that instruction, the evil [1’II keep
off]. (Sn. 814).
Mental attachment to the physical senses of a woman
Leads to forgetfulness of the commandments of the
Sage;
Forgetting the right, one is led to lethargy [in
conduct],
‘Which means the violation of orderliness [in
conduct]. (Sn. 815).
Alone, he first carries his search of Truth,
But later, he gets mixed up with the pleasures of sex.
The cart rolls away, having missed the right course*
To which it does not keep, but strays far away.
(Sn.816)
[Formerly], when seen, a high seat was offered and
honour shown to him;
Character he did lose, and a good name he forgot all ;
Having learnt this truth, one must contemplate to
learn
The sexual practices to leave, relinquish and keep off.
(Sn.817)
Contemplating on sex-pleasures, either good or bad,
And violating good conduct, what is it that he gaing?
Having heard reports of good conduct® of the wise,
He becomes sad and morose, thinking of nothing but
. self. (Sn. 818).
Alwayst behaving in conformity with the wise,
Rather never getting mixed up, but all alone;

* Cf. San. fragments: yanam bhrantam yathd loke hinamahuh prthag-
janam [JRAS. 19168 p. 711]

6 The Chinese interpretation of the word nigghosa as ‘good words’
seems to be better than that of SnCm. 537, which explains it as ‘expostu-
latory words or words of condemnation,’ (upajjhayadinam ninda-vacanam)
following Mahéniddesa 1. 151 (on Sn, 818),

+ Note that the Chinese translation reverses the order of Sn. 819-
820, the latter being given first,
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‘When he gets upset by the pleasures of sex,
All strength he loses and to exertion he becomes a
stranger. (Sn. 820)
() Man with leaky conduct ( J& # ) bristles with
dangers,
‘When he is addressed with short” words of reprimand.
Being already attached, he gets into meshes of a net,
And then his deceipt displays words that are far from
truth. (Sn. 819)
(8) Seeing the violation [of conduct] as the cause of evil,
Take no recourse to physical actions that contempt
evoke;
But carry on with your life that may even be single,
Take wisdom and practise no pranks qf folly. (Sn.82)
(9) Far [from the world], find a lonely place of shelter,
Which is considered as the best by those who see the
- ) Truth.
‘When you have it, to self-pride give no shelter,
Though not in actual contact with Nirvana, you are
quite near. (Sn. 822)
(10) Think and plan of going [from the world] far, far
away,
With no desire for sensuous pleasures, which get rid
of, all;
‘From suffering get released’—thus the good men say;
Because all the worldlings are, in pleasures of sense,

merged®. (Sn. 823)

‘When the Buddha said this Arthpada-Sitra, the mendi-
cants expressed joy and approbation.

7 Tuan 4§ ,short and so ‘cutting.’ See Chap. III. verse 12.
8 Tan X, ‘greedy, merged, engrossed. This is suggested ss an
emendation for ﬁ which, though given by all texts, gives no good sense.

This may be treated as an instance of one similar,character being used
for another, which is a very common feature in Chinese Buddhist texts.
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820°=CV- VII, 4, 8 (WZKM, XXIV. p. 265).
821* see 732*. 821°=Dut, 61°, cf. MV.'X.3!°. WZEM, XXIV,

p. 249 f,
822'=Dhp. 372% Dutr. B 16. @t & fadaq ufqwy, V. M. L. 6.

823" =Tt.46", cf. SN. 857". also J. '
823 of. J. 511°%, M, ILI, 314. 12, LV. XXV**, (WZKM.

XXIV. p. 29).
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VII1

Eighth Sutia of the Brahman Yong-tseuw ( B Bt *»
Vagéura, Bravado)
[T. 179*-179°; Sh.60°-60°; Su.61°-61°; B.i.19*-21°%]

[1] The Buddha was living in the town of Sravasti. He
was about to complete his three months’ stay (of wvarsavasa,
Rainy-season retreat). Once upon a time, he was staying in
Jetavana, in the pleasure-garden of Anatha-pindada. At that
time, house-holders of To-sha ( B W valuka®?), all
together employed a Brahman named Yong-tseu ( B f§ )
Vagétira) to give a challenge to the Buddha and to score a
victory over Him. For this, they paid him five hundred gold
coins. Once, in the three months, the Brahman recited more
than five hundred difficult questions,—questions in which there
were different variations—and thought to himself that none
could surpass him. When the Buddha finished his three
months’ [retreat], he, with a crowd of mendicants, wished to
go to To-sha country. He preached [to the people] the sitras,
as he travelled through the districts. In due course, he did
reach the High- View-Place (Kutdgarasala) on the bank of the
Monkey-Lake Markatahrada-tire) in To-sha.

1 The Banskrit version of the sitra, says Hoernle, is a translation
of some Prakrit original, which differs from Pali version, and that the
order of Sn, verses 825-827 is not followed in the same. The portions
found in it are very fragmentary and correspond to only fragments of
Pali stanzas. The story in SnCm. 538-540 differs from-the story given
here. For the first character in Yong-tseu (as per T and Sh.), B and Su
read 3§ throughout.

9 To-fall; sha-sand. This seems to have been used for wvaluka
in the name Vilu (or, li)-kirdima of a famous monastery in Vaigéli. In
this monastery, the second Council, according to the Sthavira-vadins,
was held hundred years after the death of the Buddha. Watters (ii. 78)
gives sha tui ( ¥ 3 ) as the Chinese equivalentof this Band-
Heap-Monastery. ~

8 Hou-yuan k'i pien kao kuang tien chung ( ¥RIRUSR BN D)
Markata-hrada-tire kiitagara-éalayam. For these places well-known in
Buddhist literature, see Av, i.8;1.279; Divy. 136 (Chap. XI), 200; Mvu.
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[2] The sons of the house-holders soon heard that the
Buddha and the Assembly of mendicants had come to their
town. They then soon gathered together with other five
hundred people. The Brahman said that the Buddha had
already come to his country and that early he must put to Him
those difficult questions. The Brahman then went along with
the sons of house-holders to the Buddha’s place, put Him ques-
tions of welfare and sat aside. Among the soms of house-
holders, were some who paid respects to the Buddha, some who
folded their hands before the Buddha, and some who kept
silent. All took their seats. The Brahman noted the divine
dignity and high sublimity, which was unspeakable. Then the
[Brahman] was all fear and consternation, within, and could
no more utter any words.

[3] The Buddha knew what the Brahman and the sons of
house-holders conspired to do, and then recited this Arthapada-
Siatra ; — N
(1) In what they say, [ they contend ], is the Pure Law,

which none excells;

The rest have no Law and, in knowledge, cannot

equal them.

i.800. See Malalasekera’s excellent article on Kiitégara-sild in his
Dictionary of Pali Proper Names (i. 659-661); also Watters ii, 65-66;
Cullavagga of Vin. X' chap., Section 2 [Vin. ii. 253].
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To what they know they cling, and find bliss in the
same.

Thinking it to be Truth, they in their wrong doctrine,
ground themselves firm. (Sn.824)

A victory they always wish to score in their
assemblies,

And words such as ‘fools’ they pelt at each other, all
around ;

Original words they forget and put an mtexi]iretatmn,
wi

Mutually asking difficult questions, which the wise
had already set. (Sn. 825, except d)

In assemblies, questions he puts, the interpretations
to gather,

The explanations of those questions he expects, when
his words he has said.
In the assembly, when defeated, irritated he doth get,
For, what was hard for him to understand, all the
crowd knew so well. (Sn. 826 a,c)
His practices then he begins to doubt:
““My beliefs, no more’’—thus he doth repent.
‘Words get few and his mental illusions he doubts,
And wishes his questions, wrong, had not helped -
[him] aright. (N.C.)
Distressed and grieved that his words [ brought ]
defeat,
He sits uneasy and lies weeping and crying;

His wrong doctrines of old make him his words think
over;

‘““Words bring no victory’’—this_thought, in his
mind, doth roll. (Sn. 827)

Having seen this, his tongue (lit. mouth) to guard,
he is inclined,

But, soon, he lets it loose (lit. opens the mouth),
which the questions hard had tied (lit. closed),

When he finds that the questions in his mind do a
good reception get,

In words which, when u!:tered do the [whole]
gathering enliven. (Sn. 828, a, c; 829 b, d)
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824, 825 also in sgraTCiaree, Nanjio No, 1169 (Anesaki A.A. O))
826 cf. Sans. fragment II, obverse, 1.4 gm: wqrat (uge fg wsd)
JRAS, pp. T12-7T13,
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Words, pleasing and sweet, make his mind joyful
and glad;

| .Attachment to pleasure and joy, he thinks as

(8)

)

(10)

1)

‘all-in-all’.
‘Exhalting his self’ doth mean leakage and fall,
He doth not learn: from what his prosperity will
arise.
‘When he learns this, he indulgeth not in words,
vain,
[For], from them, no good release can he in any
way obtain. (Sn. 829 a, c; 830)
Relying much on them means a painful course to
adopt,
For, he goes seeking those, on whom he his questions
would try;
With shameless audacity, he doth go and come
To meet some one, with whom he may, forthwith,
dispute. (Sn. 831 a, b)
Lmbracmg a column of darkness, he wishes his
difficulties to clear (H ),
The fool holds: “Wrong you are,! With us is Truth!’
For flowers ( 4 ) you move about, but no fruit you
do see;
Words are given out, but their meaning you must
seek (Sn. 832 a. b; n- c. to c-d.)
Seeking light, they have left the wrong; far behind,
Conforming to the [real] meaning of the Law,
from mutual hurt, they keep aloof.
From such good men of the Law, O Bravo! what
words do you expect?
They never suffer, like those that are affected by
the good or evil [they do]. (Sn. 833 a-c)
Thinking in mind of the practices followed and
. heresies heard,
You came to perceptions which the true thought
expelled ;
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832" cf. 381%, 390*, 832"+ cf, 895°+P. 832.cf. 780%-°.
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[Now] with the Great Captain, you have come to
be, truly, in league.

‘Who surpassing fire-flies®, over-all will [surely]
shine®., (Sn. 834 a-c)

Thus the Buddha concluded the Arthapada-sitra, and the
mendicants expressed joy and approbation.

IX

The Ninth Sutra of Makandika’s® Daughter
[T.180%-180°; Sh.60"-61*; Su.61°-62°; B.i.21*-23"]

[1] The Buddha was living in the country of the Kurus
(Kiu-liu 4)%3 )at a place called Kalmasadharma ( EAEME )*.

4 Cf. Pali khajjopanaka; Titthiya Suriyuggamane khajjopanaka-
sadisd ahesumm [DhpCm. iii. 178] also see Ud. vi. 10, p. 73, which uses
the word kimi in the following:

Obhdsati tdva so kimi yava na unnamati pabhankaro.

Also, Tavadavabhasate krimir yavan nodayate divakarah [Divy, 163]

5 In this siitra, it will be noticed, there are several stanzas which
agree with the Pali, only in part. Some lines agree, while others in
the same stanza are quite different, We fail to find anything corres-
ponding to the famous simile in the Buttanipata 831—~S8iiro vathé
rdjakhadaya puttho.

1. The Sanskrit name is Miakandika (Divy. 615-521), for which Pali
has Migandiya. BSee SnCm. 542ff.; DhpCm. 1.199-209; iii.193 (on Dhp.
179-80); UdCm ; 383ff. Fragments of a surviving Sanskrit version of this
siitra are found; for which see Hoernle, JRAS, 1916 pp. 709-732. The
Sanskrit fragment has rather a long introduction in prose. It reads
Magandika. The comic story of an ascetic from Miakandikd as given
in the Kathidsaritsigara (Tawney-Panzer. The Ocean of Story, ii. 4-5)
is quite different. The story of Magandiya Paribbajaka as given in the
Majjhimanikiya (No. 76) is.also different. In that sufta there is a
discussion about drogya and Nibbdna. Rhys Davids in his Dialogues
of the Buddha, i. pp. 220-221, says that this sect is ‘““quite un-intelligible
at present.’* Cf. Beal, pp. 168--160 (section XXXIII) for a similar story,
where the name of the Brahman is Su-Nakgatra.

2 Pali has Kammiasadhamma, as well as Kammaaadumma as an
slternate reading. Kammésa is the name of a man-eating -ogre
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At that time, a Brahman named Makandika (Mo-yin-t'i B¢H$#2)
had a daughter begotten by him. She was beautiful, good-
looking and peerless®. Later, [when she was grown up], kings,
crown-princes, ministers and other respectable people came to
seek her [in marriage]. The father did not agree to any [of the
proposals], thinking that he would get a suitable match for her
and give her to him as his wife,.

[2] The Buddha was, at that time, wandering about in the
district, seeking food, with begging-bowl in his hand. When
he finished _ taking food, he washed his begging-bowl, and kept
it safe. He came out of the town, went to a place of retirement
in a grove and sat there. Makandika, after meal, started on
his way to the pleasure-garden. On the way, he passed
through the grove- He then saw the Buddha with his gold-
coloured body, possessing thirty-two signs of a great man, and
shining with all majesty like the sun and the moon. He then
thought to himself: ‘“On comparing my daughter with the
Honoured One, [I find] she is a befitting match for this person.’’

[8] Then he returned home and said to his wife:’’My dear
(lit. O, Mother of my daughter®), do you know that a desirable
[bridegroom] has been found. Now, we have a son-in-law better
than our daughter. The mother heard this and became glad.
She then ornamented her [daughter] with jewellery and other
precious things. The parents took [with them] their daughter,
out of the town. The mother noticed the distinctly appearing
lines of the Buddha’s foot-impression and said to her husband

(porisddo). The former is explained [DCm. ii. 483] as Kammdso
ettha dhamme (i.e. Kuruvatta-dhamme) jatodi Kammasadhammam.
The Kuru country has been always supposed to be a specially favoured
country where all people follow the highest code of conduct. The
Ohinese text gives this interpretation (Ali-practise-Dharma). The other
interpretation [DCm. ii. 483] is Kammdso ettha damito'ti Kammdasa-
dammam, the place where the .ogre Kammisa, or better known
as Kammasapada, was subjugated. This seems to be the better reading
of the two. See also . ii. 200, note 1. For the story of ‘Kalmisapida
and its Revolution in Indian Literature,” see the excellent study of
Dr. Watanabe in JPTS 1903.

8 Divy. 516 gives Anlipami. 4 See note 5 on the next page.
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(lit, father of the daughter®): ‘Do you know that we have at
last come out in vain? We shall not get the son-in-law.”’
‘“Why?”’ The wife replied in a gdtha:—
(1) A man in love drags his heels as he walks,
One with hatred walks with the [foot]-fingers
shrunk®,

5 Note the interesting Chinese expression used for the husbsnc;
and wife, while addressing each other.
~ 6 Note SnCm. 544 and Vis. III. 88 read:

Rattassa hi ukkutikam padam bhave dutthassa hoti anukaddhitam padam
malhassa hoti sahasd nupilitam vivittacchadassa idamidisam padam.
DhpCm,i. 201 has however, sahasd'nupilitam for anukaddhitam padam in
the second pada, and avakaddhitam padam for sahasd’nupilitam as here
in the third pida. The Sanskrit fragment supports the latter [JRAS.
1916, p. 714] rand associates avakrsfa-éayyd with rakiasya. Divy, 527
reads : —

Raktasya pumsah padamutpatam (vl. *‘mutkatam) syat

nipiditam dvesavatah padafi ca

padam hi midhasya visrstadeham |

suvitardgasya padam tvihedréam.
The Chinese, here, seems to agree with none of these versions. The first
two cases are exchanged here. The Pali equivalent of the Chinese
will be

Rattassa hoti anukaddhitam padam

dutthassa hi ukkutikam padam bhave.
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And the fool presses his feet on the ground.
But these marks are left by One, who is honoured by
gods and men. (Sn.Cm. 544
Vis. 3.88 para.; Divy. 517)

The father said: ‘O, you stupid, don’t you bother yourself
for your daughter. The girl must get a husband [lit. son-in-
law].”” Then he took his daughter and went to the place of the
Buddha. With his left hand, he held her by the arm and took, in
his right hand, the water-jar ( #&  bhragara, or Pali
bhinkara) and said thus to the Buddha: ““To-day, I offer
you my daughter, who can become your wife.”” The daughter
saw the figure of the Buddha, handsome and good-looking, un-
paralleled, his body possessing the ornaments of thirty-two
signs and [shining] like the bright-moon jewel ( W3 H %k )
Then she felt passion for the Buddha.

[4] The Buddha knew her mind burning with [passion]
like fire. The Buddha said, immediately, this Arthapada-
sutra ; —

() ““Formerly, I saw three wicked women—
Discontent, Evil attachment and Sex-passion.
Now why is here brought [this store of] fesces and
' urine,
‘Which, even with my foot, I won’t like to touch? 1
(Sm. 835.)
(3) Sexual passion and discontent referred to by me,
And irreligious practices, as well, I find no more in me.
The evil though I am aware of, disgust I have mot
yet felt;-
Until it settles within, countless suffering will there
be. 2 (N. C.)
(4) Beautiful to look at, and covered with sinews and
skin,
[Is this body]; but how ‘can the sage accept it?

They who practise enlightenment and insight, within

and without,

And who are on the side of wisdom style it as nothing

but foolish. 3. (N. C.)
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X
( Arfeage* )
835 fmr avd orfd! @i = | AT oY ft gafén |
- feif gewdagel | oty & avgfad @ w3
836 wanfae & @ « weufl | aift aftRfE wfy aftae
ffrd® eeargshifid | weuate = a3fa sifet
837 ¢ gt fa 1 avw Qi @wraar fa wwan ) |
g 3w agwrid |
e = | agee | ewaatat afadt ageds
838 fafasgane arft qeftqarta (¢fr Awrfegay ) |
& 37 gias afls sigem o
sgaaral 1 alaned | wd g ORE AfFd & nen

1 o-qtfy 9 T, Moo w T, 2 Feb. fR5°, 3 @, #o-
wogd affg (cf. 919). 4 goqfyfid. 5 Ao-mygd. 6 Ho-fiwey-
gife, T do-x, 8 Fsb, g,

#=%dqg ¢ ; and also in ygRfra@E, Nanjio no, 1169; see
note on Chin. '
835=Mpu. 269, Dutr.A, p. 102?, 441°, Oldenberg. ZDMG. 52

p. 662, cf. Divy. p. 519, 837" see 785",
838"* see, 839"+ r°, 838" cf. 1081°, 839", For fyfegar see 887",




4 : ARTHAPADA STUTRA (9)

' +(b) Neither by what is seen, or heard, or known’,
Nor by rites and rituals can purity be attained;
Neither by the abgence of what is seen, or heard, or
' known,
Nor by non-observance of rituals can sqlf-gurity be
ained.
Leaving far such thoughts, by givingg ;113 shelter to
em,
Life ( 4§ ) one may not aprlaud, but guverd, instead,
the actions of tongue (lit. mouth. 4
(Sn. 839. except f.)
(6) “If by giving up (P) * five corruptions like what is
heard or seen,
Or by wisdom, rites and rituals, no purity may one
expect ( & ),
Nor, by non-entertaining heresies in the world, nor
by ignorance,
Nor by the absence of rites and rituals, can that
designation [of purity] one attain,
This, I deem, is falling into [the deep pit of] darkness:
‘That who-so-ever wants Purity can have it through
heresies [alone]’.”” b (Sn. 840.)
(7) ““Ask, as you do, about Truth in what is heard or
seen,
The Truth, mentally conceived, you take as conform-
ing to the Path;

[The Truth] you may have approached, but hardly
have discerned®.

How then with your words (lit. mouth [ ) can you
play false to ths Saint? 6 (Sn. 841.)

. .7 Woethink that the last three characters in the first and third padas
in the Chinege text need to be exchanged.

. According to Lévi, Mahdprajfidparamitagastra (Ist chap. Tok.
XX, 1, 13a) cites the question of i&ieandika (Mo-k'un-ti) in thg Siitra
A-t'o-p’o ki-king which corresponds to Sn. 837-840, but on reference to
Taisho edition of the same, vol. XXXV (No. 1609) p. 83c, col. 14 — p, 64a,
col. 9, we find thatit rather corresponds to Sn. 838-41. It will also be
noticed that the Chinese translation has no verses corresponding to 8n.

, but substitutes tor these three, only two verses, which are al-
together different. .

§ We should expect ‘by being given over to.’
O Bee Chap, V, note 6. Verses 57 are not quite clear.
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839 w ffzan w-gfar 7 SO (ATl fr ) o
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At fzar sregfran sssun | sreiwan AvRaT A A7)
aswg’ Mgee oo | Riga o o3 gha s
841&%85%@@( f ﬁfm)l
. EgwERg wHeAnn®
= Afra® st s e g dged qmlatis

1 qo-fagfk, we-7 gfk 2 gto- “mrgr 3 qo, qo-srgfar.

4 Fsb. s, 5 o, P
7 qo, Fsb.-g=oriaig, 8 fo-f .

9 m"hm"' ao-qm. w’ m.
10 Qo 1L wo-cgfe, Twerfy, TR,

839*=1078". 839" +°+° cf. 887*+". 820 *+> of. 1081°+°,

840°-* see 839°-%. 840f=908". cf. 800°. 840" cf. Sans. fragment
IV, Reverse (JRAS. pp. 716-18) 1. 1 g=isw¢ Ag(x) @v Wt
[elerRE (R gRe(]. 841° of. 802*

- 10 :
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‘Equal, or superior, or not even one’s equal’—

To such notions, when attached, the discrimination
doth one make;

But in the absence of these three, what dispute can

there be?
All such [notions] he has cut off, and will it not
therefore, in vain, be? 7 (Sm. 842.)
‘Here is the Truthful !’——how can one thus
proclaim?
‘To the void he has clung!——such dispute who
can raise?
‘Right or wrong’—all such [judgment] he has
ended.

In what words, then, can you his shortcomings ( % )
" declaim? 8 (Sn. 843)

The ocean of craving he gives up, and into the
unthinkable he doth pass;
Into the country, with dexterity, endurance doth he
practise;
From craving released, no undue regard ( & #8)
[for any] doth he cherish,
All the worldly poisons he has vanquished, and will
not [again] be born. 9 (Sn. 844 a, c.)

All the world over, he wandered, seeking suffering
( 3% ) to destroy,

From all dispute was the Saint free, not joining
issues with any;

Like the water-lotus, that is pure and devoid ofmud,

And unsullied by particles, thick, of filth and mire;

Quiescent is the Sage, who from lust is all free,
With no attachments for the world or its pleasures
that may be. 10 (Sn. 845.)

No conceived notions he permits to roll in his mind,
He moves like the Released, and from consciousness
all freed;
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1 go-fgAY. 2 qo, foatsfy, 3 wo-mglwamwal. 4 &le, fo-g,
b Ho-%TTH, '

842=8. I. 2. 10. 20 (I. 12)
842° of. S. N. 799, 918. 8. XXII, 76, 12", (III. 849). Thag.

1076¢.

844=8. XXII, 8, 3=3. 26 (III. 9+12). quoted from here in
Chinese Samyuktagama (VI. 4. 6) and in Sarvastivida
Vinaya (Anesaki A. A, 0).. 845 °* see 812,
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In none of the three® actions merged, doth he move
about,
And the three Realms of life he gives up, which he
. commends to none. 11 (Sn. 846.)
(13) With no perceptions—which he has relinquished—
fetters he has nonme.
Delivered as he is by wisdom, no delusions doth he
harbour;
Heresies and perceptions he has curbed, and to the
rest he mnever clings,
With all clamour being disgusted, over the three
realms he walks about. 12 (Sn. 847; c,d,g,a.)

‘When the Buddha concluded this Arthapada-siira, the men-
dicants expressed their joy and approbation.

X
The Tenth Siutra about the Heretics’ Quarrel and Fight*
[T.180°-181°; Sh-61°-62*; Su. 62'164*; B.i.23"-28%]

[1] Thus have I heard. The Buddha was living in the
Bamboo-forest (Venuvana, Pali veluvana), a resort of many
birds,* in Rajagrha. He was, being entertained by the King,
great ministers, and people, being offered food, clothing,
lodging, medical and other requisites. At that time, there were
six Brahman [Teachers] that were homoured by all people
[lit. world], namely: Pirna Kadyava?, Goédla, the follower of

9 Three actions of body, tongue and mind.

* PFor this chapter, see Divy. 148.166 (XITth story) which is a later
amplified version. Also see Avaddnadataka, xiiith chap., Pratiharya-
vadina, (vol. i, pp. 83-87).

1 Bee note 1 in Chap. VII, '

2 These six heretic teachers are very famous in Buddhist literature.
The transliterations of some of these names given here are very strange
and do not agree with those given elsewhere as in Mvy. ote. It is difficult
to learn how the transliteration given :here of Vairati or Belatthi,
Pakudha or Kakuda can present the required sounds. There is how-
ever, no doubt about the identification of these names,
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Maskarin (Pali, Makkhali, Mo-kie-li B¢ #] ), Safijaya,
the son of Vairati (Pali, Belatthiputta, Kiu-to-lo-che-tse
A3 B B & F), Ajita Kefa-kambali, Pakudha or Kakuda
(Lo-wei-sa (J& M 3%) Katyayana and Nirgranth (Pali Nigantha)
the son of Jiiatr family. These six teachers, alone with
others, were discussing in their Assembly-Hall® as follows:
‘““We were formerly entertained and honoured by the King
and people. Why are we abandoned and no longer entertained?
The ascetic Gautama and his disciples, on the contrary, are
worshipped by all. The son of the Sakya family, we deem, is
still very young and not very learned. How can he vanquish
us? Let us have a trial and find who is stronger or weaker. If
Gautama performs one miracle, we shall perform two. If
Gautama performs sixteen, we shall perform thirty-two. We
will have any way double [the nmmber].” )

[2] Then, all of them went to King Bimbisdra’s trusted
counsellors and great ministers, and said: ‘“We shall thank
you very much, if you convey [to His Majesty] the idea of our
proposed miraculous feats.”” The great ministers then conveyed
the same to the King. The King grew very angry
to hear this, gave instructions to the ministers and returned
home. All the Brahmans suddenly realised that the Buddha
alone was paid respects. They then went to the King’s palace,
submitting an application giving the details about the miracle.
The King then grew angry with the six Honoured Teachers
and reprimanded them. The King, who already had an insight
into the Truths and had realised in himself the Fruits, could
not have faith in what the hereties would do. The King said
tor the ministers “You will, immediately, expell these Brahmans

outside the limits of my country.”” The Brahmans were sent
in exile, |

8 Kisng-t'ang ( 3§ ¥ )—Discussion-Hall, Assemly-Hall. Pali
has often the term santh@gdra. See note on this word in IIL, 2 and

later, Chap. XVI, Shu-kia-li [T, 180a-17-18, B. ii. 28a 7]. Divy. 143 has
kutihaladala, .
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i[3] Then they all went to the country of Sravasti. Having
finished his teaching in Rajagrha, the Buddha [also] started
on his tour, from place to place, and in due course, came to
Jetavana in Sravasti, with the mendicants. The Brahmans
could not endure the sight of the Buddha getting honour and
hospitality. Then all the Six Teachers met and in all their
dignity went, accompanied by the heretics, to the palace of King
Prasenajit (Pali, Pasenadi, Po-sse-ni (3% #L B¥) and told him
fully about the miracles. The King acquiesced in their
request. He then rode his chariot and went to the place of
the Buddha. He touched the feet of the Buddha with his head
and face, and sat aside. With his hands folded, he requested
the Buddha: ‘O Blessed One, let your profound virtues be
displayed in the form of miracles, never heard of, nor seen before.
They will produce faith in the minds [of people] and create
full understanding [in them.] It will silence the babbling
heretics.”” The Buddha said to the King: ‘‘After the lapse
of seven* days, I shall perform the miracle’”” When the King
heard this, he became very glad. He went round the Buddha
three times, and went away.

[4] When that day dawned, they prepared ten times ten-
thousand seats. Piirna and the rest also prepared a hundred
thousand seats [for rest]. At that time all the inhabitants of
Sravasti came out, and left the city empty to see the Buddha
perform the miracles. At that time, each of the Brahmans
took a seat. The King got up from his seat and said to
the Buddha: “‘O Blessed one, take a seat and exhibit a
miraculous feat.”” At that time, Paficika®, the Chief of the
Spirits, just came to pay his respects to the Buddha. He
heard that the Brahmans wished to compete with the Buddha.

4 Bee Divy. 150: ‘‘Itah saptame divase Tathdgato.. dvi-pratihar-
yam vidaréayigyati.”” For the account of this Double Miracle, see also
DhpCm, iii. 190-230 (an elaboration of Cullavagga, v. 8); Burlingame
iii. 41f.; Ja. No. 488, (iv. 263-67); also Mahavastu 1ii. 115, 410.

5 P'an-she-kuei tsian% kiun Y( mk ﬂﬂ}ﬁ) (I;;Mikolglsc;hd-zndpaﬁ
Divy. 168); also Pafici aksasendpateh ivy. H 50 see
glh:i’q;aiyu v)a’.tu,!(p. 24) edimal‘)y Dr. N. B?ltt, in G‘vﬁgit Maes. vol, iii,
part i,
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He then caused a shower of hail and storm®, drenched their
seats, and further sent down a shower of sand and gravel, which
reached ‘their knees and chests. The Buddha then displayed
small feats of miracles. He caused fire to come out from his
seat and the flames blazed in all the eight directions. Pirna
and the rest saw the Buddha’s seat in flames. So they were
glad to think that it was their power which could produce it.
The Buddha, having exhibited his magic feat, stopped those
flames. The Brahmans [then] realised that it was not done by
their miraculous power. They were sad and disconsolate.

(5] The Buddha then got up from his Lion’s seat. In
the midst [of the crowd], there was one female lay-disciple*
who possessed the magic power. With her hands folded, she
said to the Buddha: O, Blessed One, You need not be bothered
with the performance of miracles. I may as well compete with
the heretics in displaying the miracles.”” “You need not,”
replied the Buddha, ‘“‘you may take your seat. I myself will
display the miracles.”” A poor lay-disciple’, only a srota-
panna [one who has reached the first stage on the Buddhist
Path], a lady who had become g §ramaneri (a female
novice) called by the name Utpalavarna (of lotus colour) and
Maudgalyayana (Pali Moggallina, Mu-kien-lan, B & &)
went to the Buddha and said: ‘O Blessed One, do not take the
bother of performing the miracles; we would like to compete
[with the Teachers]””. The Buddha said: “No need; you may
go back to your seats. I myself will perform the miracle”.
The Buddha [further] thought: I wish all people attain
merit and happy mode of life (P. phasu-vihara, % I )
I have compassion for all gods and men. I shall make them
attain Deliverance. Further, when I defeat the Brahman
teachers, the later generations (% ) of my followers
under training will get wiser and my doctrine (lit. Path) will,
in time to come, be firmly established.’”

6 Divy. 163: vitavarsam...afanivargam.

* Of. DhpCm. iii. 209ff.—Gharant ndma iddhimanta.

7 Culla-Anathapindiko.. madise andgdmi-updsake wvijjamane...(Dhp
Om. iii. 210),
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[6] The Buddha then performed the miracle, flew up
immediately from his Lion’s seat, went to the eastern
direction of the sky and walked, sat down cross-legged, reclined
to the right side, worked the Fire-device (P. tejo-kasina
samapattivasen a, Dhp.Cm. iii.214)—concentration,
and emanated rays of five colours. All of them produced a
multi-coloured [mass]. ¥rom the lower part of his body, he
gave out fire, and from the upper water; from the upper part,
he gave out fire, and from the lower water. Then, im-
mediately, he disappeared, until he appeared again in the
southern direction. Again, he disappeared, until he came up
from the west. Again, he disappeared until he stood up in the
air (lit. sky), in the northern direction. He performed the
miracles thus as said above. He sat in the air. From each
of his shoulders emerged one satapatra® lotus. Out of his
head came a sahasrapatra® lotus. On each lotus there
was a Buddha sitting in meditation. Bright light radiated
in all the ten directions. The gods, moreover, showered,
from the air, flowers on the Buddha. All said ‘““Excellent!”
The Buddha performed the miracle, touchinz all the ten direc-
tions. Then the Buddha withdrew the miracle and returned to
his Lion’s seat.

[7] At that time, the Brahman [teachers] remained silent.
Disconsolate, they all cast down their heads. Like the bird
‘kin A§* (ulika?) they lay drowsy. At that time, he

8 For these words which mean ‘a lotus of hundred petals’ and ‘a
lotus of thousand petals,’ see Mvy. 6188, 6190.

"* It is not clear what bird is meant here by the character Af§. Is
it perhaps an owl? Mvy. 4896 gives another character for ul@ika? Ordi-
narily, this character means a dove or a pigeon, kapota, and Mvy. 4900
gives this as the second of the two characters given for the same. But
cof. M.i, 834, Nid 149-50 (on Sn. 818): Yatha uliko rukkha-sakhayam
masikam magayamano jhayati pajjhayati nijjhdyati avajjhayats, yatha
kotthu naditire macche magayamano...,yathd bildro...masikam..., yathd
gadrabho...avajjhdyati...

11
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took the iron weapon called Ho-yit ( $1 3 ), flew in the air,
and exhibited terribly flickering flames. This was just to let
the Brahmans see the [miracle]. As soon as it was shown, the
witnesses, being very much afraid, began to shiver. Their
hair (lit. covering of hair) [on the body] stood erect.® Each of
them, in turn, hastened away. The Buddha then sent down
a shower of religious teaching on the crowds of people, giving
them talks on charity, conduct, heaven, disadvantages of
passions, their lowness and corruptive nature. (lit. painful
nature and lack of solidity'®.) The Buddha then with his wise
thoughts knew that the minds of the people were firm and not
shaky. He then preached to them the Four Truths. Among
the crowd, there were people who had taken refuge in the
Buddha, in the D har m a, and the Assembly of the Buddhist
mendicants. , or who had paid for a long time homage [to the
Buddha, etc.], or who had accepted the rules of conduct, or who
had just entered the Stream (keu-kiang #§ #§ ), or those who
were often'* to return to this world, or those who mnever re-
turned to this world. '

[8] At that time, there were people who had this thought
and doubt as to why one has to abandon family for [the attain-
ment of] the Path. Further, there were quarrels and disputes.
The Buddha then knew that the people had doubts. Then he
created a double of himself, well-set in front of him, having
thirty-two signs of a great man and wearing religious garb.
The disciples also are able to create doubles. [But] when the
doubles creaied by them spoke, the disciples also spoke. When,
[however], the Buddha spoke, the doubles created by them
remained silent, and when this double spoke, the Buddha

+ Is-this used for asani or vajra? .
9 B8ee above Chapter I, para 5, Note* on p, 140,

10 BSee above Chapter.l, para 4, note 5.

11 P’in ( 38 ), often. Thisis not in keeping with Pali sakaddgami
(8. sakrdagimi), which means ‘ome who comes only once,’ while the
Chinese ‘expression here means ‘one who comes often’ (asakrcddgami).
How oan this discrepancy be explained P
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remained silent.'> Why was it so? Because right understanding
straightly leads on to right thoughts.

[9] Then the created double put his right knee on the
earth, folded his hands before the Buddha and in gathéas
put questions to Him, [which were answered by the
Buddha) : —

(1) “‘Quarrels and disputes—from where do they arise,
Along with grief and lamentation and mutual
. jealousy as well?

12 See Divy. 166—  *‘Yam khalu éravako nirmitam abhinirmimite,
yadi éravako bhdsate abhinirmito’ pi bhasate, éravake tignibhite nirmito’
pi tdgni bhavati. The Obinese translation exchanges #rdvaka and
abhinirmita and it is equivalent to ‘yadi abhinirmito bhagate, sravako’
pi thasate. Further Divy. 166 has

Ekasya bhdgamanasya bhdsante sarvanirmildh

Ekasya tignimbhiatasya sarve tisnim bhavanti te.
This verse has been quoted in Sphutarth&-Abhidharmakofavyikhys, p. 27
(Bib. Buddhica, on Karika 10). Also see Samanta-pasadika, iii, 579,
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False words and words of slander that are mutually
exchanged—
From what source do they arise, I beg of the Buddha
to say.” (Sm. 862, ab; c,d, S.D.)

(2) ‘““When there are things beloved there arise quarrels
and fights,

Griefs and lamentations as well as jealousies that are
mutual,

Words of slander that are exchanged and words that
are false.

[So] from mutual slander do originate quarrels and
disputes.”” (Sn. 863.)

{3) “‘Things beloved—what are they due to?
So also greeds that in the world strut about?
By the stopping of what [things], will expectations
be no more,*
So that, to the worldly life, there will be no more
‘ return?”’ (Sn. 864.)

(4) ‘“These dear ones exist because of passionate long{ngz,
Favouring the springing up of suffering in this world,
The perfection* of expectations doth arise from them,

And hence are returns to the lives here-after.”’
(Sn. 865.)

(5) ““Pursuit of worldly longings—wherein does it risef

From what do you get the discrimination of good
from evil?

* At both these places #§ is used and so the exact meaning, it is

dificult to get. In the first case, along with the character pu R that
follows, we have taken it to mean ‘mot existing.’ In the second case,
we take the word in the sense of bhava, which is often explained as
samiddhi, perfection, which is the same as Pali aiffhd. This word
nifthd has also the double sense of ‘conclusion or end’ and ‘perfection.’
The Chinese in both the places seems to take the reading as ‘dsdya
niftha ca kuto niddnd P’, explaining it in one place as ‘end’ and at another
place as ‘perfection,” which appears to be inconsistent, .
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Chin. X=Pali XI
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#=gdqg 9o, (Anesaki, A, A, O). It will be noticed that from
here the serial number of Chapters in Chinese translation is
different from that in Pali. ‘
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What is it that exists from which we have appearance
and disappearance ( Z= % )P
How is one restrained by the rules that the Ascetic
- has proclaimed? ’’ (Sn. 866.)
(6) “Whatever is pleasant’® or unpleasant in this
world—
Because of this there arises the pursuit of longings.
Seeing how things in the world flourish and decay,
The man of the world begins to have his discrimina-
tions all.
(Sn. 867.)
(7) [Falsehood] that is produced from fraud, and
questioning mind—
These their appearance make, when this pair [of the
pleasant and unpleasant] exists;
The questioner may learn ( # ) of Wisdom’s Path,
Wishing to understand the Law by the Enlightened
One taught. (Sn. 868.)
(8) ““The pleasant and unpleasant—from what do they
arise?
How will they disappear, of their supporters being
bereaved ?
Their appearance and disappearance, which are the
highest matter ( — 3§ ),—
I beg of you to make me understand their fountain-
source.”’ (Sn. 869.)
(9) ‘‘The pleasant and the unpleasant are to contacts due;
Away, they pass and vanish, if contact does not exist.
Their appearance and disappearance [ 3% ] are a
matter due to this;
Understand thus the Sage, who their appearance and
disappearance did explain.’”” (Sn. 870.)

13 All the texts read Bff A, but we think it to be a mistake for

FF %%, which would give & sense agreeing with Pali satam, pleasant.
The same emendation is necessary in the following stanzas: 8a, 11b.



ARTHAPADA STTRA (10) 89

866 gegt g Srwfer gty | Rifeear avsfy T v
T ArQaew F Fdwar T | F asiT wwn qwotT g

867 @rd T fa qUTE SR | AQUfTEEE TR T |
whg e fnrd wd =) fafiesd g sg 1% ww
868 wet Araasw & wUwd F 1 AT wwn FaRw @ |
ST ST e | ST qgET @R ST 1)
869 wrd wrETe & AT | fefe saA 7 wafa 84
fonret wref =nfy adtewed | o R qufe @t i
870 GafmE! QranaTd | TeR wEA 4 wafa 2|

e s =y aWemed | o & @ fir @it

1 fMeo-wed fagre.,
8066°=868"=Mvu, III, 214, 3. st TTATTEEwIT 9 |



90

(10)

(11)

(12)

(13

(14)

ARTHAPADA STTRA (10)

“The contacts in the world—what are they due to?
The graspings of worldly objects—how do they arise?
From what we may expect ‘my-ness’ to be discounted
(F &)°
From what is it that there are graspings of the
objects of the world?’’ (Sn. 871.}
“Because of Name and Form do the contacts arise.
Because of the pleasant, do the [wordly] objects take
rise;
Leaving ignorance behind, is deliverance (from ‘my-
ness’) gained,
When [worldly] objects exist, do the contacts assail.”
(Sn. 872, S.D.)

“By the attainment of what does the good form
(% &) cease?

‘What is the source of all lovable things?

The mind attached—how does it completely ceaseP

Truly, methinks, to me, you [fain] would tell.”
(Sn. 873, except b).

““Neither conscious,’ nor with consciousness of the

formless ( & & 18 )

Neither unconscious, nor with consciousness inactive!®
_ (R4 8);
Cutting off all consciousness, detached doth one get,
For, in consciousness lies the root of all that is
travail.” (Sn. 874; S8.D.)
‘““Whatever I have asked, all that ye have explained;
Further, I question and answer do I crave.

14 This verse is quoted in the Abbidharma-Mahavibhisa, with the
introductory remark: ‘As it is said in Arthavarga,’ See M. Anesaki
‘Katam Karapiyam,* pp. 288+804; also Le Museon, vol. vii. (1906).

15 Here, in the Chinese translation, the terms visafifiasafifii and
vibhiitasafifit in Sn, 874a and b have got exchanged, the latter being
used in a and the former in b..
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*=9dqT 99,

872% of. D. XV. 20. qrreua=aTHe,

874 also in the Mahd Vibhaga (Anesaki A, A, O).

874" cf. M. 18th Sutta. gswys=fegr aft framessfd s veqdify
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12
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Treating all [wordly things] as nothing but saliva
(? £ #®'®), and reaching the acme of success,
Is he firmly settled or not as a Victorious Saintf”
(Sn. 876 8.D.)
(15) ‘‘Rightly eet is he! wrong how can he be?
Hallowed doth he become, and Wisdom’s Fruit doth
he gain.
Practising the trance in the midst of the grove,
The Saint doth declare, as best, [the Nirvana]
with substratum none (Sn. 876.)
(16) With knowledge like this and in concentration steeped,
From rites and rituals, is the saint already detached;
With querries that he makes, through the world doth
he wade,
All worldly lives he cuts off and remains with his body
(immaculate).’”’ (Sn. 877, d diff.)
The Buddha concluded this Arthapada Sitra and the mendi-
cants expressed joy and approbation.
Thus ends the First Fascicule of the
Arthapada Sitra
spoken by the Buddha.

16 The meaning of this character is spit or saliva. So we have
construed the sentence as above. This idea is common in Buddhist
books Pali khela, San., Kheta

Cf.“Seyyathd pi, Brahmana. dalavd puriso jivhagge khela-
pindam samyihitvd appakasireneva vameyya, evameva kho, Brahmana,
khelapindipamam jivitam manussdnam parittam lahukam bahudukkham
bahw’paydsam. Mantdya boddhabbam, katiabbam kusalam, caritabbam
brahmacarivam, natthi jatassa amaramam (A, iv. 137); also “Seyyathd
pi, Anands, balavd puriso...vameyya...(M. iii. 300).

Also Av. ii. 113 Khefavadutsriya; Biksa. 193 Prahdye rdjyam yatha
khetapindam.
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The Arthapada Siitra Spoken by the Buddha
Second Book (Fascicule)

XI
The Elevm/wh Sitra of the Brahman Meng K‘u(m_,l (5% )
[T. 181°-182°; Sh. 62*-63*; Su, 656*-66*; B. ii. 1*-4*]

[1] Thus have I heard. The Buddha was living in a grove&
(lit. under a tree) in Kapilavastu of the country of the Sakyas,
with five bundred mendicants, all of them Arhats, who had
done everything that they ought to have done?, who had laid
down the burden, who had accomplished their object and who
had destroyed the possibility of their rebirth.

[2] At that time, from all the ten directions, from the
heavens and earth, had come deities, exqujlaitely beautiful, to
the place where the Buddha was, in order to see the Blessed
One and the Assembly of the mendicants. Then the four chiefs
of the Brahma gods said to ome another: ‘‘Is it that the
disciples know ( ¥t 401 ) that the Buddha has been sitting in &
grove (lit. under a tree) of Kapilavastu of the country of the
Sakyas, being accompanied by five hundred Worthies & * A)
and that deities, exquisitely beautiful, have all come from ten
directions, heavens and earth, to pay homage to the Buddha
and that they wish to see the Buddha’s miracles and the
Sangha? Why should we not go now to see the miracles of the
Buddha?’’ The four Brahma gods, immediately flew down from
the seventh® heaven i.e. of Brahmakiyika gods. Just asa
strong man contracts his arms orstretches them in a moment,
so they came to the Buddha.. Having approached (lit. come not

1 This Sitra corresponds to sutts No. 12 of the Fali text., The
name'may be an equivalent of Canda-datdana or Canda-drsti. L, -

2 Of. Pali, M. ii. 4-x.ta.kammyd ohita-bhara mmttc-am
parikkhina-bhava-samyojand. ’

3 See Mhvy. 3085ft., particularly 8088

v -
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far from) the Buddha, all of them proceeded to pay their
vespects to the Buddha and [his] Assembly of mendicants. Each
of them [then] took his seat.
[8] The chief of them having taken his seat, said the
[following] stanza : —
1. There has now gathere(d in this grove an assemblage
large,
To have a sight of the Blessed One and of gods all,
Wishing to hear the Law, have I repaired,
With a further desire to see this Saigha unexcelled.*
The second Brahma god just took his seat [near the Buddha]
and then said the [following] stanza :-—
2. The followers ( # ), here, have their mind controlled,
And straighten it up, themselves being enlightened and
. wise.
Like the charioteer holding his two reins ( #) firm,
Their eyes they guard—these men of wisdom [wide].
The third Brahma god [also] took his seat [near the Buddha]
and said the [following] stanza : —
3. The seven® [evils] are with force cut down,
And the mind is from attachment freed
And made firm, like the Iron-post.®
. Given up is the worldly view by these men,
.. Pure, withmo dirt—men of vision, and[well-] controlled.
The fourth Brahma [then] took his seat [near the Buddha]
and said the [following] stanza:—
4. . Those that have in honoured Buddha taken refuge,
Will never to dreadful darkness ( J§ % ) be comsigned
(lit. born);
Leaving the human form, they will be born, thereon,
1n heavens divine, with suffering somewhat reduced.

4 For this, here, we have “ ﬁ , but later in the twelfth
siitra (ii. 4b.4) we have [ ’ which both seem to have been used

for Pali apardjita. For this and tho following three stangzas, see D, ii.
264 ff. (Mahasamaya-Sutta, No. 20) where we have the exact equivalents.
6 Are these seven anusayas? See. Mhvy. 2136.
6 g% . This seems to have been used for Pali Inda-khila.
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[4] At that time, among the seated [people], there wasa
Brahman named Meng Kuan (3 ¥ ). He also was in the
great assembly and had entertained a doubt in his mind.* The
Buddha knew that the Brahman entertained a doubt. He then
created [a double of] the Buddha with form excellent and
unequalled. Those that saw him were all glad. He possessed
thirty-two signs” of a great man, had golden colour, all bright
and was fully clothed in a religious costume (kdsdya, P. kasdva),
as said above.® Then [the created double] folded his hands in
front of the Buddha and said the stanzas eulogizing [the
Buddha] :—

5. Each one thinks that he also knows, and’

Victory to score, wisely doth he say :—

*Cf. XII. 4, XIIL. 4 {or similar doubts,

7 COf. 8nCm. ii.861—Lakhkhapa-sampanno patta-civaradharo. For
the thirty-two signs, see D. ii. 16-19 (Sutta No. 14).

8 See X. 8, »
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9.

10.

ARTHAPADA SUTRA (11)

‘“Able to know this Law full well,
Round I go and seek knowledge, no narrow. ’’1 (Sno.
878 diff,)

Following this course, [hot words] do the [heretics)
exchange,
Hold others as fools and themselves passing wise.
Of boasts such as these, which, as truthful, do ye claim?
Great experts, themselves,i[surely] all do they claim to
be!2 (Sn. 8719)

They not knowing whether others are, in Law,
established or not,
Render themselves ignorant fools, led by the cunning of
others.
Thus, in darkness do they toil, from cleverness apart;
The heresies [diverse].do they harbour [in their heart],
' 3 (Sn. 880).

With heresies of old, do they act and say

That wise, as well as pure, and mindful are they ;

Of them, none expects to be of wisdom deprived,

For, such are they all to heresies consigned. 4 (Sn. 831)

All this, above, as truth do I not accept—

This, which the fools say, of mutual concern.

Their own views, alone, as truthful do they claim,

And those of others, as foolish, are they [sure to]
declaim ! 5-(Sn. 882)

Their Law that they declare as surpassing and

unequalled
Is nothing but empty, which greedy heretics come to
-steal (A 2 & ).

Having entered® darkness, they go on rolling into the
same,

Why do not these ascetics declare one and one Truth
(lit, Path: 3§ ) alone? 6 (Sn. 883)

All texts read ;\ but obviously it is a migtake for A
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11,

12,

13.

14,
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There is one Truth perfect (#5 ), having none
as second ;

Knowing this Truth, the people would not pervert'®

(e B4 ) it.
Truths diverse, as they please, they [always] proclaim ;
That is why the ascetics never do one Truth declare.
7 (Sn, 884)

What truth is it which others [can] not say,
Which, with faith, will they all declare?
The various other truths, from where have they [heard] ?
From where do the speculations ( 3 i ), of theirs
arise? 8 (Sn, 885)

Truth (18 ),"* with counterpart none (% € ),
why do they say as many?
Due to various conceptions it is classified and '
distinguished.
To what their eyes have seen (IR ff R ) do they apply
their fancy,
And thus results the duality of ‘truth’? and falsehood’.
9 [Sn. 886]
To what they have heard, seen, practised and
believed in,
They get attached and wish to skilfully parry and argue
their views.
In thelr decisions firm, they view—O, what a shame! —

Others, and hold thema as nothing but fools. 10
(Su, 887 S.D.)

10 This supports the explanation in Mahaniddesa—yasmim pajd no
vivade, and not that in SnCm' iii. 5565, which says yamhi sacce pajdnanto

pajdno vivadeyya.
11 All editions but T read 0. T. reads m-

12 All editions read g} . But possibly, as' can be seen from
note 11 above, there is some confusion of this character with #,

which, if accepted as an amended reading, would corrospond to Pali
gsaccam musd ti.
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15.

16.

17.

18.

19,
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That very count which makes one think of others as .
fools—
That [self-] esteem ( ﬂ ) makes an expert of himself,
Then he considers and speaks of himself as an expert,
And in disputes, with contempt, at others he doth look.
‘ 11 (Sn. 888)
With false views full, he expects honour befitting a

» Master,
With cunning full and with pride bubbling in the
‘ / extreme,
Always, of words he is afraid, and he dares not draw

near;

‘Conduct I ever observe’'—such heresy is his crown ( B§).

12 (Sn. 889)

Others’ truths he thinks as wrongly and shamefully

entertained,

While his own views he doth carry shamefully [but]

“skilfully guarded;

If by all what one knows, & man of skill is to be

distinguished,

Then, a fool will there be none, and one would meet

[only] the practitioners of skill. 13 (Sn. 890. diff,)
‘This is the Truth’—thus they cherish and proclaim.

Pure are all the doctrines which they themselves do

4 maintain—

Thus they [firmly] grasp, get restless and [hot words]

do exchange,

And because of themselves and by corruptions clutched,

do they come to grief! 14 (Sn. 892)

From the -various practices, the heretics [may] an

underatanding of purity attain,

And though they may be pure, perfeotlon do they not

' reach,

'The heretics thus hear of security and peace,” wherein

being lofiged ( 48 %& ),

Themselves, with greed, get firmly attached to what

they have believed in, 15 (Sn, 891)
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20. ¢ Himself firmly attached w1th greed, to his behefs all
guarded ( Bb ).
How can he mamtam of others as ‘nothing but fools’?
. And although the Law doth he preach, of purity he is’

' innocent ;
Counts hunself, with great esteem, perched high up
' [in the air]. 16 (Sn. 893).

21, Grounded in truths that are created from his own self,
In this world, [over arguments] he doth get restless;
His conclusions all, if he doth abandon and relinquish,
Well and good ( # )! No more creations of his fancy
will he have any. 17. (Sn. 894).
When the Buddha concluded this Awthapadasutra, all the
Bhiksus became glad.

XII

The Twelfth Sutra of the Brahman Fa-Kaun ( ﬂ; »n)
Dharma-Darsz
[T. 182°-183°; Sh. 63°-63; Su, 66*67*; B. ii. 4*-7*]

[1] Thus have I heard. The Buddha was living in the
éountry of the Sikyas in Kapilavastu in a grove ( # F ), with
five hundred mendicants, all of them being Arhats, who had
done whatever they had to do, who had laid down the burden
[from.over the head] and who had attained within them their
object (3 ), and who had destroyed the posslblhty of théir
bo;ng reborn.

"[2] At that time there had come from all over the ten
directions, the heavens and the earth, spirits and divine beings,
all exqujsite, to pay respects to the Buddha, They wished to
see the Buddhg and the Sangha as well. At that time the four
great chiefs from the seventh heaven said to.gne another :+—

"[For this and” the following para. see chap. XI,, paras.
2-3, frony’ the Chinesé text of which, the text.here differs but
slightly,«wnly one character being substituted for another, the
meaning remaining the same. ] o
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[4]l At that time, among the seated, there was' & Brahman
named Fa-Kuan (3t 8, Dharma-darsi). In that large
gathering, on account of his reasoning he held that what attains
deliverance in Nirvana was [only] the [physical] body with
limbs. He was wavering in his mind with regard to this®.
And so, the Buddha knew that the Brahman Dharmadaréi had
doubts produced [in his mind]. He then created a Buddha,
well-built and incomparable in form, Whoever looked at him
was all delighted. He had thirty-two signs of a great.man,
had golden colour which was dazzling, and had put on the
great religious garb (i. e. kdgdya), as has been said above.!
Then he faced the Buddha with his hands folded and said the
gathas in praise:—

1. According to and because of their views, the declarations

the [heretics] make,
According to what they have already accepted, they all
say :— ‘This is the best’ ( 3 ).

All such evoke from me nothing but contempt,

Though they may have reason to be well-acclaimed.?
(Sn. 895 8. D.)

2. Little is this for one’s knowledge, creating nothing but
discredit ;

Two fruits [these]§, I say, from disputations arise;
Having seen this, origins of disputes ye all avoid,
Expecting to find peace where no dispute exists. (Sa.
3. All’ the commonalities that are plane like the earth-—896)
These he doth never condescend to view as plané;
When [things], originally, are not equal, how can they
be the same?
About herésies, hearsays-and declarations do ye never
N N dispute. (Sn. 897)

. O! XI. 4 and XIIL. 4, In the latter s very similar deubt is
expreased.
1 Bee X. 8, XI. \d -
2 H! § 'Praise and Censure,
] stsnn is also queted in, Bodbisattva-bhiimi, See- Mupéon,
19063 p. 225. ' 4 '

.
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4, To attachment' clinging, he doth produce all evil, and
Always thmks of heresies and hearsays [and further
‘ says] :
“Pure and away from these two, who else doth know ?”’
Craving being not abandoned, from birth to birth doth
he run. (cf. Sn. 901, diff.)
5. By conduct ( # ) he guards himself from the violation
of purity;
By the practice of Truth, of felicity he becomes
’ possessed ;
By rather following his course, the purity he would
attain;
" And of this dreadful world, he has a good word to say.
' (Sn. 898)
6. From the truth already away, rituals he still seeks;
He accepts all these proceeding from the mis-steps he
has taken;
As said above, the purity, with strenuousness, he seeks.
He is fallen from his aimt and mere suffering doth he
meet. (Sn. 899)
7. Strenuous search one carries, but never [a word] doth
he say;
Enhghtened ( B3 ), he thinks, he is, by practices like
these ;
Birth and death [for him] are no more, exhausted as
, they are;
Like the wise doth he become, as one may [well] say.
: ‘ (902 Diff.)
8. All rites and rituals, he doth abandon; ‘
From all actions, meritorious or sinful, he keeps himself
far;

t B % corresponding to sva+anéha. Here again there seems
to be a misunderstanding of the original corresponding to Pali saitha
va hino (Sn. 899) ‘strayed away from the caravan’. Sattha here stands
for Sartha (caravan) and not sva+artha, as is clear from the words that
follow pavasam gharamha, ‘travelling away from the houu , in the Pali
text,
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To purity and impurity, he doth never give a thought;
From corruptions free, he harbours purity and com-
passion (£ ). (Sn. 900)
About the Dharma he practises as the highest ( Bf ),
Others say : ‘Don’t practise and keep away fiom deceit’.
In this way, in disputes, people do more indulge,
And [thus] there is Truth for each—this is the benefit,
worldly and ill-conceived. (Sn. 903 diff.)
‘“One’s own Law is complete’’—so he doth argue;
*‘Others’ Law,"" he doth challenge, ‘‘as with depravity
() full;”
By none equalled, mutual hatred do they cherish.
And one’s views and rituals—[as they say]—never to
dirt do stoop, (Sn, 904)
If the wise were to be afraid of what the common folk
say,
Then, in matters of Law, would there be none with any.
distinction !
Various things, as purity, the ignorant folks do declare;
Each one sticks to his own view and firmly doth it hold.
(Sn. 905)
Each one’s Law (sa-dhamma) remains respeeted, as
hearsay reports;
He doth preach it as he understood his own teacher to

say.
Even the rituals, unlawful, have none but words [of
praise] ;
Purified he remains, as he holds himself so in mind.
(Sn. 906)

Words like these he doth speak:
‘““Every one [else’s] views are from purity fallen’’.
This view, of his then, is dominated by hatred.
Beoause of ( 4% ) “his highest wisdom, he boasts of him-
self as ‘Great’. (Sn. 907 diff.)
What he clings to he seeks, and then speaks out;
His object of conviction (4 Bf {R ) there ‘doth not
’ remain ;
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Because of his legacy of the past ( # ff B ), ‘good’
he is declared,
And from conduct pure, others do not him exclude.
(Sn. 908 diff.)
A man of the world, with penetrating vision, the Name
and Form doth note,
And with his knowledge, his understanding doth
confirm ;
Granted (%% )* that [knowledge], more or less, he may
have been seen to possess,
But not from. this, can, for him, purity be rightly
claimed. (Sn. 909)
Wise practices he has and ties ( 8 ) he has none;
The view, wisely thought out, he holds [and firmly
doth grasp];
His religious practices, as blameless, doth he view;
The flurry he has got rid of, and to it he never doth
return. (Sn. 910 except d)
With his wise thoughts, the inaccessible he doth reach ;
No heresy firm doth he harbour, his consciousness
being awake;
The closing [of the doors of senses] (@R B3 )" he
knows( %11 ) and from objects of attachments he is far;
Circumspect just he is, without grasping the [heresies]
that are divers. (Sn. 911 s, d.)
All worldly graspings and attachments has the sage
cut off;
When factions ( Jg $ ) arise, support he lends to none;
Quiet among the flurried, with equénimity he views all
things;

The eommon folk he pities.( 38 ) for the evil that they
do. (Sn, 912)

4 ltis worth noting that this corresponds to Pali kdmam. This
shows how the translation isat times so mechanical that the Chinese
expression itself would give no sense without the help of Pali.

&5 These characters standing for closing [of the doors of senses] are
quite different from Pali sammutiyo, conventions?
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19. Old associations (lit. towns $ ) he breaks and makes
no new;
Far away from desire, attached how can he be?
From false beliefs, released and free is he, the hero
(BE);
From the world entire, he has escaped, and rebirth he
has none, (Sn. 913)
20. With respect to [the nature of] Dharmas, he entertains
no doubt; -
Then, what™ to say of all that is seen, or heard, and
thought of P
The burden heavy has the sage laid down, Well-freed,
He craves not, having gone beyond what he always
meets and sees® (Sn. 914 s. d.)
The Buddha concluded this Arthapada-Sitra. All the
Bhikgus were joyful and glad.

XIII

The Thirteenth Siitra of the Brahman Tew Lé ( 58 ¥ )!
[T. 183°-184°; Sh. 63"-64°; Su. 67°-68°; B, 7*-12']

{11 Thus have I heard. The Buddha was living in
Rajagrha on the Vulture-peak. At that time, the Seven-headed
Commander of Spirits (P. Satdgiro Yakkha-Sendpati) had made
an agreement with [another] Commander of Spirits, Tsei-mo-
yue [M ( H3E) B #2, Hewavata] [by name], that if there be
produced, in any one's kingdom, any precious thing, then
they should tell each other of the same. At that time, in" the
kingdom of the Tsei-mo-yue, the Commander of Spirits, there
was produced a lotus-flower having one thousand petals
(sahasra-patram), its stalk being as great as a cart-wheel and
all golden yellow in colour, Tsei-mo-yue, the Commander of
Spirits, in the company of five-hundred, came to the place of

6 It will be noticed that this siifra contains several stanzas which
are different from those in Pali. .
1 See SnCm. i. 198-216 for the story.
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the Seven-headed Commander of Spirits and thereafter asked
him: ‘‘Sir, do you know that in a lake of my kingdom, there
has sprung up a lotus-flower with thousand petals, its stalk
just being as great as a cart-wheel and its colour all golden-
yellow?’’ The Seven-headed Commandar of Spirits then said
to him in reply: ‘Do you know, Sir, that in my kingdom there
has been born a Divine 'Ireasure, the Tathagata, the Fully-
Enlightened, practising how to go beyond the three-fold ocean
of existence, the past, present and future, and letting the
people attain peace, the unsurpassed happiness of the Law,
solid and unequalled? And as He is already born, how do you
think, Sir, is the Treasure? On the fifteenth day of each
month, He recites the rules of conduct and absolves [His
followers from] their offences’’.
[2] [Then], Tsei-mo-yue, the Commander of Spirits,
replied to the Seven-headed Spirit:—
1. “‘Today? is the fifteenth day, the holy day (upavasatha),

And resplendent is the night like the bright Sun.

Let us find in what direction is the Honoured One,

In what place He stays, without being attached’’. (Su.

153 a-b)
2. ‘At Rajagrha® now dwells the Honoured one;

The people of Magadha is He instructing;
All heretic views, full of sufferings, He has cut off,
Having had an insight into things of this world. (N. C)
3. From suffering, further suffering doth arise.
- [But] if it is cut off, no more of it will be produced
The Eight-fold Path let us, straightway, hear,
Being free from enmity, and wishing the Deathless

(amgrta) [to attain].
Let us now go our respects to pay

To Hira who is revered by me’’. (N. C.)
4, “‘He practises [I hope] the training of His mind and
. strives
‘Without cessa.tmn, for [the benefit of] all living beings;

2 B8n, 163 attributes the first two linds to Satagira.
3 Bo says Satagira, the Beven-headed *Spirit.
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He has no desirables or undesirables, I hope,
And all thoughts in His mind follow Him, [their
master].”” (Sn. 154)
¢His mind is firm and in the [right] course dwells ;
Having stayed [there], no other existence it has.
Desirables and undesirables are no more there;
Thoughts are void and there is none [else] that they
follow”’, (Sn. 156)
“He, I hope, doth not like, through greed, what is not

given to Him,
Has taken recourse to desisting from harm;

He has resigned Himself, I hope, to conduct real,

And He has, I hope, no bounties ( ) to which He is
attached’’. (Sn. 156)
‘““He is far from taking, through greed, things not
given to Him,

And compassion He doth show to beings that creep.
He has cut off and never entertained an attachment
wrong;
How can the Fnhghtened One with pain be joined?”’
(Sn. 157)
“Havmg guarded His tongue (lit. mouth), I hope, He
tells no lies,

. Envy He has cut off and harsh speech He has none.

Having guarded Himself well, no slander of others doth
He. utter,

Nor does He even think of a gabbing prate with others™.
(Sn, 158y

. “Having guarded His tongue, He never tells lies.

No envy doth He entertain and rough speech He has cut

Having practised restraint, others how can He slande';?.
And all vain and gabbing prate with others, how can
He have?”

‘““Attachment and love for [worldly] desires, I hope,
He has none,

And further, I hopq, Hls mind is clean and from
impurity free;
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All entanglements®, I hope, he has completely destroyed,
And toward matters of the Law, I hope, He is favour-
ably disposed’’s. (Sn. 160)
‘“He has, I hope, gone beyond three* kinds of exis-
tences,

And has conducted Himself in livelihood pure;
All things He bhas cut off, with attachment none for
o them,
And He has, I hope, reached a stage where rebirth no
more exists.”’ (Sn. 162)
“Into the Truth of the three® existences, an insight he
has;
From impurity and dirt, He has conducted Himself
[quite] free;
Practising the Law, He has, everywhere, a success
attained,
And following the Law, self-mastery [too] He has
obtained. (Sn. 163)
In all good things, a virtuous footing has the Honoured
One attained;
His body and tongue (lit, mouth) have a high (training)
already undergone ;

And in a forest, doth the Honoured One practise medi-

tation ;
Of such Gautama, we all would go to have a look.
(Sn.. 164)
The Truthful man, with waist (lit, intestines)’ slight
like the hoof of a deer,

With little food and with no greed for the evil—

4 Here in Pali we have moha, delusion or bewilderment. -

& It isstrange that here we have no stanga corresponding to 8n. 161,
which we naturally expect as an answer from Satagiri.

6 = ¥&. This is quite different from Pali vijjdya.

7 The intestines are small like the hoof of a deer. The stomach is
very nurrow and suggests that very little food is required. This seems
%o correspond to eni-jangham of Sn. 165.
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To Him.we quickly repair, of the Law of Deliverance

to ask,

And to ask how to kill the pain and get release from the
same—

To Him, who like the lion is with awe looked at, and
from all fear freed.”” (Sn. 165 a-b, 166 c-d, 167c)

[3] The Seven-headed Commander of the Spirits and
Tsei-mo-yue, each with a following of five hundred spirits,
assembled, all in a group of a thousand, and went to the place

where

the Buddha was. All, with their head and face,

worshipped the Buddha and stood aside. The Commander of
the Spirits, Tsei-mo-yue, then spoke to the Buddha :-

16,

16,

17,

18.

The upright man, with a waist (lit., intestines) slight
like the hoof of a deer,
With little food, and even mind [for all]—
The sage that cultivates meditation under trees—
Gautama—to Him do we repair and ask: —
(Sn. 166a-c, 167d)

‘““How does this suffering vanish ?
From the practice of what does one get released from
pain ?
In order to remove doubt, a question do I ask about
things present—
From what does one get released into a painless state ?*’

‘‘Suffering ye cut off and all pain ye let vanish ;
By such practice, all pain and suffering both vanish ;
Doubts ye give up, and good words ye hold fast,
And all suffering will truly (4n 3§) vanish.”

““Who has made and created this world ?
‘Who has made and created attachment ?
‘Who has made and created all that exists in the world
‘ (i H)?P
Who has made and created the sufferings in this world #’

* (Sn. 168)
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“The six®* things have made and created this world;
The six things have made and created attachments;
The six things have made and created all that exists in

the world ;
The six things have made and created suffering in the
world”’. (Sn, 169)

‘“Who is he that crosses this world—

The world that, day and night, goes on, without a stop ?
In the deep lake, with nothing to stand or hang on,
Who is it that doth not sink’’? (Sn. 173)

‘““Whosoever possesses the treasure of the observance

[of rules of conduct]

‘Whosoever, with wisdom, to deep reflection is given,
Whosoever, with mindfulness, inwardly doth turn—

1t’s he that crosses [the flood] that is difficult to be

crossed. (Sn, 174)

From thoughts of passion, he is far away ;
To the assemblage of [worldly] forms, he never doth
return;
In the deep lake where there is nothing
To stand or hang on, he doth never sink.”
(Sn. 176 b-c, dift.)
*““Due to what, to six directions* doth he return?
How is it that what[now]exists will no more exist?
Whose painful as well as pleasurable sensations,
Completely, and with no trace behind, vanish -away?’
(Sn. 170, diff.),

‘It is due to the sixf, that to six directions® he doth
return,

He is now born but will no more be born.

Can this be explained by pafica k&magund loke mano-chatihd

paveditd of Sn. 1717 SnCm, explains it as ajjhattika-bahira-dyatandni.
But here it would probably be better to take it in the sense of internal

organs

*

To be interpreted as external objects of sense.
See note 8 above,
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Form having disappeared, name[too]vanishes®;
) Axfd when all is -exhausted, what trace can there be of
any existance?’’ (Sn. 171, diff.)
25. W1th great joy, the steps towards the Path were turned
By the Great Seven-headed Commander,
So that the great favours he should return,
As the highly Honoured One would preach and explain
The gift of the Law that is surpassed by none, (N.C.)
26. Now this assembly of spirits, that mustered a thousand
strong,
Stood all together with their hands folded.
Each one of them, personally, took refuge in Him,
‘Who was considered a worthy Great Master of the
world. (Sn. 179)
27. ““Now we, having already taken leave,
‘Will return, each to our district,
Showing honour and respect to the Fully Enlightened
One,
And thinking of the worthy Law in which we take
refuge.”” (Sn, 180)

[4] ‘At that time, among the seated, there was a Brahman
named Teu-1& (Tuvattaka?). In that large gathering, he had
this thought: ‘What was delivered in Nirvana was[only]the
[pbysical] body with limbs’., On account of this, he had a
doubt'®. The Buddha then knew that the Brahman Teu-l8
had entertained in his mind this doubt. The Buddha then cre-
ated a double of himself, perfect in appearance and unequalled.
There was none who seeing the form was not glad—the form
which was surpassing the divine, The body had thirty-two
signs of a great man and the colour of purple and polished
gold. It had put on the great religious garment. The disciples
also could produce a double. [But]when the double just spoke,
the disciples also spoke, When the disciples just spoke, the

9 Of. Yattha ndmafi ca rapaft ca asesam uparujjhati (8n. 1087).
10 With this, compare XII. 4, where a similar doubt is expressed.
Also of, XI, 4, where a doubt that is slightly different is expressed.
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double also spoke. As to the double created by the Buddha,
-when the double spoke, the Buddha remained silent. When the
Buddha spoke, the double remained silent.!! Why was it so?
Because all those that control their thoughts can penetrate
through things. The double then folded his hands and with
one shoulder bare!? said the eulogizing gathds : —

28. *‘Of the divine sage gone beyond[all things], I should
like to ask
About remoteness and calm, the source of great joy.
What view should a learner ( % )*® hold, so that
Quiescence he may attain, without clinging to anything
in the world?’* 1 (Sn, 915)
29. “The root of desire and the obstrusion of the self
And all distraction therefrom may be completely ended.
And whatever craving that may be embosomed
For its destruction, one should be watchful and alert.
2 (Sn. 916)
30. Because of this, he may not think [high)of himself,
Nor low, nor ranked as on level with others;
Though looked up to and praised by the people, -
He may npot exalt himself to the skies and then fallen
stand. 3 (Sn. 918)

3l. Already he has understood whatever is-in consonance
with Law——o
That which is within or that which is without.
He is strenuous® and diligent at whatever he does,
Without aiming'® at(lit, getting)[the fruit], Thus
grasping will not exist. 4 (Sn. 917 a-b)

11 BSee above X, 8. . 12 See Mhvy. 6276,

18 This character seems to have been used for Pali bhikkhu in Sn,
9150. Also see verses in the text corresponding to Bn. 925, 964, 975 éte.

14 This agrees with the Niddesa reading thdmam instead of mdnam.

16 For this and the next sentence, Of, Hiouen Thsang’s Chinese

translation of Karikd 28 of Triméatikd and of the Commentary on the
same, ’

-
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-

By just guarding himself, the Quiescence( 3 ) he may

He must learn to seek it not of others,
By inner reflection, the mental attachment doth cease.
He pries not into things'®. How can he[possibly]do it?

5 (Sn. 919)
Just as in a place in the midst of the ocean,

"There are no waves, and one can be steady and straight,

Just so with one in whom everything has stopped
and stayed.
The Enlightened One can have no protuberances
(3 B )" in his mind.” 6 (Sn, 920)
“T hope the Great vision-eyed Seer will reveal
To others the Law already experienced by Him.
I hope He—may the Honoured One ( {= )* excuse me
" (bhaddan te)—will ghed light
On the rules[of Pratimoksa]jand the concentration that
- follows,”” 7 (Smn, 921)
““Just_hold your eyes from moving right or left;

Give words no access to your ears which closed may
remain;
Have no greed for tastes that are tabooed;

Have no sense of my-ness for things of the world.

8 (Sn. 922)
If your body is assailed by contacts, rough or smooth,

Entertain no thought of grief in your mind.
If you have a craving for things that are covetable,

And if you have fears, please, ( J ) do not crouch.
9 (Sn. 923)
The food and drinks that ye may obtain

And the clothes that ye may get for your use—
Take them enough for your need and stop, without
providing for the future
With these, yo rest [oontent] and covet ye not for the
. rest. 10 (Sn. 924)

Lit. ‘Hedoes not enter into things’. +
This seems to correspond to Pali ussada in 8n. 9208,

For this sense of this character, see Taisho Vol, 24 (No. 1454) p. 6500
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In meditation be steeped and in forests find delight;
To rules of conduct be resigned, with no violence or play
with them;
In places of dwelling or of rest, and in places
That are calm and quiet, O student,*® ye with strenuous-
ness exert. 11 (Sn, 925)

No fear ( & ) ye entertain and sloth and torpor ye

relinquish;
In watchful behaviour always practise exertion.
Drowsiness, sport and laughter ye abandon,

And from sexual enjoyment and self-adornment, keep
away. 12 (Sn. 926).

‘Weapons of injury'® ye give up, as well as the
interpretation of dreams;
Exhibit not your skill of[sustaining the child in] the
womb,
Use not at all a probing[knife]*® and thus be a favourite
-of gods. 13 (Sn, 927)

In buying and selling, engage yourself never,
Nor, in the same, practise any fraud for gain;
For any dwelling-places in the country, have no greed,

Nor from the same, ye seek or crave any gain,
14 (Sn. 929)

In false speech, never find ye any delight,
Nor do ye practise any duplicity (Wi iff) of speech.
In life while it lasts, seek the practices of the wise

And rules of conduct ye hold truly ( & ), without
slighting them as leaky. I5 (Sn. 931)

18 See note 18 above.

19 The Chinese Pin tso (_5& B ) seems to correspond to Pali
Athabbana (in Sn. 927) often associated with the lore of black magic &
science of causing harm to others. :

20 The Chinese character here is the same asthe second in Note 19
above. There is nothing corresponding to the last half of this line in
Sn, 927¢,



ARTHAPADA &fiTRA (13)

925 WAl A qAAISEd | R TEFWr awAeRed | -
wy TEAyg Savg | Aary fawg Rt
926 g @ wgEw=’ | wrafid aRea awarat |
afi wd weet Ry’ | A faeaerd afingd ugn
927 wnuequl it et ) A g sy i wawf
fied® = sarmeot | Frfiss At @ @87 w1t
928 fAeqra Aq™eq | 7 oAy qeifaay frve |
a?lﬁémm&&m =t [gford = ag¥=a 1L
929 waAfiw 7 fagea | Sy Ry 7 weea gy
TR T AFIETH | STAHTA T T SRS (1240
930 @ T wfeaar faar fusw | a < aw= qgd* Wl )\
qrTiad @ faveea | w4 femige @ sa@=a e
931 MYISH A (AT | ITAWT Wl 7 wfATT |
A FEAT TR | AISTqAT ATHAAARASS 1190

1 Wo-FFed | 2 Ho-ugH A =Y |
3 fre-faed 4 He- qgw |

127

926 cf, 942. 926° cf. 8177, 927 cf. 360. cf. 3o VIII. 13.

3 avay ¥ gfrw = Hafaes ¥ qIwfea |
T g X gauy gefa oF Wl swerare o

=g arfirgfxar (3o 11. 13) ; also Comp. 3o XV. 7, XX. 45,
928*+" cf. Dhp. 81. cf. gat figrrdarg gt FrgraaTgsy [so XIX.

90].
929 wfegary sufrweg (wre 1. 2. 5. 3).
930° cf. 7114 931" =043",

E
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43,

44,

45,

47,

ARTHAPADA STTRA (18)

1f words of challenge ye meet, let no hatred ( 4% ),
overpower you ;
1f words of eulogy greet you, speak no words of
exaltation ;
Coveted objects ye give up, along with jealousy,
And the double-tongue ( W§ &), too, with what is anger
and grief, 16 (Sn, 928)
Words that reveal one’s desire as well as greed or
attachment—
Give no vent to them, as with the rough and wrong
[only]do they go.
Of words of impudence, ye never learn any,
And in all your doings, hatred ye never arouse.
17 (Sn. 930)
If worda, coarse, evil, or not nice,
Reach your ears, from companions or from the
commoner,
‘Well! have them closed ; and never do retaliate ;
For, the wise and worthy never make a personal assault.
18 (Sn. 932)

Knowing the Truths of Tathagata as just and right,
Never dally with them, but with close thought think
over ;
Consider that from the calm and quiet doth Quiescence
result,
And Gautama’s teaching ye never treat as light or with
~ doubt, 19 (Sn. 933)
He has wisdom self-obtained and the Law that doth
not die,
He has seen the Law directly-experienced and to tradi-
tion not submitting ;
Always follow wisdom, Tathagata's teaching,
And from this wisdom will follow good with attach-
ment none’’, 20 (Sn. 934)

The Buddha said this Arthapada Sitra and the Bhlkgui
were all joyful and glad,
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Chin. XivV="Pali XVI
" The Fourteenth Sutra of the Bhiksuni Utpalavarna*

[T. 184°-186°; Sh. 64°-66*; Su. 68>-71°; B. ii. 12*20°]

[1] Thus have I heard. The Buddha was living in the Heaven
of the Thirty-three* Gods in order to spend his summer (P. Vassa)
fthere]. The Parijataka tree was all in blossom. He was sitting
on a soft stone’, intending to preach the doctrine ( B ) to His
mother, as well as the Thirty-three gods At that time, Sakra,
the king of gods, came to the place where the Buddha was, to pay
his respects to Him." Then he spoke to the Buddha: ‘Now, Sir,
what time will be available to me to see the Honoured Onef’’ The
Buddha replied to the king of gods: “You wait upon me when
I shall be in Jambudvipa’’. The king of gods having received the

1 This S@tra contains verses corresponding to those in Sariputta-Sutta
(No. 16) of the Atthaka-vagga. For the story, see Avadanadataka ii.89-94
(Aupapadika, No. 86), Avadiana-kalpalata, xivth chap. (Devavatarivadanam)),
Also see DhpCm, iii, 225-26, Buddhist Legends iii. 53 ff., Beal i, 204-05,
Watters i. 834.

2 Trayastrimdad devdh.,- The Buddhists simply accepted this
expression, very current in the Brahmaniva! literature, rarely bothenng
.themselves to explain what those Thirty-three gods were. For the explana-
tion of the same, we have to run to the Brihmanas and Upanisads. We find *
from the Aitareya Brahmana vii, 8 (Trivandrum ed, by Anant "Krishna
Shastri) that those thirty-three gods were 8 Vasus, 11 Ruaru, 12 Adityas,
Prajapati and Vasatkara, while Brh. Upa. 8. 9. 2 substitutes * Indra for
Vasatkdara and accepts the rest of the list. These gods are styled in the
-Brahmana Somapah, drinkers of Soma juice. Another list of thirty-three
gods that are styled as A-somapdh, as they do.not drink Soma, but are content
with offerings of beast (pafubhdsandh), is added in the same Brahmana as
follows; ekddada Praydjah, ekddada Anuydjah and ekddasa Upaydjdh. Also
see my article on ‘Vedicism in Pali’ in the forthcoming Siddhesvar Vartra
memorial volume. ]

3 Pali has pandu-kambdala-sildyam in DbpOm, iii. 218; alsg see Av.
90, 1-8; pandu-kambdala-filayam Parijatasya Koviddrasya ndiidire matur
;amtrva dharmam dedayaty nyesan ca devanam Trayas-triméaniim.
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mstructlon, paid, respects tothe Buddha, became glad and wmt
away.

[2] At that time, the Revered (ﬁﬁ )8 Maha-Maudga,lyayana
was living at Srivasti spending his summer (vassgvdsa) at Jeta-
vana, in the pleasure-resort of Anathapindada, At that time, ‘the "
foyr classes [of disciples], monks, nuns, male and female lay-dis-
ciples had all come to the place where Maudgalyayana was, to pay
their respects to him. Each of them took his seat at the end. Then
they ‘asked Maudgalyiyana: ‘‘At what place is the Right-visioned
[Buddha] spending his summer (P. vassdvdsa)?’’ Maudgalydyana then
said to those four classes of disciples: ‘‘The Buddha is now in the
heaven of the Thirty-three gods intending to spend [there] the three
months of summer, Thinking of the paing that his mother suffered
during pregnancy, he is staying there to preach the doctrine to
[his mother] as well as to the Thirty-three gods. He is sitting un-
der a Parijataka tree on a goft stone. The tree is four thousand
li’s ( B ).high the branches are [spread]- two thousand 1i'*,
and the roots of the tree have gone deep into the earth two
thousand and eighty li’s. The stone seat, when one sits on it, sinks
four - inches [deep]—the depression being restored [to normal = sur-

§ These characters are found to be used for dgyusman (P. ayasma).

+ * The Chinese ‘li’ is ordinarily equal to about a third of a mile; but see
Watters i, 141, where according to Hiouen-thsang, one yojana was varyingly
,considered to be an equivalent of 40,30 or 16li's. P MW A S WM B .
(chap. 43. 4a. 8 -4b.8) explains one yojana to be.equal to 14 li and 80 steps ().
The following table, as given there, will be found to be very interesting:

1 jjf Hasta=1 R and6 ~},

B Dhanu=4 j} =6 R and4 <} ; ie. 1 R ==10 ~f,

# 7 § & Kroda =500 g =8200 R. -
ﬂﬁ]Youna-SKroé‘amﬂBﬁOOR —5120&-143::1680#
¥ =56 R Chinese feet. ' :
B =30 %

For the enumeration of Indian measures of space, see Lalita-vistara, xiith
chap. p. 149, Lefmann's ed., Avadéna 33 of Divy. (p. 645), and Abhidharmakoda-
karika, iii, 85-87. For thu particular passage, cf, Ymanmta-wtmmlalo
paricchattako (DhpCm. i, 273).

L T N S,
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face] as soon as ‘the pressure of the weight is removedt. Maha-Maud-
galyayana preached in detail the doctrine to the four classes of dis-
ciples and then kept silent. The four classes of disciples heard the
doctrine and became glad. They reflected upon it, paid respects to
Mah&a-Maudgalyayana and all went gway.

[3] 'When the three months of the summer came to an end, the
four classes [of disciples] again came to the place where Maudgalya-
yana was, paid their respects to him, bowing down their heads and
faces, and all took their seats. They all said to Maudgalydyana:—
“Among the disciples, Sir, your good self alone is expert in per-
forming miracles. We crave you to take the trouble of perform-

‘ing a miracle which will take you to the place where the Buddha
Is. And on behalf of the people, pay respects at the feet of the
Buddha and, on behalf of us, say to the Buddha: ““The four classes
of people in Jambudvipa are thirsty (lit. hungry and thirsty) with
the desire to see the Honoured One. It would be well ( :#&% ) if
the Buddha takes pity on, and thinks of, the men of the world and
-wishes to come down to Jambudvipa”, Maudgalyayana heard [all]
the like, and consented, by remaining silent, to what the four classes
of disciples [said]. And he further preached the doctrine to those
four classes [of disciples]. All were glad. Maudgalyiyana took
leave of those four classes [of disciples]. All got up to pay respects
to him. Further when they got up, they went around Maudgalya-
“yana and went away.

[4] At that time, Maudgalyayana then induced the concentration
of mind (samadhi-citta). Just as a strong man, in a moment, con-
tracts and stretches forth his arm, so he disappeared from Jambu-
dvipa and went up to the abode of gods and stood up not far from
the Buddha. At that time, the Buddha'was sitting in the midst of
innumerable gods preaching the doctrine. Maudgalysyana had
this thought: ‘“The Buddhain the midst of the crowd of gods appears

t Cf. Yattha nisinna-kale upaddhakayo pavuah upthita-kale dnam pan-
pirati (DhpCm. i. 278). s
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to be as if in Jambudvipa’**. The Buddha, then, knew what he had
thought [in his mind]. He said to Maudgalyayana: ‘Do not con-
sider it the same as on the earth. 'When I wish them to go, they
go away quickly. When I wish them to come, they come. Their
going and coming is just as I wish® ”’. Maudgalyayana said to the
Buddha: ‘‘These gods are indeed very lucky and extremely happy.
Among the gods, there are some who, previous to this birth, them-
selves took refuge in the Buddha. When their life came to an end,
they were born in the heaven. Also there are some who took refuge
in the Law, or those who took refuge in the Order and were, at the’
end of their lives, born in the heaven. There are others who, in their
former life, delighted in the Path and are reborn, at the end of
their life, in heaven’’. The Buddha said to Maudgalyayana: ‘It
is so, Maudgalyayana ; there are, among gods, some who in their for-
mer life took refuge in the Buddha, who took refuge in the Law,
who took refuge in the Order, who were delighted in the Path and
who, at the end of their lives, were born in the Heaven’’. ’
[6] At that time, Sakra the king of gods, was sitting in front of
the Buddha, paying respectful attention to what the Buddha said
to Maudgalyayana. Then he said: ‘““What Maudgalyayana said is
really so. There are persons who, in their past life, personally took
refuge in the Buddha, in the Law and in the Order and those that
delighted in the Path. All of them came to be born in the Heaven”.
At that time, there were eighty thousand gods seated with Sakra the
king of gods at the back. All the gods wanted to give due regard to
what was said by the Buddha, by Maudgalyayana, and by their king.
The gods then said that what the sage Maudgalyayana had said had
been truly said. At the time when they were, in the past, men of
the world, they themselves had taken refuge in the three [Buddha,
Law and Order] and with their very pure minds had taken delight in -

4 “Ihd pi Bhagavan dkirno viharati tadyatha Jambdudvipe catasrbhik
parsadbhih. (Ava. ii.91).

5 *“Yada me evam bhavati ‘dgacchantvi'ti tadda dgacchanti. Yadd me
evam bhavati ‘gacchantvi'ti, tadd gacchanti. Iti me cetasd cittam ajfdya
agacchanti ea gacchanti ca.” (Awa. ii. 1),
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the Path and, at the end of their lives, had been born in the heaven
above. At that time each of the eighty thousand gods, to inform
(lit. because of) Maudgalysyana, said: ‘I have come to the Stream
( % W srotapanna)’. :

[6] Maudgalyayana then paid respects [to the Buddha] in front,
touched -his feet with head and face and further said: O Lord,
the four classes [of disciples] in Jambudvipa are thirsty (lit. hungry
and thirsty) with the desire to see the Buddha. It would be better,
I pray, if the Honoured One, thinking of and having pity upen the
world, were to come down, at this time, to Jambudvipa’’. The Buddha
then said to Maudgalyayana: ‘“You just go down and say to the four
classes [of disciples] on the earth: ‘The Buddha will, after seven
days,t come down from the Heaven above and calmly meet you un-
der Udumbara (Yu-than-man, @ &% #% )tree’.” Maudgalyayana
said: ‘““Yes, I'll act up to your instructions’’. Then he got up, paid
his respects [to the Buddha], went round him three times. Then, he
applied his mind to meditation and, like a strong man contracting
and stretching his arms in a moment, he disappeared from the Heaven
of the Thirty-three gods and stood up in Jambudvipa, on the earth.
He told all the men of the world, that the Buddha, after seven
days, would come down from the heaven and quietly meet them un-
der udumbara tree”.

[7] The Buddha then applied his mind to meditation and like

. & sirong man contracting or stretching his arms in a moment, went
up from the heaven of the Thirty-three gods to the heaven of Yamas
and preached the doctrine to them. He disappeared from the heaven
of Yamas and came to the heaven of Tusita gods. Again he disappeared
from the heaven of Tusita gods and came in succession to the heavens
of Pu-chiac-lo (delighted in not being proud) gods, of Echo-exchang-
ing gods, of Brahmaparigadya gods, of Brahma-purohitas, of the Great
Brahmas, of the Shui-hsing-shui-wei ( K§F/k@t ) i.e. the flowing-water
(apsaraP), and scanty-water gods, of the Immeasurable-water gods, of
the Water-sound gods, of Parittibha gods, of Apramanabha gods, of

-

t BeeJa. iv, 263ff, (Sarabhamiga-J ataka, No. 483),
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Abhdsvara god, of D'arittasubha gods, of Apraminadubha gods, of
Punya-prasavat gods, of Brhatphala gods, of Near-limitation gods, of
Quick-vision gods and of gods without bonds or craving (ksina-trsnd-
samyojand)®.  Also he preached the doctrine [to them] and made
them all glad. Then with the gods of the Highest Form (&kani-
sthaP), he came down to the Shu-ta-sa’ gods. [Thus] from the
higher to the lower, all from the heavens of twenty-four gods above,
he came to the lower heaven and remained. There gathered to-
gether all gods in the Realm of Form (Ripavacara). Further,
there gathered together all gods, in the Realm of Desire (Kamd-
vacara), He came to the second heaven on the top of [the moun-
tain] Sumeru® and remained. At that time, a devaputra [by name)
To-pi-lo* ( M 4% &), being instructed by his king prepared, by a mira-
cle, three stair-cases, one of gold, another of silver, and a third one of
lapis-lazuli. The Boddha came down from the top of the mountain
Sumeru by the stair-case made of lapis-lazuli. The king of Brahmsi-
gods and the Ruapiavacara gods came down all by the golden stair-case
to the right of the Buddha. Sakra, the king of gods and the Kiama-
vacara gods came doiwn by the silver-staircase to the left of the
Buddbha. Buddha and the innumerable Ripavacara gods, Sakra and
the innumerable Kimavacara gods, all came down to Jambudvipa and
quietly met under the Udumbara tree . Thus there was caused an

+ + The Chinese characters literally mean ‘Pupya-gund’. But see Mhvy.
3099 where we have Punya-prasave gods.

6 With this list of gods, cf. the list found in Taisho ed. of Tripitaka, i.p.
182b, 12-21, where we find some of the rare names of gods in the list, such as
echo<gods, water-gods, or water-sound gods etc. With this list may also, be
compared the lists in Ava. i. 5 lines 1-4, Lalita-vistara, xii, p. 160 (Lefmann's
ed,) and Mhvy. 8076 ff., which all show a little variation and do not include
the rare names of gods referred to above, Rockhill, 81 does not give the names
of gods. : '

7 It is not clear what these characters stand for*Sudréah or Sudaréandh
(Mhvy. 8104-05). ' ‘

8 Pali Sineru. -

9 For the character lo Jjj, there is another reading hsien J§ It
Is not clear what these characters stand for. DhpCm. ifi. 225 gives the name
Sakka (Sanskrit, Sakra); also see Buddhist Legenda iii. 63,

F
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assemblage of innumerable people desiring to see the Buddha and
desiring to hear the Law.

(8] At the time there was the Bhiksuni, Utpalavarna'®, who, by a
miracle, transformed herself into a golden-wheel-monarch, bedecked
with seven kinds of jewels, leading in front, and followed by an army
of strong men. She hastened to the Buddha. This large ascemblage of
people, noblemen and kings, saw, from afar, the golden wheel-monarch
coming down all the way, dared not go in front of Him, and made the
road wide [to welcome Him]. The Bhiksuni, Utpalavarna, went to
the place where the Buddha was, At that time, the gods could see
men and men also could see gods*. By the miracle of the Buddha,
the heaven was lowered and the earth was elevated . All people were on
the same level. The gods had no thought of envy (lit. greed) for men,
nor did the men entertain any thought of envy for the gods. At that
time, there was a man who envied [the lot of] the golden-wheel-
monarch. At that time there was a Bhiksu* sitting, not far from
Buddha, crosslegged, his body erect (i), his mindfulness directed to
the rules of conduct (¥R ).The Bhiksu saw that the gods as well as
men delighted in the assemblage. He reflected in his mind and said,
‘All these things are impermanent, painful, void and without a self
(R ). Why is all this greed, all this craving? Things being thus,
what [charm of] existence can there beP The Bhiksu, then, on the
very seat he was sitting on, attained the Path of Srotapatti (coming
to the stream) and had a persomal experience of the same. The

10 C/. Utpalavarpaya ca nirmitd Cakravartissampadd. Also see Avakal,
xiy. 8-13, Beal, i. 204-05, Rockhill, 81, Watters, i. 834, Alsosee Therigitha
229

1ddhiya abhinimminitvad caturassgam ratham aham
. Buddhassa pade vanditva Lokandthassa Sirimato. '
Allosee DhpOm. iii. 211 (Cm. on Dhp. 181): Aham, Bhante, dvidusayojanam
parisam dassetvd dvattato chattimsa-yojana-paris@ys parivuto Cakkavattirgja
hutvd dgantvd dumhe vandissdmi.

* Cf. Devi manusse passimeu, manussd pi deve passimau (DhpCm, iii. 225),

i1 Subhiti, according to Beal:i, 204, Watters i. 334, In another trea-

tise, we have & Bhikgu but Bubhdti is nob mntionod by name. (Watters
i. 887), .
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Buddba knew the [minds of the] people, knew the gods, knew what
thought had come into the mind of the Bhiksu and said the gatha;—

1. Having possessed the privilege of a human form,
And by observing the Rules of Conduct, a god
One doth become in this world. He alone is the king,
And He alone the Honoured One, as He has seen the Truth.

[9] At that time, the Bhiksuni Utpalavarna just came in front- of
the Buddha, and withdrew the miracle. The seven jewels and all dis-
appeared and were ‘[no longer] seen. She stood alone with her head
shaved and with religious garments on. With her head and face, she
touched the feet of the Buddha. The Buddha then came to the roob
of the Udumbara tree, sat down on the seat already prepared
among the mass of people, and immediately preached in detail the
doctrine. He talked about charity, conduct, heaven, the disadvan-
tageous and painful nature of desires and their lowness'?. The
Buddha knew that their minds had become soft and that they were
away from grossness. He presented to them the four [truths] of
(i) suffering, (ii) its origin, (iii) its cessation and (iv) the :Path
[towards its cessation]. In that assemblage, there were people who
had taken themselves refuge in the Buddha, refuge in the Law, re-
fuge in the Order of the Bhiksus. There were people who, accord-
ing to their capacity, observed [rules of] conduct. There were some
who attained the stream (srotdpanna), some who attained the state
of often-returning ( 3§ € )'°, some who never returned and some
who had realised the Path. '

10. This respected person** got up from his seat, laid bare his
[one shoulder], and facing the Buddha, folded his hands and said’
extolatory gathas:—

2. The Hero that is circumspect I now revere and adore, -

The Hero that sees Truths and to others, for their release,
doth them declare;

12 Cf.1.4; X, 7; XV, ¢ etc,
18 See note No. 11 on this word in X. 7.
** Apparently this refers to Maudgalyiyans,
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14 B asT.and Sh. read instead of B of B, and Su.
15 Does this refer to the gods and men®"
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With -eompassion incessant, of thoughts meritorious had
vision,

Then what more praiseworthy [position] did gods and men
[ever] attain?

. The innumerable He doth deliver and others doth He guide,

So that all fear they renounce and peace and| happiness do
) they attain;

His Law doth He broadcast, shining the world all over,

And one constantly hears'* of delight in deathless peace.

. Broad and unfordable is the ocean of the Honoured One's

rules of conduct;
Profound and noble { kX ) is this doctrine in which good
conduct is revealed;
Pure and spotless, and not stained by dirt,
1s [this] Wisdom’s mighty boat for crossing the three worlds.

. With no imperfections, and being neither depressed nor

i _ elated,

Equanimity the Honoured One doth practise and so is He
detached ;

Because of conduct, the Master of the three worlds does He
become;

Having seen the world, out doth He go, but never doth He
return.

. Firm is the Sage’s mind and unsurpassed is the Honoured

One.
Of meditation He has become Master, the Leader of gods
. and men;

With the strength of knowledge, the golden colour doth He
attain.

What man and god will not worship the Honoured One?

. Over the world doth the Teacher reflect with two groups'

meeting ;
Although He [thus] reflects, equanimity He has, with no
fault of attachment.

¥
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Hig mind reads minds, from impurity being immune,
Angd the three worlds are void which the Honoured One has
: [realised].

8. The worldly practices He doth take out from the root;

From meditation to meditation doth He pass until the Death-
less doth He reach.

Now the deities and gods have surrendered to Your Honour;

Their hands they have folded to see the Personality that
is enlightened.

9. With doubts dispelled, the Sage is delighted in the Law;
The minds of gods and men He doth all read, and doth know
The thoughts of insects and beasts, [too], that move,

" And calmly and purely pity them for their bag of suffering.

10. According to His liking, [into a god] in a heaven doth He

Himself trapsform;
Any meditation, good and real, He can easily take to;
With His mind, His thoughts He doth control and the be-

liefs of others too.

The world of gods and men is understood by the Honoured
) One alone.

11. Virtuous and Noble—with whom can He be compared?

Seeing the personality of the Honoured One, will any ever
sicken?

Over the three worlds alone doth He bend his steps,
In conduct and Doctrine, firm, like a Mountain of Jewels'.
12. To noble aspirations prone!’, and away from the three
worlds turned,
Thoughts of envy He gives up, and has no affection or love;
In meditation adroit, doth He shine like the Sun,
Or like the Moon that shines in an unsullied night!®.

. 13. To pure conduct doth He stick and pure practices doth He
. teach; -

Wisdom doth He possess, that is great and -pure in the
' extreme;

16 ¥s this #8 equivalient of Ratna kiita?
17 N E. . 1B MEM
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In the pure Law established, He displays His radiance pure,

[Like] the High Mountain of Szow that is seen with daz-
zling splendour.

14. [Like] the moon, among the stars, on a full-moon night,

15.

16.

17.

18.

19.

Is the Honoured One, whom I see as the Leader of gods and
men ;

The Law, over all, doth shine among gods and men,

And His bodily marks are displayed like pendants of real

pearl.
Truth after Truth has the Hero well preached—

The Truth, originally attained by His own efforts and with
no guide;
The Son of the Sakyas has alone seen the Subtle ( # ),
And the Thousand-eyed'® expert has all sores cured.
His words are very soft, with no roughness in His mind,
The words of compassion are uttered while gods and men
git;
Listen to His honoured words, the Law, beautiful and sweet,
And get quenched your thirst for a drink, as with an ocean.
Take to the Law as it is, then what is it that ye miss?
Ye sincerely observe it, and reach the peace that is yonder.
The discussions ye cut off, with no anxious thoughts later;
To the honoured words listen, with eyes often closed®.
Straight and not crooked is the path revealed by the Wise;
Old: traces ye follow and reach that city ( #® )* of old;
After thought and reflection, preach to those in'the dark, -
[Shedding light] like the King of Brahmas shining all over
the void.
Even gods and spirits envy (lit. think of) the men of the
_ . world,
And incomparable is the doctrine followed by the divine;

19 Cf. Sahasra-netra in Mahivastu iii, 46, 13,

20 Perhaps as a sign of absolute faith, ,

21 TandSh, read B» 8. & Balsoread §R, a city. O).Nibbasa-puram
pavisanto.....,Bhagavi [DOm., §i. 594].
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Following the Law, ye worldly thoughts give up;
For, the Honoured One has nowhere lefs any bonds of
attachment.
[11] ‘At that time, the Sage Sariputra was sitting in the assembly.
He got up from his seat, laid bare his one shoulder, folded his hands
and said the [following] extolatory gathds:—



21.

22.

23.

25.

ARTHAPADA SUTRA (14)

. Never have I seen a person like this,

Nor have I ever heard of ome speaking like this—

The Honoured One, the Heavenly person of powers divine,

Who came hitherto from among gods -of Tusita heaven.
v 1 (Sun. 955)

Surrounded by gods and men in the whole world,

" Honoured and loved by the same, the very eye incarnate®*—

He has nowhere in any way disturbed the peace( 4);
Alone He finds delight in the midst of [all]. 2 (Sn.956
except c)
With no trouble, He is awakened {o the good that He has
practised;
He has returned to the world to teach His doctrine
For the benefit of the release of mind of those with rotten
desire,
So that evil may go and good purpose may be achieved
3 (Sn. 957) Diff,
The Bhiksu is, in mind, disgusted
When his affairs get spoiled, and retireg to a solitary seat,
As under a tree, or in a cemetery,
Or deep in mountains, or in the midst of caves. 4 (Su. 958)

. In dwellings, located in places, high or low,

How many fears and terrors do there reign [suprcme]f—
Those from which a Bhiksu will never have any fear,
Tor any length of time, in his place of work? 5 (Sn. 959)
How many sounds do [assail] him in this world
As he goes and comes over all directions [wide]P— -
The sounds to which he pays no heed in his dwelling
places—
The places where he stays in, calm and with no noise?
6 (Sn. 960)

2 i & &

23 The Pali word appa-nigghosa corresponding to this expression is found
n the last stanza (959d).



ARTHAPADA SOTRA (14) 143
Chin. Xiv=Pali XVI

[ enfegege * )
955 @ ¥ REY LAt gok (varem @IRTWY) TEGA I wEAlT |
ot qepafY et gfar aftmuey
956 TRIwEH Brwed AT Fealy awgnn |
qwt o fRaRET oRra daesm i
957 & 8¢ afed anfd erged arforarared |
qEwiia s i S8 ST 11
958 fargaY fAfSesal waN feammas |
AT gE™ qT  SRaTH YER o 1o
959 SWTAIY ARG HiaAl FeT AT
g forrg 0= Fradl@ qEeTEd d
960 wfx yfceaar 3% weoar #\d: e )
2 fiwg aifrew®  grafly |gw@® ow

1 o gig=ar | 2 fifo-31d |

*=HIg ¥ |
957¢ cf. 1043°, 1105, 1112, 1118°, 958° cf, 810°, X 9569, cf. 923,
960" q=f aagray wgew (I XV. 4). 5

G



144 ARTHAPADA SUTRA (14)

26. The words, good or evil, that his mouth has uttered,
And his spheres of work—how are they shaped?
So also the rules of conduct which he observes and the prac-
tices which he gives not upf—
He, the Bhiksu, who learns to seek ways of peace.
7 (Sn. 961)
27. What rules of conduct does he learn without leakage?—
He, in his practices, alone, with companions none,
Desiring to remove darkness, the eye of light he seeks;
And he wishes by working the bellows to blow out the im-
purities within.8
(Sn. 962)

[12]. The Buddha said to Sariputra: ‘“Of him who has likes and
dislikes** and of him who desires to learn ?* in solitary dwelling
places, according to Law, I should like to let you know. T say it
and you listen to it:—

(Sn. 963)
. 28. The wise may not take fright of the fears five;
'With the mind-fulness alert is the student’®* away from
" desires;
With firmness he endures the [bites of] mosquitoes and
creptiles,
And the evil word of men and [the assaults of] the four-
footed animals. 9 (Sn. 964)
29. To the doctrines not his own, he pays no heed—the doctrine
Of what is without colour or sound or light or form*—
24 Sn. has a verse for this prose. Here it appears the translator has
misunderstood the original corresponding to vijigucchamé@nasse yadidam phdasu

(Sn. 963)* which means: ‘of him who has dislikes for the liked,’ and not
as the Chinese translator takes it. The oontext also does not justify the
Chinese translation,

25 & Is this word uséd through some oonfunon with 4§ which
would agree with Pali sambodhi-kamassa P

26 See note 13 on Chap. XIII.

27 This séems to be hinting at the doctrine of Soul or Higher Soul of the
Vedantins,
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962°=D. XXI. 1-511°=A. VI. 45, 3¢ (III. 354),=S. II. 2. 1.
21 (I, 52), 962°+*=Dhp, 239,

962°+°=K. V. I 4 17°+* (108) K. V. IL. 9. 18+ (219)=TUdy.
I1 10°+°. wRi0 voraedw Frdammanem: | 962°-'=Tadv. (Tib.)

XVI, 8- 963'=1050°.  964* cf, Vibh. 379.
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30.

ARTHAPADA SUTRA (14)

All such he disowys, having tolerance and equanimity for
them all;

When you hear good [report] about villages and towns,
have no greed for them®® 10 (Sn. 965)

Ii one suffers from pains which the body cannot endure,

And if of each one may be afraid, still he must endure

31

32.

33.

34.

them all.
If these pains are difficult to endure,
One with firmness must put up a resistance stiff. 11 (Sn. 966)
When [evil] thoughts of ease come, do ye never submit to them,
The roots of evil ye dig out and destroy them.
Things may be lovable, or unlovable as well;
Overpower them, and have no hankering for them again.
12 (Sn. 968)
Guided by wise thoughts that are well-matured,
All rough sounds ye avoid, being far from them.
Endure discontent and sit in your dwelling [selected].
These four things which are subjects of pity, ye do endure:
13 (Sn. 969)
“Where shall I all time dwell? Where shall I eat?
I am afraid there will be pain; how shall I stay?’—
Having such thoughts, exciting pity in the extreme,
The learner doth abandon them, moving far [from the house].
14 (Sn. 970)
Whether ye have or not things ye hate (¥ ) or covet
(8), ye will suffer.
Your measure ye know. Having taken just enough, ye stop.
Have the ears® closed, while through the country ye move.
No rough or evil words they may expect from you.
16 (8n. 971)

2 XK R CRH)MN
20 The Chinese B BN supports the reading sofesu instead of s0 tesu.

Niddesa gives an alternative explanation of the same as dyatanesu (Nd'.1
498).



ARTHAPADA SUTRA (14) . 147

965 qrafrsd ¥ ey | Farsfy e agiontt )
sty sfirawie | oReaaf gaemEt Lt
966 STAFTERT TATT T3 | € wged aftmTadca
| aft FE agar ey | fafcd s 3w ® 1LR
967 &waﬁw’agmwﬁwnﬂmuw&mnﬁn
qaIfaea’ wne fAwssT | wugea qer fa figda 1L
968 wrafanmea g€ @ =3 | gEsly Aw’ ofoms= g
srgfoqd 1 9w eiftas 1 | sy Taeay afrEade 1)
969 ssi grF@ar FATif | fawawd arfa aftemanta )
i qBY qgatE Y | 90 T RATER 1
970 f g sifaeafa’ g4° a1 sifaed | T4 70 9" o« G’
oR faaw ofRaded | fGady dar afadaard® 1w
971 AW N FF qAA T FTS | At |° WA £ AEA |
QY ¥ T TR AR | A s Tk woE AT 19

1 f7e-m1gT@ | 2 fAe-qumd | 3 fre-mt |
4 fao-gifEasar 5 fro-sifawd | 6 fo-gaar
7-7 Tao-ae & 827" 8 fomfidaaidt | g fao-dt
10 fo- g | 11 fo-gfaIsfy | See 932.

968" of. MgrfRArT ghar @ X (310 L 8. 2. v.). cf. gge L. 6. 26.
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35.

36.

317.

38.

39.
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When your eyes ye lift up, do not flightily look around;
In meditation be steeped, and be not much given to sleep;
Reflect upon causes and conditions and think of the peace-
ful state;
Dwell in thoughts of peace, having cut off all thoughts of
doubt. 16 (Sm. 972)
Take only that which is proper and give without cheating;
Show compassion [to beings], with no hatred
For those ye consider as opposed. Have equanimity for them,
And seek purity by getting free from darkness of ignorance.
‘ 17 (Sn. 967)
If you are abused, brood it not over;
Let words of hate towards companions [in holy life] vanish.
Release a stream of words, gentle like water,
And to things of which you will be ashamed, let not your
mind incline. 18 (Sn. 973)
If, by others, you are highly regarded and respected,
Keep a watchful mind; get away and do not accept it.
If there are forms, sounds or good tastes,
Smells and fine objects of contact—craving for these ye
give up. 19 (Sn. 974)
For these things, cherish no attachment;
Ye, a mindful student®®, be well-released;
With proper reflection, have a just ( @ ) knowledge of the
Law.

" Being alone, do smite off the darkness that doth already

exist. 20 (Sn. 975)

The Buddha said this Arthapadasitra and the Bhiksus were all
joyful and glad.

80 See note 18 on Chap. XII1.
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Chin. XV=Pali X

The Fifteenth Satra of the Meeting of the
Father and the Son.t

[T.186°-188"; Sh.66°-67*; SU, 7I°-13*; B.ii. 20"-24"]

{1] Thus have I heard. The Buddha was staying in the
country of the S8akyas accompanied by a thousand disciples who
originally were Brahmans?. All of them were old in age,
Arhats and had realised the six penetrations® ( # ) which were
always sought. The Buddha preaching his docrtine from place
to place came in due course to Nygrodha-Arama outside the

1 Pitrputra- samagama, See Mahavastu iii, pp. 117-125,
where also we have this story of Pit@puira-samdgama. Several stanzas
from this text agree with our Chinese version but there are other places
where we fail to see any agreement. For instance, stanzas 5 and 11
have no parallel, though for the remaining stanzas, there are parallels.
The order of the stanzas also is not the same. The Chinese text has got
only five questions from the King aud five answers from the Buddha,
while the Mahavastu gives ten questions and answers. The following ~
table of comparison will be useful : —

Stanza 1 Mah@ivastu iii, p.116 lines 14-17; 117 lines 9-12
Stanzas 2-3 v v 120 ,, 510, 1213,
Stanza 4 " ’s 119 . 8-10

” 6 ” »» 123 1) 4'5) . 8’1!’
Stanzas 8-9 v » 120 ,. 17-22; 121, line 6

»  9-10 ' v 118 ,, 13-119. line 2

Siksd-samuccaya (pp. 244-56) quotes a long passage from a Sitra
with this name, but that passage is philosophical and is far from this
Siitra. So also the nineteenth chapter of the Chinese and Tibetan ver-
sions of the Buddha-carita, although it refers to this very occasion. See
English translation of the same by E. H. Johnson in Acta Orientalia,
vol. XV (1937) pp.85-92. Avadanakalpalatd (i. 601-645) of Ksemendra
has a chapter (No. 22) called Pitaputra-samidina relating to this very
occasion. All these versions_seem to be later developments. Also see
Beal ii. 21-22 aud Rokhill p. 52.

2 Of. Ava. ii. 111 (line 11): 8Sa etarhi jatila-pravrasita-parivdro
na fobhate. ‘

* For the six Abhijiias, seo Mhvy. 202-208,
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city of Kapilavastu. The Sakyas of Kapilavastu heard that
the Buddha, accompanied- by a thousand Bhiksus, old in age
and deserving, had in due course come preaching his doctrine
to their country and that he was living near by in the pleasure-
garden outside the town. Then they told one another .that
they all should meet before the cock crows, Then they discussed
among themselves: ‘‘Oh, [would] the worthy good man here
just make the Crown-prince dislike the Path and that he become
a sovereign monarch! We will all become his subjects. Now
he has given up seven® treasures and follows the Path to make
of himself a Buddha, Now we take from every householder’s
family one man* and request him to become a mendicant. In
this way the multitude of the Sakyas [as followers of the
Buddha] may be further increased. Then from the city of
Kapilavastu they came out wishing to see the Honoured One,
and wishing to hear the illustrious Law. Then Sakya ladies
also gathered together and all went to the place where the
Buddha was, wishing to hear the illustrious Law.

[2] At that time the Buddha had recourse to the bases®
of magic power in which his mind was just concentrated.
Then he began to walk in the air [lit, void] on foot. At that
time, the Sakyas saw the Buddha taking steps in the air and all
became glad, with love and respect for the Buddha produced
in their minds, At that time, King Suddhodana, thereupon,
bent his head at the feet of the Buddba and paid respects to
Him and stood aside®. Then the people of Kapilavastu became
all ruffled at the King’s paying respects to the Buddha and
[commented] : ‘“What Law is this? To pay respects to the son

8 See D. i, 89 for the seven Treasures of a kingi cakka, hatthi,
assa, mani, itthi, gahapati and parindyaka.

4 BSee Ava. ii, 111 (11-12 lines) Yannvaham Sakyakulebhya ekaikam
pravrdjayeygam iti.

6 Rddhipada (Pali 1ddhipdda), also referred to in verse 3 of thu
stitra. See Acta Orientalia, vol. XV, pp. 86-87, verses 12-15 for the
miracles.

6 —W{E corrosponding to, the oft-repeated Pali expression eka-
mantam nisidi. .

H co
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is reversal [of all established practice]!’* As soon as the King
heard that the people were ruffled over the matter, he said:
“Respected Sirs, at the birth of the Crown-prince, there was a
great earth-quake. There appeared a great light; everything
blazed all over. When he was born, he took seven steps
without being aided by anybody. Then to left and right, he
looked and uttered an udana ( HBEE ): °‘All the three planes
are full of suffering. What is there to be enjoyed?’ Then gods
from the air (lit. sky) held a white umbrella [over him] and
covered him and further scattered over him Mo-ni ( Mg )
flowers. And moreover music was being played with the help
of five hundred instruments. There was a rain of scented
water which washed the Crown-prince. O [gentle-] men, that
was the first time when I paid respects to the Crown-prince.
Sirs. the Crown-prince, when he was in a garden one morning,
got up, went and sat under a Jambu tree. Then he fell asleep.
The branches and leaves of the ‘trees to the east of the
Crown-prince offered him a shade at noon. When it was
afternoon, the branches and leaves of the trees that were to
the west of the Crown-prince offered him the shade. Even
the trees would not be hostile (lit. opposed) to the body of the
Crown-prince. This was, gentlemen, the second time of my
paying respects to the Crown-prince.”” He then said a gatha:-
1, The present is the third "time, ) ye men of bravery
and skill,
When I paid respects at the feet of the Circumspect.

Former {occasions] were: his birth-time when earth and
heaven shook,

And that when sitting under a tree, its shade would

not leave his body exposed’!

[3] Tho Buddha at that time withdrew his magic. He

7 See also Smp. v. 1006; Divy. 391 (lines 18-19) Jambucchdayd
Bodhisattvasya kdyam na jahati; Cf. Mahévastu iii. p. 115, lines 14-17,
Imam trtiyam tava bhiriprajfia
pddan te vandami samanta-cakgul
yam ca te naimitlikd vyakaremsul
yam jambucchdyd na jahe imam ca
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came down and sat before the Bhiksusangha that was sitting
below. The Sakyas and their womenfolk paid respects to the
Buddha with their head and face. Everyone took his seaf.
The king also took his seat and then eulogized the Buddha in
the following gathds: X

2.

*“In chariots of gold, pulled by horses or elephants,

Ye rode along from stately harem to harem;

Now ( 4 ) on foot, do ye tread on all the earth,

Say how thick have the soles of your feet[now]grown.''1

3. ““The basis of miracle (rddhi-pada) has become my chariot,

Which I ride as I like, with no limit fixed.
When I ride in this chariot that is divine and mira-

culous,

What worldly chariot can there any longer be [for
me] P’ 2

“The clothes that were delicate and fine ye always
did put on,

Which lent your body and form all lovely appearance ;

With yellow robe ( & %) your body is covered as yﬁ‘u
wa

How good is this covering which you have now put on?’’3
“The Kingly Law is the covering that I have [adopted],
Thinking of the living beings, I go about preaching ;
This covering has been made by the sages (&) of old,

And having obtained enlightenment, I have become the
Tathagata.’’4

“Formerly ye had a liking for buildings that were high,
And from time to time were built the harems thath v;veﬁ'e
igh;
Now, ye, all alone, do stay in the midst of a grove.®
What dreadful terrors may be assailing you there?5
““No hatred is there between Gautama and this world,

The sex-desire that was an enemy has been alrea Qﬁy
cut

From thoughts of passion I am dehvered and no
' tribulations do I have,

8 An echo of this and other sttnms in this stotra is found in Ava- .
kal, 22, 26-40.
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10.
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When there is no enemy for me, what fear can I

have?’’6

‘‘Formerly ye did eat thmgs that were pleasant to
your taste;

The food that had a savoury taste ye ate in utensils
of gold,

Now do ye beg, just to get something to eat,
The food that is coarse and inferior—how can you
like it?"'7
*“Before I ate things that savoured of the Law,
Lust did I give up and suffering and void I did realize.
The four® kinds of rice from home have all been cut off,
And just with a compassion over the world, to this
begging do I take!”’ 8
"In water scented with flowers and perfumes did the
Honoured One bathe,
In the company of dexterous women that [with their
sports] did you amuse;
Now ye do stay in mountains and groves.
What kind of bath does the Enlightened One take?”” 9
“In the River of Conduct of delight in Law?®
The pure and the clever do all take their dip;

9 Which four? Isthere any play upon the word f odana in the
names of Suddhodana and his three brothers Dhautodana, (Dronodana,
according to Mhvy. 3601), Suklodana and Amrtodana? See Mahévastu
1. 862-8365 for these names; also Rockhill's Life of the Buddha p. 13.
According to Pali tradition, Suddhodana, has four brothers. See SnCm.
i. 8566-57, where we have Suddhodana, Amitodana, Dhotodana, Sukkodana
and Sukkhodana. See also Mah&vamsa, ii. 20. Cf. however, Mahavastu
iii, p. 120, lines 19-22, where we have $ucim.,........bhojanam,...........Jonam
ca a-lopakam ca, ldkham a-ldkham a-rasam sa-rasam ca. On p, 121,
line 6, only the last line is repeated.

10 Of. Mahavastu iii. 118, 1, 22=119, 1. 2.

$uddha nadt Gautama tlatirtha

andvild sadbhih sadd prafastd

yasmim hrade devaganehi sndto

ogddha-gdtro pratarami pdram. Also Cf.
Santosa-éilas (P ds) tu manah-prasida-
Suddhambudhanid vimalf bhavanti. (Avakal. 22, 36)
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The wranglers [too] go there for a pure bath in it,

And take to the journey to be delivered and never to
return,’’10.

[4] At that time, the Buddha preached in detail the
Suatradharma to the King and the womenfolk of the Sakyas.
First, he told them of gifts of charity'!, of observance of good
conduct, of passing into the heaven, of the extremely painful
nature of the passions, and of the suffering that flows from
them, Then he showed to his relations in the present world
the Thirty-seven things'’, from which peace can be obtained,
The Buddha knew with his supreme mind ( 3§ ), that King
Suddhodana was full of delight, had his mind stable and soft
= i ), free from destruction and released from bonds and

fit to be preached the law of good release. He then preached
to him the Truibs of Suffering, its Origin, Cessation and the
Path [for its cessation]. When the Buddha preached to him
the Four Truths, the King, immediately, on that very seat,
had the knowledge of being free from the dirt of three poisons
( ¥ )'® and attained a real insight into the Law (dhamma-
cakkhu). Just as when a clean piece of silk [cloth] is thrown
into a dye'¢, it takes the dye well; in the same way, the King
saw the Truths, overcame all doubts and had a deep knowledge
of the Law. Then he got up from the seat and facing the
Buddha folded his hands and said: ‘“What is near is near, and
what is far is far, Today, I myself take refuge in the Buddha,
the Law and the Order of the Buddhist mendicants. Accept
me as a lay disciple till the end of my body and life, I remain-
ing pure on account of non-violence of rules’’. Among the
Sakyas, there were some who had taken refuge'in the Buddha,
some who had taken refuge in the Law, and some who had
taken refuge in the Sangha. The women-folk of the Sakyas

11 Seealsol.4,X.7, XIV,9, '

12 The thirty-seven Factors of Enlightenment seem to be munt
Jhere. See Abhi. p. 84 (chap. vii. 60ff. P.T.8. ed.) ; also of. Bodlukdmka-
dharmaih samddapayati (Ava, 1. 81, 7-8).

18 This may be taken to be referring to rdga, dvesa,, moha.
14 Seel.d4 n. 6; also M, i. 36 (Vatthapama-sutia No. 7).
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also had themselves taken similar refuges. Among them
there were some who had taken the vow of abstaining from
taking life, abstaining ‘from theft, abstaining from sexual
[misbehaviour] and abstaining from lies, There were also
those who had taken the vow of being away from wines
and did pot drink them,

[6] Then the King Suddhodana saw the Law very clearly,
saw the Truths about which he entertained no doubts and
became strenuous'® with regard to the Law. Then he got up
from his seat, folded his hands facing the Buddha and
eulogised the Buddha in these extolatory gathas*:-

12. *“With what treasure of good conduct and holding which

view,
Is [a person] called ‘one who has buried suffering’?
I pray Gautama that this He may explain,
Being asked about the right-minded best man in the
world’’.
1 (Sn.848)
13. “In the past, all hatred (§&) he had already abandoned;
In the future,® he is attached to cravings none;
In the immediate present, to nothing doth he himself
: betake,
Aloof from vain honour and regard,'” which he never
himself doth receive.
2 (Sn.849)
14. For thoughts of the future, he has no attachmen.t or
’ craving ;
For those i the past, too, he is not at all grieved. .

16 Cf. Tena vydyujyamdnena vydyacchamanena ghatamanena (Ava,
i. 848, 1),

* Hoernle suggests that the fifth fragment of the Sanskrit version
refers to a conversation between Parivrijaka Mryrgadiras (See Thera-
gatha 181-182) and Gautama, and he suspects that it contains probably
a prose narrative introductory to the Purdbheda sutta. But this appears
to us to be very doubtful. Sylvain Lévi also is of the same opinion. Sce
JRAS,, 1917, p. 184,

16 This seems to be more logical and appropriate than Pali pubba-
mantam anissito.

17 Of. Pali purekkhata (vl, purakkhata).
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From relinquishable delicate contacts, he keeps himself
off ;

False views he has ended, none remaining in the least,
. 3 (Sn.861),
All fear he has banished, so ‘fearless’ is he.
In the unshakable, he has faith, yeilding no place to
doubt,.
‘Without jealousy in mind, he finds delight in the
company of others;
‘Whosoever thus behaves likes the life of the ‘Honoured’,
4 (Sn.850 diff)
A man of retiring habits, he holds no expectations high,
Plenty of wisdom he has acquired and no jealousy doth
he entertain ;
‘With no evil or ugliness, no improprieties doth he
harbour,
No double-tongue doth he know and gives up all light-
. heartedness and doubt.
5 (Sn.852)

His mind is all released and has attachment none,

Self-pride'® he has abandoned and sweet lies'® he doth
not speak.
With perfect gentleness he acts, and is skilful in quick
repartee,®®
And entertains no craving, as all thoughts of craving
he has cut off,
6 (Sn.863)
He doth not learn to seek objects of desire that are
pleasant,

Nor, if he gets nothing, doth he ever seem to be grieved.
Anger or hatred he knows not-and desire and craving he
has abandoned,

Nor is he bound by any relish for things.*
- 7 (Sn’854)
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High doth he not exhalt himself, npor doth he put
himself on level with others;
As against scorn and disrespect that he may meet, he is
always respectful ;
While practising reflection, - ‘he dwells with mindfulness
alert.
The good and evil he has seen through, while no further
expectation?®’ doth he 'hold.
8 (Sn.855)
Reliances he has given up and there is nothing where
" his mind dwells,
While over the Dharma he reﬂects. how can he attach-
ment have?
He holds as void the Realm of Desire, or of Form and
that of the Formless too,
But from his wise aim,?? he desires not to be released.
9 (Sn.856)
The craving has disappeared until it has stopped.
The three planes are to him empty & induce no happy
thoughts.
All this kind of release—from what has he obtained?
Mostly, from his crossing the ocean and passing into
the griefless State.
10 (Sn 867)
He doth not pray for the [re-] birth?® of his sons '‘whom
he sees prosper,
Nor doth he wish increase in his fields or other treasure;
He comes never to be reborn and goes away never to
' return.
Objects of desire how can he seek and how can he have?
11 (Sn. 868)
That place doth he rench where no words can describe
' ‘him,
W}}erg no ascetic under training can reach his mind*—
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Let them all seek. the place where it is,
Al é thing to be in touch with. Knowing it to be 80,
they rush® on to it.
; 12 (Sn.859)
?rﬂl N¢ Julouuy has he.nor any greed doth le harbour;
Amm\lgh to a lugh position is exhalted he doth not
- 3 rejoice in it,
Nor i!o‘th he rejoice as a middling or low;
Tho preoepts of the Law he doth follow and its violation
he doth give up.
» 13 (Sn. 860)
25, All this world is for him void, as there is nothing
which is his own;
‘When he doth not get anything, he pursues it not
[further] ;
- He covets not the people, good or bad, in the world ;
Wﬁd has ceased, and Perfection has he reached.
14 (Sn. 861)
“*The ﬁuddha said this Arthapada-mtra The Bhiksus as
‘wll as ng Suddhodana and the Sakya people, all, rejoiced.

%6 This Hne is not quiteclear,
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Chin. XVI=Pali XV
The Sizteenth Sutra of King* Viradhaka,
[T. 188*—189°; Sh. 67°—68"; SU. 73*—T75"; B.ii, 24"—31*]

[1] Thus have I heard. The Buddha was living at
Sravasti in the Jetavana in the pleasure-garden of Anatha-
pindada. At that time, the Sakyas of Kapilavastu had newly
built a great Hall. Not long after it was finished, all the
Sakyas said among themselves: *‘From now omn, we would
allow neither the Sramanas and Brahmanas nor any man
(& %) among the Sakyas, mnor any sons of the
householders to enter the Hall. First will enter the Buddha
and the Order of the Bhiksus, Others will enter only after-
wards.”” At that time, Prince Viriidhaka of Sravasti came on
some business to the country of the Sakyas. He could not
enter the city. Then he went to the newly-built Hall and
stayed [there]’ overnight. Next day when it dawned, he
entered the city, did whatever he wanted to do and returned to
his own country.

[2] The Sakyas heard that Prince Viridhaka had stayed
in the newly-built Hall, They very much disliked it. Anger
had not yet abated. They then loudly uttered an abuse:*‘‘Now,
‘why was the son of a slave-girl* allowed to enter the Hall,

1 T and 8h. read ZE while B and Su read -f¢ J», Prince. The
Chinese characters, Wei-liu-18 ( Jj R 3 ) seem to be used for
Sanskrit Viridhaka (Pali Vididabha), but possibly there is some confu-
sion with Vallubha. Bee Burlingame's Buddhist Legends, 29. 37-46
(Cm. on Dhp. 47). For the story, cf. J& iv, 144-163 (lntroduction
to Bhaddasdla Jataka, No. 455); also see Beal i. xlviii-xlix, ii. 11-12,
20ff. Watters, i. 895-398, ii. 8-10. This siitra corresponds to Attadanda.-
sutta (No. 15) of the Atthakavagga, although the SnCm. (p. 566) refers
. to quite another occasion (quarrel between the Bikyu and Koliyas)
leading up to the recital of this sutta.

2 Oi, Beal, ii, 20ff. "
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first?”*° Then they dug out the floor of the Hall and took out
[the earth] seven feet deep. They took pure soil and [put it]
in that place. Further, they took cow’s urine and washed the
Hall on all its four ‘sides. Prince Viridhaka heard that the
Sakyas had disliked [his visit] and cursed him, that they had
dug out earth of the Hall seven feet deep and put new soil in
that place, that they had all the four sides of the Hall washed
[clean] with [cow's] urine, and that they had abused him
as the son of a slave-girl contaminating the new Hall. When
he heard this, he,-in his heart of hearts, was afficted with
grief and resolved thus: “After I take up the state-affairs, I
shall see how I should punish the Sakyas!’*

[8] Not long after this, the King of Sriavasti passed away.
The high officials assembled, held consultations and invited
the Crown-prince to be crowned as King. XKing Viridhaka
soon after asked the ministers nearby: ‘‘There are wicked
people who abuse the King of a country; what punishment
would meet their guilt?*’’ The ministers nearby replied:
““According to the guilt [even] upto' death,”” The King said:
‘“‘Alright! The Sakyas were unfair to me and treated me ill.
The Sakyas are related to the Buddha in [having the same]
clan. Since the Buddba has affection and love for the Sakyas,
they may not finally be able to receive punishment adequate
to the guilt of the .young folk.”” The ministers subordinate to
the King then said: ““The Buddha has given up worldly desires
and has no affection or love for his relatives. If you desire to
punish the Sakyas for their guilt, thére will be no difficulty.”’

[4] The King having heard this advice tendered by his
ministers immediately ordered ihe mobilisation of the four-fold
army—the elephants, borses, chariots and foot-soldiers. He
went out of the city and blew the horn [to declare] that he
would attack the city of Kapilavastu. The Buddha, at the

8 For the story of Viriidhaka attacking Kapilavastu end killing
the Sikyas, also see Avadinakalpalatd of Kgeméndra, xi. 89-125, Beal’s
‘Texts from the Buddhist Canon commonly known as Dhammapada’,
pp. 67-68, and Rockhill's Life of the Buddha, pp 114-122, thh which last
our story mostly agrees, .
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tims of meal, took his begging bowl and entered the city of
Srivasti in search of food. Having taken his food, he came
out'of+the city and down the road under a tree belonging to the
Sakyas (¥ 8 )—a tree with thin branches and leaves and
affording little coolness of shade—[sat] down looking around
(). The King mobilising his army came on the high road.
Far away, he saw the Buddha sitting under a tree with a thin
shade. Immediately he came down the chariot and went to
the place where the Buddha was. Having paid his respects
[to the Buddha], he stood aside and said to him: “There are,
to be certain, other big trees, with plenty of branches and
leaves, affording greater coolness and shade. The big tree is
named Kia-Kian* (jm #). Kapilavastu has many [trees],
Udumbara, Nyagrodha and the like. Why does not Buddha
sit in their shade? Why does he sit under this tree of the
Sakyas with little branches and leaves? With no shade, how
can it be cool?’’

[6) The Buddha said in reply: *I love that nama [of the
Sakyas]) ; I like that coolness. Hence I sit under the tree*.”
The King thought to himself and said: *“Thus the Buddha has
still love and affection for the Sakyas; [he] still thinks of
helping them.”” Then, from that place, he turned his army
back,® taking refuge in his city. The Buddha gave instruc-
tions to the people of Sravasti. He then wished to go to the

_country of Kapilavastu, Then with the Bhiksus went imme.-
diately to the country of the Sakyas and in the Nyagrodha-
pleasure-garden preached [to the people]. The King of Sravasti
asked, after some time, his ministers [moving] by his side to
the right and left: ‘‘If there are wicked' people who abuse the
King of a country, what [punishment] will [adequately] meet

* Bhakotaka (PSakhotaka) moording to Rockhill, Life of
. the Buddha, p, 116, * -

4 See Watters, i. 395-98.

5 of. Srivaited viratamargah Sakyanam pakmmtmam

Bhagavantam mditnawa nvavartata yi '
, Ndh?::%ﬁll ii, 97).

] Soe SnCm. . 3571 Kamlavatthmmm viharati Nigrodharame,
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their guilt?’* The ministers, in return, replied: ‘“According to
the [nature of their] guilt, any [punishment] even upto
death.”” The King further said: ‘‘The Sakyas have abused me,
These fellows are all related to the Buddba, The Buddha
must necessarily have thoughts of concern for the Siakyas.
I shall never be able to score a victory over these fellows.”
The ministers, further, replied: ‘““We have heard all the
Sramanas say: ‘Gautama has already cut off the desires of
senses.” How can he have affection and love for his relations?
The King wants to punish [them for] their guilt. There would
be no difficulty.”’

{6] The King heard the ministers say thus., He then
ordered the mobilisation of his four-fold army. He blew the
horn, went out of the city, came to the country of the Sikyas
and reached, while it was already dark, a place forty li’s 7 from
the city of the Sakyas and halted [for the night] at that place.
All the Sakyas heard that the King of Sravasti had mobilised
his four-fold army and wishing to attack the country had come
towards the city some tens of li's [from it]. They were afraid
that he would reach [their town] next day. They then sent [a
messenger on] a good light-footed horse to go to the place of
the Buddha with the message;: ‘“We_hope the Buddha will
guide us to find some remedy.’” The Buddha then said to the
Sakyas: ‘“Firmly close the gates of the city. The king would
never score a victory. If you open the door to let him in,
Viridhaka will immediately kill the Sakyas undoubtedly,”
The messenger heard the Buddha’s instructions. He then paid
respects to Him and went away on horse-back.

[71 At that time, the sage Maha-Maudgalyayana stayed
behind with the Buddha. He then said to Him: ‘*Wise man
as You are, You do not seem to be sorry for the Sakyas. I, for
one, would now wish to take the whole of the Sakya country
and remove it and place it in another world. If, with an iron
cage, one were to cover it, what can all the people in the world
do against itP”’ The Buddha then said to Maha-Maudgalya-

P

7 See note * on X1V, 2,
J
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yana: ‘“‘Although I am able to do it, what remedy can there be
against the [past] guilt of the Sakyas® P'’ Maudgalyayana
said: ‘“We talk only of the [present] visible things. Their
[past] invisible guilts we cannot help.’”” The Buddha then
said a stanza at that time :—

The good or evil ® that one does will never be in vain;
By following the former one will get happiness and by
following the latter one will fall into darkness of
suffering.
The good or evil Karma that one did* in days of old
(mA)
One doth experience in the present, though so distant

from that past.

[8] The King of Sravasti, then, got weapons ready. All
then advanced to attack the city of the Sakyas. All the Sakyas
mobilised their four-fold army—that of elephants, of horses,
of chariots and of foot-soldiers. They came out of the city
wishing to offer resistance to the King Viridhaka. The Sakyas
also got ready their soldiers to fight with King Viridhaka and
his army. They had not yet met. The Sakyas dragged the
bow-[string] and with sharp weapons and arrows pierced
through chariot-accessories, discharged the arrows and cut
chariot-axle, tyres of the wheels of the chariot, cut into pieceg
the spokes of the chariot [-wheels], discharged their arrows
and cut the fan of the chariot that protects one from dust
(£ (B3 ) ), discharged the arrows that penetrated ‘through
the. jewellery on the bodies of men, without infligting personal
injury!®. The King of Sravasti became very much afraid.
He turned round and said to hia side-attendants (lit, those who

8 Sakyandm karma-dogo’vam sarvathd samupasthitah |
Tatra raksi-vidhdnam te gagane setu-bandhanam/ /| )
. (Avakal, xi. 106).
9 See Avakal, xi, 107.
* All texts read #R but possibly it needs to be emended into ¥
10 Himsa' smabhir na kartavyd pranimdatrasya kasya cit
Sarah dariram asmakam vidantv ari-samiritah//
(Avakal, xi, 109),

.
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were to his right and left): ‘“You may know that‘the Sakyas
.have already come out of the-city to meet [the enemy] and
fight to death. We cannot gain victory over them. We had
better soon return,”” The ministers nearby then said to the
King: “We have heard already that the Sakyas all observe
five rules of conduct and throughout life [lit, till physical
form and life come to an end], do not violate the sanctity of
lives, even if they meet death. They dare not injure others.
1f they inflict injuries, they would violate rules [of conduct].
We must advance. It is possible for us to gain victory over
them.’”” The King then led his army and advanced. He
penetrated through the array of the soldiers of the Sakyas.
The Sakyas saw the King coming forward, advancing
deep [into the ranks]. They then entered the city and closed
the gates. '

[91 Then the King of Sravasti sent a messenger with the
message for the Sakyas: ‘‘Maternal uncles,’! what hatred and
ill-will have you for me? Why not open the door? I just wish
to beg [a thing] of others. I’ll enter and will come out
immediately without tarrying there long.”” Among the Sakyas,
there were people who believed into the words of the Buddha,
who ever practised the sutra-dharma and had no doubts about
his Path. [Such people] then said: ‘“We need not open the
door.”” Among the Sakyas were others who, with no pure
mind, took refuge in the Buddha, took refuge in the Law, took
refuge in the Order of the Bhiksus, who did not recognise the
Truths ( 4% B ) and bad doubts. [Such men] thought: ¢The
door may be opened.’”” Further all of them discussed: “We
cannot afford to [open the door], for fear that there are among
us some who are partisans of our enemies. We all must sit
and get the elders secure a vote. Those that will not receive
the voting-stick (faldka # ) may be considered as not desiring
to let the King in, Those that repeive the voting.stick may be

11 Viradhako'pi Sakydndm vaira-para-titirsayd

Punar yuktyd puradvarabhedena sahasd’vidat
. (Avakal. xi, 128).
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onsidered ab desiring to lat the King in. Whatever the majo-
rity, that we ought to follow.”” They just distributed the.
voting-sticks, All accepted them. Those that did not accept
them were few. The people said: ‘““We must open the door to
let the King in.”" The Sakyas opened the door and let the King
Viridhaka in, He just entered the city of Kapilavastu, seized
the Sakyas alive so that he may take them outside the city and
kill them.

[10] At that time, Sakya Mahanima ( #¢ 3§ Mo-nan)'? said
to the King of Sravasti: My Lord, I have to make you a
little request.”” The King said, ‘‘Oh, Commander, what is it
that you want?'’ ““I wish now to take for a moment a dip in
this pool. During this time, the Sakyas may be allowed to go
out of the city,”” The great ministers said to the King:
“His MaJesty may grant the request of Sakya Mahandma and
allow him to have a dip in the pool. How long can he stay
in water?”’ The King granted his request, Sakya Mahanama
then had a dip in the pool. His hair he tied round the root
of a tree and died. The King wondered why he was taking so
long at the [pool of] water, He then ordered messengers to
find out as to what Sakya Mahanama was doing in the pool of
water. According to the King’s command, they went to find
out and saw Sakya Mahanama dead at the bottom of the water,
Then they returned and said to the King: ‘“My lord (Deva.
putra) may know that Sakya Mahanama has tied his hair
around the root of a tree and died.” The King then hanged
all the other Sakyas in the city. He further asked whether the
Sakyas that were seized alive were dead or not. The ministers
replied: *‘All of them were trampled upon by elephants and
killed under their feet!*’ The klng then from that place return-
ed to his country.

[11] The Buddha at the meal-time told all the Bhiksus to
go to the Lecture Hall (She-hsin-shu-kia-1i).’* All the Bhiksus

12 See Beal, Index, Mahanama (Mo-ho-nan).
13 I > ZA 10 F She-Hsin-shu-kia-li appears to be a translitera-
tion of samsthagdra (Pali—santhdgdra). Cf. Note 3 on chapter X.1, where
- wrongly it is printed as Shu-kia-li.
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said: ‘yes’. The Buddha then with the assembly of Bhiksus
went to the She-hsin lecture hall. As he was walking along
the high road, he passed the place where the Sakyas were
killed. Among the Sakyas there were still some who could
speak. They saw the Buddha from afar, raised cries of bewail
and lament, The Buddha then heard the piteous wailing
cries of the Sakyas. The Buddha then said to the Bhiksus:
“What a fool is [King] Viridbaka! His crime is no small!"’
The Buddha then went to the place of the Sakyas. He pro-
duced with a miracle innumerable natural sofas, The Buddha
and the Bhiksus all sat. Having preached in extenso the
siitra-dharma to the Sakyas, the Buddha said to the Bhiksus:
‘““Whereto, ye (mendicants), do your minds turn?** ‘A butcher
who follows his profession, who earns his livelihood by it—
do you think he would, because of these causes and conditions,
get the happiness like that of riding the best elephants, or
divine horses, or chariots bedecked with seven kinds of jewels?"’
The Bhiksus replied: ‘‘Never can he get it.”” The Buddha
replied, ‘“Very well (Sadhu, 3 #8)! I also think like this.
I have never seen or heard of a butcher following his profession,
or earning his livelihood by it, attain the happiness flowing
from wealth. Why is it so? Because the butcher looks at the
beasts without any compassion or pity-’’ The Buddha, further,
said to the mendicants; ‘“Whereto, O ye [mendicants], do your
minds turn? A fisherman, a hunter, or a butcher of cows—
would he, because of this deliberate practice of killing, or
because of this profession from which he ekes out his living,
get the happiness of riding the best elephants, or divine horses,
or jewel-bedecked chariots, or get the happiness of a treasure
to his heart’s content?”’ The Bhiksus replied: ‘‘Never can it
be obtained.”” The Buddha said: ““Very well! I have not
heard of, or seen a fisherman, a hunter, or a butcher of cows,
eking out his living by his profession, get the happiness of
riches, Why is it so? Because those folks look at beasts far from

14 That is tosay: *What have you gotin mind? What thoughts
arise in your mind P** - .
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pity and are without compassion. Because of this, they are far
‘away from happiness. Then what to say of this that ignorant
fools should inflict injury upon (vihimsa)...upto those ‘who
are on the Path’, or ‘who have attained the fruit.” Know
then that this man, also, is far away from good. You will see
him, on the seventh!® day from today, being washed away alive
by water-[flood]. O Bhiksus, therefore, you must have com-
passion in your hearts. You must learn not to have thoughts
of harm ( vihimsa sa@sia). Even if you are burnt and
assaulted, do not produce thoughts of injury.” The Buddha,
because of this incident, because of this cause, because of
moral truth [from this incident], let all his disciples take this
as & rule of Conduct authoritatively recorded.!®
[12] In order to make the succeeding generations under-
stand and in order to make his Law (sutra-marga) last long in
the world, the Buddha, at that time said this Arthapada
Sitra:-
1, Lack of compassion doth [surely] lead on to fear and
terror;
By listening to wise [words], from the world doth one
escape ( 4§ it ).
I’11 tell you now how I felt distressed,
How I became free from [distress] and how all fear and
terror I banished. (Sn. 935)
2. Throbbing with distress were all the people in the world,
Like the fish in water that is dried up, when the flow is
cut off.
With the suffering produced, they had thoughts of
hurting [others],
Replacing that fear, with pleasure that was real but
depraved ($). (Sn. 936)

15 Of. Beal's Dhp. p. 67, where the Buddha fore-told that Virtidhaka,
after seven days, should go down to hell.

16 '81
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’

Everything, all around, was burning ;’

All the ten directions were ruffled, knowing no peace.
Wishing self-advancement, the craving they abandoned
not;
For lack of insight, the foolish thoughts they stuck to.
(Cf. Sn, 937)
With extinction entangled ( 3¢ {E #8 )§, the darkness
of suffering did they seek.

When I saw all this, discontent my mind did assail,

Which led on to suffering. A dart of grief I noticed—
A dart, difficult to be seen, and hard to endure. (Sn.
938)
With this dart of grief, planted firm and hence not
negligible ( K & ),
With this dart, pierced, one rushes along all the world
over.
This dart of grief has been, by the Blessed One, seen
and uprooted.
The suffering has become negligible and no one rushes
: along any longer.'® (Sn. 939)
Whatsoever the world possesses, all that ye may not
: take—
1t is the root of misbehaviour and distraction. Give it
up and take not to it.

Passions, objects of disgust—all of them ye pass over.
Suffering ye learn to avoid, being away from the flourish
of the self. (Sn. 940)

17 There in nothing corresponding to this word in Pali,

§ I am interpreting this line in the light of the Pali text. fE

means to do, to do some constructive work. I fE would be just the
opposite, to do destructive work, the work of extinction, corresponding
to vindsake as explained in SnOm. This, however, violates the
Chinese construction, which would give only this interpretation: ‘Do
not get entangled, nor seek darkness of suffering,” But this sense does

not show good connection with the next line. )

18

There is nothing here that supports’ the reading of Niddesa :

aa sidati.
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7.

10,

11,

19
20

ARTHAPADA STTRA (16)

In veutable truth ye stay, and deceit ($8) ye practise

not;

To right conduct ye hold on, and double-tongued ye
never be.

The fire of anger ye allay, and greed ye break and
scatter.

All evil ye¢ abandon and [worldly] cunning®® ye get rid
of. (Sn. 941)

Drowsiness ye give up and sleepiness ye abandon;

With carelessness never ye do yourself conduct.

Kgotism ( #§ ).** to be detested, never do ye cherish,

And ever think of the Void, where everything must
cease, (Sn. 942)

. Into words of falsehood, never let yourself be dragged;
To comely forms that ye meet with, never do ye submit;

That egotism!® ye [yourself] know, witheut being
attached ;
For, when you are overcome (&) by playful attachment,
Search for Knowledge will be difficult [for you],
(Sn. 943)

[Ties] of old ye abandon, and brood them not over,

And of relations in future hold no hopes [high];

Seeing things in the present vanish, ye may not grieve;
For though?® there be four oceans [vast], they may soon
vanish, (Sn. 944)

The greed, I say, is an evil, powerful and great;
If you are overcome by the flood of heresy, then get
yourself free from doubt,
The attachments ye think over, with causes and condi-
tions;
The mire of craving ye break through, though hard
to be free from, (Sn. 946)

KRAmx. 192, See XI. verses 15-16 (=8n. 888-89)
T and Sh read { M ) and the sense would be: From the four

oceans keep off, as they soon vanish.”
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12.

13,

14,

15.

16.

21

ARTHAPADA STTRA (16)

The people that give up desire are very few;
The various lives [ye may pass.through] ye try to
‘ attenuate;
Give up, be not merged in and run not afier [things of
‘ the world],
With the stream cut off and from fetters being released.
(Sn, 948)
On firm truth as their vehicle, do the intelligent take
their ride,
And presently ( 3¢ ), do they come to wisdom, from
tribulations freed.
From dangers of rebirth do they guard themselves
quick?®!;
Diligently are they watchful and Peace do they attain.
(Sn. 946)
Having known things, from suffering far has he gone,
Having seen into the Law of the Void, from attachment
doth he desist;
Seeing things rightly, he traverses on road, even and
broad ;
To heresies, one and all, he never gets himself attached.
(Sn. 947)
This little body he never counts as his own.
‘The other possessess nothing’—how will he thus reckon ?
‘Nothing do I possess’—[this thought] is also impossible
for him,
‘I possess nothing’—how can this [thought] grieve him?P
(Sn. 951)
The root of ignorauce, from the past persisting, ye
: sweep away clean;
For its future planting, no nourishment do ye provide;
For its run in the middle, lend no helping hand;
Keep not its company, having all enemies banished.
(Sn. 949)

Pali is different : Sabbam s pafinissajja.
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946° cf, L. V. XXIII*, eqd foufey famp: | 947" cf. 956°
949 of, 645, 944 ; also Dhp, 348, 9H0°-° cf, Dhp. 367*-°,
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17. All name and Form he has already abandoned ;
For his possessions, he cherishes no thoughts of
attachment,
‘I possess neothing’ is [a thought] that exists not for
. him;
In the whole world, all enmity he has banished. (Sn.
950)
18. He has already cut off and is free from thoughts of
N Form;
To everybody is he good and even-minded towards all.
i From whatever he has learnt, the instruction doth he
provide;
To whomsoever that comes to ask, with no diffidence
doth he reply. (Sn, 952)
19. Not from one ?2 does he his wisdom obtain;
The sought and searched by him is a thing not be heard
of (lit. learnt);
Being disgusted, he gives |all] up and remains without
causes and conditions,
And Peace doth he attain, baving seen the destruction
of things. (Sn. 953)
20. As superior no haughtiness, or as inferior no cowing-down
Is to be seen [in him]. Nor is he found among his
equals;
In a quiet place doth he stay, with no jealousy or
hatred,
And though in a chariot is he seex, no haughtiness doth
[he display]. (Sn.954)
When the Buddha said this Arthapada-Sitra, all the
Bhiksus became glad. ‘
Thus ends the latter section of
‘The Arthapadasitra’
spoken by the Buddha.

22 The Chinese scems to suggest anekassa vijdnatio instead of Pali
anejassa vijanato which is supported by Niddesa as well as 8nOm,
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perfection, XI. 4(v.19) °
pin, X. TN. 11
Pingola-Bharadvaje, II. 2 N 3
pin-tso, XIII. N. 19
Pita-putra, i
°gamadana, XV. N. 1
°samégama, XV. N, 1
pleasure-garden, XV. 1; XVi. 1
poisons, three, XV. 4
poisonous dart (8im), 1, 12 (v.19,
Po-sao, VI. 1
Po-ge-ni, III. 11
Po-sse-ni, X, 3
Prajapati, XIV. N. 2
practices, XIL. 4. (v.16).
Prasensjit, III. 9(v.9) N. 10, 11;
X. 3

Pratimoksa, XIII. 4(v.34.)

“ protuberance, XIII, 4. (v.34).
Pu-khi-na-lo. XIV. 7
Punys-guna, XIV. N. before 6

Punya-prasava, XIV. 7. XIV. N.
before 8

purity, IX. 4 (v.6); XIL 4 (v4, 5, 8,
11, 138, 15)

and impurity, XII. 4 (v.8).
Piirna Kadyaps, X. 1, 4
quarrel, X, 9
Quiescence, XIII. %(v.32,46).
rain of scented water, XV. 2
Rajagrha, VIL 1; X, 1, 8;

XII. 1, 2(v.2) .
Ratna-Kaita, XIV. N. 16 -, ¢
Reglm, of desire, XIV, 7
- of Form, XIY. 7
Realms, IX. 4(v:{$.), XIV. 7
Red onts, I, 2 N. §

Released IX. 4(v.12).
rice, four kinds, XV. 8(v.9).
rddhi-pada. XV. 8 (v.2.)
rituals, XII, 4(v.6,12);
rités and, XII, 4(v.8,10,12).
Rudras, XIV. N.2
Rules of conduct, XIII. 4(42.); XIV.
9, 11 (v.26,27.)
Ripavacara, XIV, 7

sadhu, XVI. 11’

Sage, XI. 8 (v.10); VII. 1, 8 (v.2.); IX.
4(v.11); X. 9(v.9); XIV. 10(v.6.9.);
divine, XIII. 4(v.28.)

Sahasra-netra, XIV. N. 19

Sahasra-patra, X. 6, XIII. 1

Saint, IX 4(v.7,11.), X. 9(v.14,15.)

Sakadagimi, X. 7 N. 11

Sakra, XIV. 1,6, 7

Sikyas, III. 4, 6; X. 1; XI. 2; XV.
1. 2, 4,"and of XV: XVI. 1, 2, 3,
4;, 5, 6,7, 8 9, 10, 11. XVI. N.
1, 2

Sakya-putra III. 6.
tree of XVI. 4

Qalaka, XVI, 9

Silikedarajataka, I. 7 N. 9

salive, X (v.14).

Salla, II. 3 N. 15

Sambodhi-kma, XIV, N. 25

Bamiddhi, X. N, * (v.8.)

Sammutiyo, XII. N. 5

Samsthagara, II1. 2 N.*; XVI. N. 13

Sangha, 1II. 6; XI. 3; XII. 2; XV4

Safijaya, X.1 .

Santhigira, X, I N. 8; XVI. N. 13

Sarabhamiga-jataka, XIV. N. after 5

Sariputra, VII. 1, 2; XIV. 11; 12

sitam; X. N, 18 +.8)

Satagiro, XIIi. 1, N. 2. 8, 5-

datapatrs, X.6

Sedr, Gireat vision-eyed® XIII 4(v.34)

serpent (8im), 1, 12 (r20)

-



bovii

seven-headed,
°commander, XIII. 1, 8, 3(v25)
spmt XIII. 2

sex-desire, XV. 7

She-hsin-shu-kia-li, X. I N. (wrongly

printed Shu-kia-li), XVI. 11; also
briefly mentioned as she-hsin XVI.
1

Shu-ta-sa, XIV. 7

Shui-hsing-shui-wei, XIV. 7

signs, thirty-two, X. 8; XIL. 4; XII.
4; XIII. 4

silk-cloth (Sim), I. 4; XV. 4

Sineru, XIV. N. 8

Sira, II. I N. 2

Siu-ta, 111, 9

six-things, 1V. 3(v.6.); XI1L. 3(v.19
Au).

six-fold world III. 6(v.8.).

slave-girl, son of a°, XVI. 2

Soul, Higher, XIV. N. 27

speculations, XI. 4. (v.12.)

spirits II. 2 X 4
Commander X111, 1, 2

gromana I, 2; I1 2; IIL. 5;

VII. 2
Qakya®, II. 2

framana Gautama, 1II. 2, 3, 4

sramaneri, X. §

Sravasti, I. II. 1,2; IIl. 1, 4, §,
7,11; IV. 1; V. 1; VIIL 1; X.
8, 4; XIV. 2; XVL 1, 3, 4, 6. 6,
8, 9, 10.

Srotapanna, X. 6; XIV. 5. 9.

Srotipatti, XIV. 8

Srotapatti-marga, I. 4

stair-case, XIV. 7

Stream, X. 7

Subhiiti, XIV. N. 11

fSubtle, the XIV. 10 (v.13).

Sudarfana, XIV. N 7

Sudatta, III.  N.*

suddhim fatthem, I ¢ N. 6

Suddhivésa, XIV. N, 7 . ..~ .

Suddhodana, XV. 2 4, §; end of XV.

Sudrés, XIV. N. 7

Sumeru, XIv, 7

summer, XIV. 1, 2, 8.

sun (Sim), XII. 2; XIV. 10{v. l‘.’)

Su-naksatra, IX. N. 1

Sundari; 1.1, 7N. 1
u-ta-li- IIL.(title).

sﬁm *dharma, 1.4; IIL 6, 9, 11; V.
8; VI. 8; XV, 4; XVIL 9, 11.
°marga, II. 8; IV. 3; XVI. 12.

siitras, I. 9; IL. 3, 8, 10; Vv 1; VIIL
1 ,

Ta-kie-sse, VII. 1. N. 8

Tamba-kipillika, 1I. 2 N. 6

Tathigata, XIII. 1, 4(v.46,47.) XV,
8(v.5.) . o

Tavatimsa, 1. 5 N. 8

Teule, XIII. 4

thamam, XIII. N, 14

Thirty-three I. 5 N. 8. °gods, XIV.
1, 2 6 7

Thirty-twe (signs) X. 8; XI. 4; XII.
4; XIII. 4

Thirty-seven thmgs, XV. 4

Thirty 8im), I. 10 (v.6.)

Tigya I 7%

tongue, double, XIII. 4(v.43); XV. &
(v.16.)

Thousand-eyed, XIV. 10 (v.15)."

To-pi-lo, XIV. 7 .

To-sha, VII. 1

Tradition, not submitting to XIII.
(v47).

Trance I, 12(v.20.) II. 2 : '

Tn:,utrxmént I. 5 N. 8; XIV. u:

3

Tresstire, divine’ XIII, 1. XV 8

(1;32 *of good conduct, X’V 5(v.
) .

'l‘reuum (ulm see jewels) mun' XV



